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-4 Introduction E- 


Indecd, all praise is due to Allah, we praise Him, we seek His aid, and we 
ask for His forgiveness. We seek refuge in Allah from the evil of our actions 
and from the evil consequences of our actions. Whomever Allah guides, 
there is none to misguide and whomever Allah misguides there is none to 
guide. I bear witness that there is no god worthy of worship except Allah 


and I bear witness that Muhammad is the servant and Messenger of Allah. 


Go Aes Shy WY, std S Uni BT ah et up 
“O you who have believed, fear Allah as He should be feared 


and do not die except as Muslims (in submission to Him).” 


{Ali-Imran (3):102} 
Ws Ge SS Sey At oF SHE eal 6 1 ah Lath Gat 
ais o| cEYG 4 o otld gall all iat, etsy Cai Yu. ae a 
4055, KE ow 


“O mankind, fear your Lord, who created you from one soul 


and created from it its mate and dispersed from both of them 
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many men and women. And fear Allah through whom you ask 
things from each other, and (respect) the wombs. Indeed Allah 


is ever, over you, an Observer.” fan-Nisa (4):1} 


‘ahs (Sst SS plat ae Ui 1555 aah 27 il et ad 
due 5 98 8 255 th 95 (58 SI 
“O you who have believed, fear Allah and speak words of 
appropriate justice. He will amend for you your deeds and 


forgive your sins. And whoever obeys Allah and His Messenger 
has certainly attained a great attainment.” /al-Ahzab (33):70-71} 


The best speech is the Book of Allah and the best guidance is the guidance 
of Muhammad % and the worst of affairs are the newly invented matters for 


all newly invented matters are an innovation and all innovation is 


misguidance and all misguidance is in the Fire. 


To proceed: 


Since the rise of the lights of truth through the sending of the Prophet 
Muhammad % and Allah permitting the perfection of the true Deen, the 
enemies of Allah, in their various forms, have been grieved: the yahid who 


were awaiting the Prophet 3% disbelieved in him and denied his 
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Prophethood and thus became hostile towards him; the Persians and 
Romans viewed his da ‘wah 3% as something which will bring an end to their 
despotic rule and thus they openly declared their enmity against him 3; 
after that, there were the tremendous legions of the Mongols which sacked 
and pillaged a vast expanse of the Islamic world, and then there were the 
repeated attacks of the hateful crusaders upon the Islamic lands which are 


still continuing up until this day in a variety of ways. 


All of the above - not to mention others - waged war against the Deen of 
Allah 3%, and some of them still do; they have resorted to vile means in this, 
such as some of them apparently becoming Muslims so as to plot against 
Islam from within. Those who do this are the worst type and most harmful. 
Also from them are those who beautify shirk to the Ummah due to the 
Ummah’s ignorance; this is done by dressing shirk in new clothes by way of 
praising the dead and buried: pious (Muslims). This happens currently and 
is widespread amongst many of those who: attach themselves to tasawwuf 
and worship graves, as is practiced by the ignorant. These practices are 
present in most Islamic countries, borne out of them changing Allah’s 
religion into reviving the status of the dead via shirk to the extent that it 


became distant from the Deen of Allah 3%.’ They made this appear good to 


‘In Northern Nigeria for example, in the western part of the city of Kano, there is a 
Qadariyyah Sufi burial ground wherein prayers are said to the so-called ‘saints’ of the 
Qadariyyah Sufi order. [TN] 


Il 
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the common people via various means such as building domes on graves,' 
decorating them and putting lights on them.” They also have custodians 
who in reality are soothsayers of idolatry who delude the people into 
making du‘a to such graves and to seek their needs from them. They also 
invented weird stories which expressed their assumed abilities and their 
supernatural powers which as a result, deceived many people. They also 
wrote books, composed poems and ascribed to them various narrations and 
all of this was out of their delusion and beautifying 4ufr for them and due 
to this Allah ruined them. 


Then this disease spread throughout most of the Islamic countries except a 
few and these few were not saved except by the virtue of Allah and then the 
efforts of the righteous full-time scholars and others whom Allah preserved 
the Deen with and achieved grace with them. Yet the generality of Muslim 
countries have been eradicated due to this harmful disease to the extent that 


the affair led to many of them have falling into clear shirk which expels one 


1 See the ‘Zawiya’ of Hadi bin ‘Isa in the city of Meknes in Morocco: 
http://members.lycos.nl/hegel/meknes_bestanden/image006.jpg, and the shrine of Mulay 
Ismail in Fes: hetp://www.shunya.net/Pictures/Morocco/fes/Fes-Moulay-Idris- 
shrine.jpg, and — http://uweb.txstate.edu/~jh48/zaouia.jpg and in Toubkal: 
http://mk23.image.pbase.com/v3/21/512021/4/47447737.MoroccoHoliday2005_08_04I 
MG_0499,jpg - and all of these take place in a country which claims to be the most 
vehement in following Imam Malik ibn Anas 9}! [TN] 
? The Barelwis of the UK during Ramadan utilise Christmas tree lights on their places of 
worship! [~N] 
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from the religion. They sought their needs from other than Allah and 
resorted to other than Allah for gaining benefit and averting harm and the 
matter even surpassed this to the extent that some of them began to praise 
trees and stones and returned to how the people were before during the 
time of Jahiliyyah. They also intensified travels to tombs and filled their 
coffers with money, and they indulged in much free-mixing and sought 
help from the dead in graves by screaming supplications unto them. There is 


no power or might except with Allah, The Most High, The Most Great! 


Then some of those who were associated with Islamic knowledge had these 
practices of shirk beautified to them and were encouraged to do them just as 
the common people were in the name of knowledge. This reached the 
extent that those ascribed to knowledge could be divided into three 


categories: 


1. Those who supported such practices of shirk, encouraged them, 
called to them and authored books in order to aid such shirk as a 
madhhab, this was all the more the case if they had the material 
means behind them by which to spread this. 

2. Those scholars who knew that such shirk was misguidance and was 
false yet hid the truth out of cowardice, desire or fear, indeed from 
Allah we came and unto Him we shall return. 

3. Those scholars who knew the truth and fought against shirk 


innovations and superstitious beliefs calling the people to pure 
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tawheed and to what the Messenger of Allah 3%, his companions 
and those who followed, were upon, without fearing the blame of 
the blamers, hoping only for the Countenance of Allah. Despite 
their different schools of thought they are small in number, yet 
from all of the four madhahib (pl. of madhhab) emerged those who 
supported the Deen, warned against shirk and called the people to 


tawheed. 


So today we are going to present some of the efforts of the Maliki scholars 
in this regard and then after we will look at the Shafi’ scholars, according 
to Allah’s facilitation. 


The Malikis: they attach themselves to the Imam of Madeenah Malik bin 
Anas 3}. He is Malik bin Anas bin Malik bin Abi "Amir al-Asbahi al- 
Madani al-Himyari, the Imam of Dar ul-Hijrah one of the leaders of the 
righteous and one of the four famous Imams. He was born and raised in 
Madeenah and likewise it was the place of his death. He was at the heart of 
the Deen and he distanced himself from the people in authority and the 
rulers, holding firm to the truth and not fearing the blame of the blamers. 
He combined between in-depth figh and a complete understanding of the 
hadeeth of the Prophet %; in his madhhab he gave importance to the actions 
of the people of Madeenah as he considered that they held onto what they 


saw from their fathers and grandfathers - who had accompanied the 
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Prophet 3%, witnessed him and followed him in his Deen. He also attached 
importance to what they were upon in terms of the Deen. His madhhab 
spread in many parts of the Islamic world outside of Madeenah, for it 
spread to Egypt, North Africa, West Africa and Andalusia. The madhhab is 
still the official madhhab of many Islamic lands up to today. He died 4} in 
Madeenah in 179 AH after spending most of his life serving the Deen in 


various branches. May Allah forgive him and bestow on him a great reward. 


I ask Allah to bring benefit with this Book and to make it sincerely for 
His Countenance and accept it from me sufficient is Allah for us and He 
is the Best Guardian, and our final dua is all praise is due to Allah, the 

Lord of the Worlds. 


1S 
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-4 Definition of Shirk According. 
Some Maliki Scholars E- 


Al-Qadi ‘Iyyad stated in Mashariq ul-Anwar. 
Sheen, ra, kaf; sharikah, with a fat'ha on the sheen and a kasrah on 


the rd is partnership in buying and selling and this is well-known. 


Ibn ’Ashar stated in explaining the technical meaning of shirk: 


Associating other than Allah with Allah in belief and worship. 


Ibn ’Atiyyah stated: 
Those who are made takfeer of are all those who worship something 


with Allah. Qatadah said that they are the people of shirk particularly. 


Al-Mili al-Maliki said: 
Just as it does not linguistically necessitate ascribing partnership by 
making the partners have equal shares and portions, it does not just 
necessitate shirk according to the Divine Legislation to equalise a 
partner for Allah in all of His Attributes or in one of His Attributes — 
rather, a person is branded a Mushrik in the Divine Legislation due to 
his affirming associating partners with Allah - even if he makes the 
object of association less than Allah in ability and knowledge for 


example-; as for what Allah said about the Mushrikeen, 
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oe s a? Z 7, ad 2. . e a 
Gon) Sy pS St one SUS i USO) 
“By Allah, we were indeed in manifest error when we equated 


you with the Lord of the worlds.” {Shu ‘ara (26):97-8} 


Their equation here was in regards to obedience and submission not 


in regards to ability, like the verse in Bagarah, 
re] oxy riscup 


“They love them as they [should] love Allah.” {Bagarah (2):165} 


Allah does not accept that He be associated with Him in worship, 
neither with the righteous, nor the sinful, nor the trees, nor stones. 
He is not pleased to be associated in worship with those whom He 
has favoured from the Prophets, the truthful, the Martyrs and the 
pious. Likewise, nothing from the universe is to be associated in 
worship with Allah, neither the sun nor the moon, nor the planets. 
The Qur'an rejects all forms of shirk whatever form it takes, Allah 


says, 
far 40 & aia eceeus nee aa 
GIS SW STU 2 UN AG 8 og JS ol 
“There is no one in the heavens and earth but that he comes to 


the Most Merciful as a servant.” {Maryam (19):93} 


GE ISS, di sen> 
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“Worship Allah and do not associate anything in worship with 
m...” fan-Nisa (4):36} 
el ab Sly ald wel hi, Kc i ind of ol YD 
és ae 2 
“Nor could he order you to take the angels and prophets as lords. 
Would he order you to disbelief after you had been Muslims?” 
{Ali "Imran (3):80} 


ot NAS sith 0 oi lft Gh ae 0 1 JB 515) 


i O93 
And [beware the Day] when Allah will say, “O Jesus, Son of 


Mary, did you say to the people, “Take me and my mother as 
deities besides Allah?” fal-Ma‘idah (5):116} 


This is our exposition of shirk according to the Divine Legislation, if 


it was lengthy then we intended by that to simplify it for the general 


people and silence the stubborn.’ 


Imam Malik defined at-Taghut as being: 


All that is worshipped other than Allah." 


1 Risalat ush-Shirk, pp.64-5 
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The tdghit is all that transgresses the limits and we know that Islam is not 
affirmed for a person until he or she primarily disbelieves in saghit: 
QBN Fy MLE AB ly oS we silty AS LA 
“So whoever disbelieves in taghit and believes in Allah has 


grasped the most trustworthy handhold with no break in it.” 
{Bagarah (2):256} 


2 
eee 


46 e - 6 2 sf otk 
Go gab 1250, ad i5 of Y yoy tal US 3 is 3a 
And We certainly sent into every nation a Messenger, [saying], 


“Worship Allah and avoid taghit.” fan-Nabl (16):36} 


So a Muslim firstly has to disbelieve in the taégh#t that are worshipped 
other than Allah or that are obeyed in disobedience to Allah, or referred to 
for judgement other than the rule of Allah, or that are glorified other than 
Allah. So disbelieving in raghir has to be ascertained before imdn in Allah; 


iman in Allah and in the tdéghit cannot be present in a person. 


Indeed, these very tawaghit (pl. of taghiit) on the Day of Judgement will 
free themselves from the worship which was directed to them by those who 


worshipped them other than Allah, as Allah says, 


SOY oe: Daca ial talent Gulag 1 Nal sd 63 5 sp 


} Fath ul-Majeed, p.566 
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“[And they should consider that] when those who have been 
followed disassociate themselves from those who followed 
[them], and they [all] see the punishment, and cut off from them 


are the ties [of relationship]...” (Bagarah (2):166} 


2 OSA ba oot a SO ea z lee tes 23 
Ball SES Ey 1, pS US” alt O99 Gt Oped Un See el’ Ui 
G65 aby LF BM Aad 
“Indeed, we are disassociated from you and from whatever you 
worship other than Allah. We have denied you, and there has 


appeared between us and you animosity and hatred forever until 


you believe in Allah alone.” {a/-Mumtahinah (60):4} 


Within the statements of Imam Malik 43, it is clear that the saghit 
according to him includes all that is worshipped other than Allah. So desires 
are a taghiit, Shaytan is a taghis, a tree that is worshipped is a taghiit; a stone 
that is worshipped is a taghit; a leader who substitutes (the Divine 
Legislation of Allah) is a séghit, whoever commands the people to obey him 
via disobeying Allah is a téghi#t and likewise all that which is worshipped 
other than Allah. However within some narrations Malik restricted the last 
one (i.e. whoever commands the people to obey him via disobeying Allah is 
a taghiit) to apply to those who were pleased with this worship so as not to 
include those who are worshipped without their being pleased with this, 


such as the Messiah, his mother, Uzayr and others, peace be upon them. 
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-< The Categories of Shirk According 
to the Maliki Scholars E- 


Shirk intrinsically opposes tawheed as has proceeded, so it is obligatory for 
the Muslim to know what shirk is and its categories: major, minor, apparent 
and hidden — so as to avoid them all and protect his/her Deen; this will not 
be accomplished except by knowing these types and being warned from 


them in order to block the means to them. 


Imam al-Hafidh Ibn al-’Arabi al-Maliki stated: 
Shirk has categories, the main two being: related to beliefs; related to 
actions. If shirk is in beliefs then there is no salvation or redemption 
from this and if shirk is in regards to actions then it is hoped that 


there could be salvation (for the one who committed the action).! 


AI-Mili al-Maliki said: 
The categories of shirk are mentioned in the verse from Surah Saba’, 
i 2 Bo One RE ee a RDS se a 
BUG NEN 5 53 Slit OSU U al 993 oo EEG Guill LES fa 
7) ee . Tee . Oe OEE gee aoe 
ath ost ale VG SS oe ged pal U5 ehh 
 ‘Aridah al-Abwadbi (Beirut: Dar ul-Kutub al-Tmiyyah, n.d.), vol.10, p.106. 
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G5 oof Ls Uy Sue Bun abe 


“Say, [O Muhammad], “Invoke those you claim [as deities] 
besides Allah.” They do not possess an atom’s weight [of ability] 
in the heavens or on the earth, and they do not have therein any 
partnership [with Him], nor is there for Him from among them 
any assistant. And intercession does not benefit with Him except 


for one whom He permits.” (Saba’ (34):22-23} 


The verse includes four categories of shirk which are: 

Firstly: shirk of possession, Allah negates that other than Him can 
possess anything independent of Him, even if it is as insignificant as 
a mustard seed. 

Secondly: shirk of ownership, Allah negates that other than Him has 
a portion in His dominion, regardless of how this portion is in place 
and status. 

Thirdly: shirk in assistance, Allah negates that He has an assistant or 
helper who assists anything with Him in the same way as one of us 
would need a helper to carry provisions for example. 

Fourthly: shirk in intercession, Allah negates that there exists one 
who can present himself to Him with his status in order to save 
others via his intercession. So Allah does not accept any of the types 


of association, even the lightest and most hidden of them which is 
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shirk by status in order to gain salvation and success - except, after 


permission of the Intercessor (and) intercession is only for Allah. 


After this explanation, we bring attention to the fact that the Shaykh 4 did 
not cover shirk in Ulihiyyah and Tawheed ul-Ulihiyyah which is the 
foundation of the Deen of Islam and over which the Messengers argued 
with their people. Tawheed ul-Ulihiyyah was what all of the Prophets came 
with, as Allah says, 

US of Uh Sx ot US on UL US) 
“And We sent not before you any messenger except that We 


revealed to him that, There is no deity except Me, so worship 


Me.” fal-Anbiya (21):25} 


So this is inability from him 4 #, wherein he gives importance to explaining 
shirk in Rubitbiyyah yet neglects any referral to shirk in Ulihiyyah and 
Thadah, even though to focus on Uhihiyyah takes precedence as it is what 
has engulfed the Ummah and not shirk in Rubibiyyah. 
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-< Preventing the Means That Lead to Shirk 
According to the Maliki Scholars =- 


Before we start to explain the means to shirk according to the Maliki 
scholars, we will clarify the meaning of the means (dhard’) as is found 


within their books. 


Ash-Shatibi said: 
The reality of the means is to seek nearness with what is beneficial 


to that which is harmful.' 


Al-Qurtubi said: 
The means are an expression of what is not prohibited in itself but it 
is feared that whoever takes such means will fall into that which is 


prohibited.” 


It has been transmitted from Imam Malik and some of his followers that 


they prohibited all means to shirk such as: plastering over graves (in order to 


' Al-Muwafigat, vol.4, p.198 
2 Tafseer ul-Qurtubi, vol.2, p.58 
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make them permanent structures), writing on them,’ building on them,’ 


taking them as masajid,’ facing them in du@’,' prostrating to them,” praying 


‘It is reported in Muslim from Jabir .& who said: “The Messenger of Allah 38 forbade that 
the graves should be plastered (made into permanent structures), used as sitting places (for the 
people) or building over them.” To know more about the position of Malik and his 
followers with regards to this issue refer to: a/-Mudawwana, vol.1, p.189; Ibn 
*AbdulBarr, Kitab ul-Kafi, vol.1, p.283; Tanweer ul-Magalah, vol.3, p.40; Thamr ud- 
Danee, p.230; and Tafseer ul-Qurtubi, vol.10, p.380. 
? Based on what was reported by Aba Dawid, at-Tirmidhi and others from the hadeeth 
of Jabir & that the Messenger of Allah 35 ‘forbade that the graves should be plastered (made 
into permanent structures) and that they be written on.” To know more about the position of 
Imam Malik and of many of his followers in regards to this issue refer to Fath ul-Majeed, 
p-323. 
3 Based upon what Muslim reported from Jabir -& that “The Messenger of Allah # forbade 
that the graves should be plastered (made into permanent structures), used as sitting places (for 
the people) or building over them.” To know more about the position of Malik and his 
followers with regards to this issue refer to: a/-Mudawwana, vol.1, p.189; a/-Mi‘ar ul- 
Mu'rab, vol.1, p.317-18; Tanweer ul-Magalah, vol.3, p.39; Thamr ud-Dani, p.231; and 
Tafseer ul-Qurtubi, vol.10, p.379; Fath ul-Majeed, p.323; Tayseer ul-Azeex al-Hamd, 
p.323-24 and Ibn ’AbdulBarr, a/-Ka/i, vol.1, p.283. 
“ The Prophet 3% said: “Allah cursed the yahiid and the nasdra because they took the graves of 
their prophets as Masajid.” The hadeeth is agreed upon. He % also said 38: “Those before you 
used to take the graves of their Prophets as Masdyid, do not take graves as Masajid! I forbid you 
from doing that!” Reported by Muslim and others. In order to know more about the 
position of the Maliki scholars in this regard refer to: at-Tamheed, vol.1, p.168, vol.5, 
p-45; al-Muntaga, vol.7, p.195; Tafseer ul-Qurtubi, vol.10, p.380; az-Zurqani, Sharh ul- 
Muwatta’ Malik, vol.4, p.233, vol.12, p.351; Tayseer ul-'Azeez al-Hameed, p.240; al- 
Muntaga, vol.1, pp.306-07. 
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on them,’ travelling to them, for travel should only be to the three masjid.‘ 


Al-Qurtubi said: 
Taking a firm hold of the preventative means is the madhhab of 
Malik and his companions, it is also the madhhab of Ahmad bin 
Hanbal according to a narration from him. The Book and the 


Sunnah also indicate this basis.* 


He (Al-Qurtubi) also said: 
For this reason it reached the Muslims that they should prevent the 
means (to shirk) in regards to the grave of the Prophet 38. They 


raised the walls to encompass it and blocked off the entrance to it as 


1 Muslim and others reported that the Prophet 3% said: “Do not sit on graves and to not pray 
on them.” To know more about the position of Malik and his followers with regards to 
this issue refer to: Siyanat ul-Insan, p.264;, Fath ul-Mannan, pp.358-59 and Tayseer ul- 
‘Azeez al-~Hameed, p.358. 

2 In order to know more about the position of the Maliki scholars in this regard refer to: 
at-Tamheed, vol.6, p.383, vol.1, p.167 and vol.5, p.45. 

3 It has been reported by Muslim and others that the Prophet 3 said, “Do not sit on graves 
and to not pray on them.” In order to know more about the position of the Maliki scholars 
in this regard refer to: Mugaddimat Ibn Rushd, p.174, at-Tamheed, vol.1, p.167, vol.5, 
p.25 and vol.6, p.283; Tafseer ul-Qurtubi, vol.10, p.379. 

4 Based on the saying of the Prophet %, “Do not travel except to the three Masajid...” In 
order to know more about the position of the Maliki scholars in this regard refer to: a/- 
Mu'allim, vol.12, p.82; az-Zurqini, Sharh Mukbtasar Khaleel, vol.3, p.93; Tayseer ul- 
‘Azeez al-Hameed, p.361; az-Zurqant, Sharh ul-Muwatta’, vol.1, pp224-25. 

5 Tafseer ul-Qurtubi, vol.12, pp.57-8. 
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they feared that his grave would be taken as a Qiblah for people to 
face it in their prayer as an act of worship. They built two walls at the 
corners of the grave and diverted them in order to form a triangular 
angle to the north so that it would not be possible for anyone to face 


his grave.' 


Imam Malik said: 
Plastering graves is detested and so is building on them, these are 


stones which have been built on.” 


Ibn Abi Shamah stated: 
Malik and other "Ulama from Madeenah disliked going to those 


masajid and relics in Madeenah including even if it was just a dome.? 


Ibn ‘AbdulBagi stated in his explanation of a/-Muwatta’? 
Ashhab reported from Malik that he disliked burial within a masjid 
and said: So if he prevented this then the rest of the Prophet’s relics 
are more deserving than this and Malik also disliked seeking pleasure 


by visiting the location of the tree where the allegiance was pledged 


* Qurrat ul-"Uyyun, p.136 
2 Al-Mudawwana, vol.1, p.189 
3 Al-Ba'ith ‘ala Inkar al-Bida’ wa'l-Hawadith, pp.96-97; Kitab Ibn Wadah, no.113 
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to the Prophet (%), in order to differ from the yahood and the 


nasara.! 


Al-Qurtubi said: 
Our scholars have said that it is prohibited for the Muslims to take 


the graves of the Prophets and of the ‘Ulama as masajid.’ 


Ibn Rushd stated: 
If the Janazah prayer has ended it should not continue to be a means 


for prayer on graves and this is the madhbhab of Ashhab and Sahnin.? 


Ibn Rushd also said: 
Malik hated building on graves and adorning graves with paving 


stones and tiles.4 


Al-Qurtubi said in explaining the Aadeeth of the Prophet 38, “Do not pray on 
graves and do not sit on them”: 
Meaning: do not take them as a Qrb/ah to pray on or towards like 
the Yahid and the Nasdrd do, as this leads to worship of the one who 


is in the grave which was a reason for idol-worship. The Prophet % 


' Tayseer ul-‘Azcez al-Hameed, p.340. 

? Tafseer ul-Qurtubi, vol.10, p.380 

3 Mugaddimah Ibn Rushd, p.174 

‘4 Fath ul-Majeed, p.323 — it may be the case that he intends what is called today 
engravings on graves wherein the name of the deceased, along with the date of death, is 
written and Allah knows best. 
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warned against doing the like of this and prevented the means that 


lead to that idol-worship.’ 


Then al-Qurtubi said: 
As for building constructions (on graves) in a way similar to that of 
Jahiliyyah out of pride and veneration then that has been destroyed 
and has disappeared, for within that was adorning the first port of 
call of the Herefafter (ie. the grave) with things from the dunya 


resembling those who has venerated graves and worshipped them.” 


Imam Malik said: 
I do not view that one should stand by the grave of the Prophet % 
and make dua, rather one should give salam and then pass by. 


This was mentioned by Isma’il bin Ishaq in al-Mabsut and its isnad is 


Sahech as noted in Siyanat ul-Insan? 


He also said in al-Mabsit: 
There is no harm in one who has arrived from a journey or has 
departed on one to stand by the grave of the Prophet 3 and make 
du‘@ for him, Abi Bakr and Umar. 


It was said to him: 


1 Tafseer ul-Qurtubi, vol.10, p.380 
? Ibid., vol.10, p.381 
3 Siyanat ul-Insan, p.264; Fath ul-Mannan, p.358 
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Some people from Madeenah do not arrive from a journey or depart 
on one except that they do that once or more and they may even 
stand by the grave on Jumua’ah or on other days of the week at any 
one time or more than once, sending salutations and making du’a for 


an hour or so. 


Then he said: 
These actions have not reached me from any of the people of figh in 
our land, so to leave these practices is better. The latter part of this 
Ummah will not be rectified except with that which rectified the first 


part of the Ummah. It has not reached me from the former part of 


the Ummah that they did thar...! 


As for the story that has been mentioned by Qadi ’Iyyad from Muhammad 
bin Humayd who said: 
Abu Ja’far al-Manstr, the leader of the believers, discussed with 
Imam Malik in the Masjid of the Messenger of Allah 38 and Malik 
said to him: O leader of the believers do not raise your voice in this 


masjid for Allah has said, 


' Fath il-Mannan, p.358 
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“,..do not raise your voices above the voice of the Prophet...” 


fal-Hujurat (49): 2} 


Then Qadi ‘Iyyad said: 
This story as it has been documented in this way is either weak or 


distorted.! 


As for the story which has been reported by Qadi ‘Iyyad with an isnad from 
Malik in the story of his dialogue with Aba Mansi and that Malik said: O 
Aba Abdullah (Imam Malik), should I face the Qiblah and make dud’ or 
face the Messenger of Allah and make dua? 


Aba Abdullah (Imam Malik) said: 
Do not avert your face from him (i.e. the messenger of Allah 38) for 
he is your means, and likewise the means of your father Adam, to 
Allah until the Day of Resurrection. So rather you should face him 
(i.e. the Messenger of Allah) and seek intercession via him so that he 


will intercede for you with Allah.? 


The author of Tayseer ul-‘Azeez al-Hameed stated: 


1 Siyénat ul-Insan, p.255; Fath ul-Mannan, p.359 
2 Tayseer ul-'Azeez al-Hameed, p.358 
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This narration is either weak or fabricated because in its chain of 
transmission is Muhammad bin Hameed who has been impugned 


(i.e. criticised).! 


As for what was narrated by Ibn Zibalah regarding the reports of Madeenah 
from ’Umar bin Hariin from Salamah bin Wardan (and they are both sdqit 
[weak and thus to be dropped])? that he said: I saw Anas bin Malik give 
salutations to the Prophet 3, then he turned his back to the grave and made 


dua. The two men are sagit as found in Tayseer ul-‘Azeez al-Hameed. 


As for the story wherein Malik recited the following verse, 
GN os BENG Di BLU ye 04 wena i ib 31 a Sp 
“And if, when they wronged themselves, they had come to you, 


[O Muhammad], and asked forgiveness of Allah and the 
Messenger had asked forgiveness for them...” fan-Nisd (4): 64} 


Then the story is batil and Allah knows best. It has not been mentioned by 
anyone from the Ummah from what I know and none has mentioned that 


Malik recommended that one can be asked of anything or sought 


1 Ibid. 
2 [TN]: Al-Hafidh Ibn Hajar stated in af-Tagreeb about Umar bin Hanin: “matrook, 
but he was a hafidh”. 
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forgiveness after death. His documented statements negate this as stated by 


the author of Fath ul-Mannan.' 


Al-Qurtubi said: 

And as for the Sunnah then there are many affirmed authentic 
ahadeeth, such as the hadeeth of A’ishah . wherein Umm Habibah 
and Umm Salamah .% mentioned the church that they had seen in 
Ethiopia wherein pictures were displayed. They mentioned this to 
the Messenger of Allah 32 and he said: “They were the ones that if a 
righteous man among them died they would make his grave into a 
masjid and make images of the person within it. They are the worst of 
creation with Allah.” Reported by Bukhari and Muslim.” 

Our scholars have said: they early generations done that in order to 
see their images and be reminded of their piety so as to strive as their 
pious people did and worship Allah at their graves. Yet as time passed 
the generations after them became ignorant of the purpose of these 
images and then Shaytan whispered into them that their fathers and 
grandparents used to actually worship these images — so then the 


people began to worship the images. The Prophet 3% cautioned 


! Fath ul-Mannan, p.360 

? Reported by Bukhari, vol.3, p.247, Aadeeth no.1341 in Jand'iz, ‘Chapter on Building a 
Masjid over a Grave’, Muslim, vol.1, p.375, badeeth no.528 in al-Masajid wa Mawadi’ us- 
Salah, ‘Chapter on the Prohibition of Building Masajid over Graves’ ~ the hadeeth is via 
Hisham bin 'Urwah from his father from A’ishah 4.. 
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against this and gave a stern warning against doing the likes of such 


things." 


Ibn ul-Hajj said in al-Madkhal: 
It is not permissible to make sawaf around tombs as tawéf is only to 
be made around the Ancient House (i.e. the Ka’ba). Likewise, it is 
not legislated to kiss or give salutations to any place except the 
Ancient House and likewise it is not legislated to kiss or give 


salutations to anything except the Black Stone.” 


At-Tartishi said: 
Muhammad bin Wadah narrated that "Umar bin al-Khattab <% 
instructed that the tree under which the Prophet was pledged 
allegiance to, be chopped down as the people would go to it and 
"Umar feared that it would cause a fitna to the people. Malik and 
other "Ulama from Madeenah disliked going to those masdjid and 


relics which were in Madeenah even if it was one dome.* 


At-Tartishi also said: 
‘Umar ibn al-Khattab said that: those before you were destroyed 
because they used to worship the relics of their Prophets and take 
them as churches and monasteries. Whoever has to pray and passes 
1 Tafseer ul-Qurtubi, vol.2, p.58 


? Ibn ul-Haijj, a/-Madkhal — as is noted in al-Mushahadat ul-Ma’siimiyyab, p.73 
3 Kitab ul-Hawadith wa'l-Bida, pp.294-95 
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by one of these places should pray in them but whoever does not 


have to pray, should not pray within them.! 


1 Ibid., pp.308-09 
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-< Samples of Shirk Which the Maliki 
Scholars Have Cautioned Against =~ 


It has been documented from Imam Malik and from some of his followers 
that there is a prohibition against various types of major and minor shirk, 
du @ to other than Allah,’ seeking help from other than Allah,” making vows 
to other than Allah,? slaughtering for other than Allah,' believing that the 


1 Based on Allih’s saying, “And your Lord says, “Call upon Me; I will respond to you.” 
ying P P' y 


Indeed, those who disdain My worship will enter Hell [rendered] contemptible.” {Ghéfir 
(40): 60} And Allah’s saying, “And who is more astray than he who invokes besides Allah 
those who will not respond to him until the Day of Resurrection? And they, of their 
invocation, are unaware.” {a/-Ahgaf (46): 5}. And also based on the saying of the Prophet 
¥ : “Du'a is worship.” For more on this topic from the Maliki scholars refer to al-Mili, 
Risalat ush-Shirk, p.192 and Tahreer wa’t-Tanweer, vol.24, p.181 and vol.26, p.11 

? Allah says, [Remember] when you asked help of your Lord, and He answered you, 
“Indeed, I will reinforce you with a thousand from the angels, following one another.” 
{al-Anfal (8): 9} And Allah says,“...while they call to Allah for help...” {a/-Ahgaf (46): 
17} See Tahreer wa’t-Tanweer, vol.9, pp.274-75, vol.26, p.39 

3 Allah says, “Then let them end their untidiness and fulfil their vows and perform tawaf 
around the ancient House.” {a/-Hajj (22): 29} Vows are worship which have to be for 
Allah, see Tahreer wa’'t-Tanweer, vol.17, p.248; Tayseer ul-'Azeez al-Hameed, p.207 and 
al-Mili, Risdlat ush-Shirk, p.268. It is not permissible to make a vow to a Wali, a Prophet 
or anyone else as this is shirk because worship would be directed to other than Allah. 
Many of the ignorant people make vows at the graves of al-Badawi, al-Husayn, al-Jilani 


or others. All of this is clear association of partners in worship with Allah and there is no 
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Awliya have an influence in the universe along with Allah,” believing that 


3 


someone along with Allah knows the unseen,’ swearing oaths to other than 


Allah‘ or believing that the stars have an effect in bringing down the rain 


room whatsoever to claim that “The vow is for Allah and the reward is for the Wali” as is 
stated by some ignoramuses, this is void and it not accepted by clear intelligence. 
1 Based on Allah’s saying, “So pray to your Lord and sacrifice [to Him alone].” {a/- 
Kawrthar (108): 2} And Allah's saying, Say, “Indeed, my prayer, my rites of sacrifice, my 
living and my dying are for Allah, Lord of the worlds.” {a/-An'ém (6): 162} Slaughtering 
is an act of worship which has to be only for Allah, in the name of Allah, it is not 
permissible to eat that which has been slaughtered without the name of Allah being 
mentioned on it. See MukArasar Khaleel, vol.3, p.130; Tafseer ul-Qurtubi, vol.2, p.224 and 
Tahreer wa't-Tanweer, vol.30, p.574. 
2 This is shirk in Rububiyyah and Allah negates that anything else can have an influence 
within the universe apart from Him, Say, [O Muhammad], “Invoke those you claim [as 
deities] besides Allah.” They do not possess an atom's weight [of ability] in the heavens 
or on the earth, and they do not have therein any partnership [with Him], nor is there for 
Him from among them any assistant. And intercession does not benefit with Him except 
for one whom He permits.” {Saba’ (34): 22-23} This issue in light of the verse has been 
discussed prior in detail. Refer to az-Zurqani, Sharh ul-Muwatta’, vol.1, p.347; al-Baji, 
Sharh ul-Muwatta’, vol.1, p.334 and Tahreer wa't-Tanweer, vol.22, pp.185-191. 
3 Based on Allah's saying, “[He is] Knower of the unseen, and He does not disclose His 
[knowledge of the] unseen to anyone...” {Jinn (72): 26} Allah also says, “Say, “None in 
the heavens and earth knows the unseen except Allah,”... {an-Naml (27): 65} Refer to: 
Tbn al-’Arabi, Abkam ul-Qur'an, vol.2, pp.738-39; Tafseer ul-Qurtubi, vol.1, p.290 and al- 
Mili, Risdlat ush-Shirk, p.137. 
* Based on what the Prophet % said: “Whoever swears by other than Allah has committed 
shirk.” And in another wording *...4as committed kufr.” See at-Tambeed, vol.14, pp.366- 
67; Tafseer ul-Qurtubi, vol.10, p.40, vol.6, p.270-71; ad-Dardiri, Sharh as-Sagheer, vol.2, 
p-203; Ibn Rushd, a/-Mugadimmat, pp.308-09; Sharh Rizg ‘ala matn ar-Risdlat, vol.2, 
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(and having other effects in the universe)' and having trust in other than 


Allah.’ 


Ibn al-’Arabi stated: 
The stations of the unseen are five which only Allah knows about 
and that He informed the truthful one about (i.e. the Prophet) 
regarding the signs of the Hour. Whoever claims that it will 
definitely rain tomorrow is a disbeliever and so is the one who claims 
to know what is in the wombs. As for the one who claims to know 
the future then he is a disbeliever and as for the one who claims to 
know what will happen in the universe before it has actually 
happened is also a disbeliever without doubt. As for the one who 
informs about an eclipse of the sun and the moon then our scholars 
have said about such a person that: he is to be punished and 
imprisoned, he is not to be made takfeer of and the absence of 
making takfeer is based on what a group of scholars have said that it 
is something which can be calculated and this in itself is something 


which Allah informs about when He says, 


p.15; al-Mu'allim, vol.2, p.240; Sharh az-Zurgani ‘ala Mukhtasar Khaleel, vol.3, p.53 and 
Kitab ul-Kafi ft Figh Ahbl ul-MaDeenah al-Maliki, vol.1, p.448. 

1 Al-Muntaga Sharh ul-Muwatta’ Malik, voll, p.334 and Sharh az-Zurgani ‘ala 
Mutkdhtasar Khaleel. 

2 Based on Allah’s saying, “...and upon their Lord they rely...” {a/-Anfal (8): 2} See Ibn 
’Ashar, at-Tahbreer wa't-Tanweer, vol.9, p.259. 
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heal o dials Se SING U5 Tap 
“And the moon We have determined for it phases, until it 


returns [appearing] like the old date stalk.” {Yaseen (36): 39} 


So due to the fact that it can be calculated our scholars refrained 
from making takfeer of those people who claim to be able to 
determine its movement. As for their punishment that is on account 
of the doubt they cause to the general public which is connected to 
knowledge of the Unseen and a person not knowing the difference 
between the two. Also the person is punished for confusing the 
people’s understanding of the Deen and destabilising its principles in 
regards to certainty. As a result, they are punished until they are to 
keep to themselves if they are well-known and they are not to 


publicise their actions. 


Ibn ’AbdulBarr stated: 


It is not permissible to swear an oath to other than Allah 3% for 
anything at all in any circumstances whatsoever. There is consensus 
on this and it has been reported from Sa’eed bin "Ubaydah from Ibn 
"Umar that he heard the Messenger of Allah 3% say: “Whoever swears 
an oath to other than Allah has committed shirk.” Mentioned by Abi 


1 Abkam ul-Qur an, vol.2, pp.738-39 
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Dawid! and others. Muhammad ibn Sirin reported from Abu 
Hurayrah who said: The Messenger of Allah 3% said: “Do not swear 
oaths by your fathers, by your mothers or by deities other than Allah, only 
swear by Allah and do not swear by Allah except if you are 
truthful.”?.......3 


Ibn Rushd stated: 
What is cautioned against is to swear an oath by al-Lat, al-’Uzza, 
tawagheet and by anything that is worshipped other than Allah. This 
is because swearing oaths by something is glorifying it and glorifying 


these things is kur in Allah. 


Al-Qurtubi stated within his tafseer of the saying of Allah, 


4a ay ples 


1 Ahmad, vol.1, pp.34-125; at-Tirmidhi, vol.4, p.110, Aadeeth no.1535 in Nudhar ul- 
Iman; Abt Dawid, vol.3, p.278, Aadeeth no.3251 in Kitab ul-Iman and the chapter of the 
dislike of swearing oaths by fathers; Ibn Hibban, vol.6, p.278, hadeeth no.4343; al- 
Hakim, vol.4, p.297, al-Hakim said that the Aadeeth is Saheeh according to the 
conditions of Shaykhayn and adh-Dhahabi agreed with him. Tirmidhi said that the 
hadeeth is 4asan via the route of Sa’d bin Ubaydah from Ibn Umar in marfu’ form, al- 
Albani authenticated in Saheeh ul-Jami’ as-Sagheer, vol.2, p.1168, hadeeth no.6204. 

? Reported by Abt Dawid vol.3, p.569, Aadeeth 3248 in Kitab ul-Iman and the chapter of 
the dislike of swearing oaths by fathers — form the narration of Muhammad bin Sireen 
from Abt Hurayrah in marfi’ form. 

3 Ibn ’AbdulBarr, at-Tamheed, vol.14, pp.366-67 

4 Mugaddamat Ibn Rushd, p.309 
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“...and that which has been dedicated to other than Allah.” 
{Bagarah (2): 173} 


Meaning: the name of other than Allah was mentioned on it such as 
the food that has been slaughtered by the Majiss, the idolator and the 
Mu’attil, for the idolator slaughters for the idol, the Majisi 
slaughters for the fire and the Mu’attil does without with a belief in 
anything rather he slaughters for himself. There is no difference of 
opinion among the scholars that whatever the Majisi slaughters for 
his fire and whatever the idolator slaughters for his idol — is not to be 


eaten.! 


AI-Mili stated: 
Calling upon other than Allah is clear shirk and filthy kufr, there are 
two types to it: one of them is to call upon other than Allah with 
Allah, for example “O my Lord, O my Shaykh”, “O my Lord and 
my Grandfather”, “O Allah and His people”, “O Allah and my 
master "AbdulQadir” and I have heard many people say the likes of 
this and people have heard some other people say “O my Lord (Ya 
Rabbi) and O my master Yisuf, forgive me” and the Yusuf they 
intend here is one of the children of the righteous (in Algeria). The 


shirk within these calls is clear because the caller associates Allah in 


? Tafseer ul -Qurtubi, vol.2, pp.223-224 
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his call my adding a waw (lit. ‘and’) or by not using it. It indicates 
the association in worship and the thing being associated is included 
within the dud of worship. The second type: Calling upon other than 


Allah such as the one who calls upon a man or upon the dead 


Ibn ’AbdulBarr said: 
It is prohibited for the Muslims to take the graves of the Prophets, 


‘Ulama and Righteous as masajid.? 


He also said: 
An idol is an image made from gold, silver or any other material for a 
statue and includes all that which is worshipped other than Allah, 
whether this is a carved idol or not. The Arabs used to pray to idols 
and worship them, the Messenger of Allah 3% feared that his Ummah 
would do what was done by the nations before that: when a Prophet 
died they would gather around his grave as is done with idols. As a 
result, he said 38: “O Allah do not make my grave an idol that is 
worshipped.” Meaning to pray and prostrate to it and worship ir, 
Allah’s Anger is severe on the one who does this and the Messenger 
of Allah 3 used to caution his companions from it. The Messenger 


of Allah % informed of the destruction and wrath that we befall the 


| Risalat ush-Shirk, p.192 
? Ibn ’AbdulBarr, at-Tambeed, vol.1, p.168 
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people from Allah if they commit this major shirk which does not 
please Allah, as he 3% feared that what happened to the people befall 
would befall the Ummah also.' 


AJ-Mili stated: 


The similarity of this Ummah with those before them is in terms of 
the Divine Sunan: what befall the Arabs and those before them will 
befall others after them if they are ignorant of the principles of the 
Deen and went to excess in seeking blessings from the dead pious, 
Allah says, 
“(This is] the established way of Allah which has occurred 
before. And never will you find in the way of Allah any change.” 
{al-Fath (48): 23} 


The scholars have consensus on saying “history repeats itself”. 


Samples of Comtemporary Idolatry: 
If it is said to the people that those tombs and shrines are idols they 
12, 


would say “you are insulting the pious!” O my brothers understand 


the Arabic language well and also the Deen and then you will find 


that it is not insulting the Awliyd. For anything that is ascribed for 


' Tbid., vol.5, p.45 
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worship other than Allah is an idol and all who worship it are 


destroyed, but not all that is worshipped is destroyed, Allah says, 


aot 2174 otf ofe- -- 4% , Biel aco 5; 
8 95g WS 2) ge ee stl Ly ge yt ei! > 


wes 


waghech S Ugh oh FAS ed dl igh ts Hag tags C ae Mike 

& obit te Ui GG ek seal y 
“Indeed, you [disbelievers] and what you worship other than 
Allah are the firewood of Hell. You will be coming to [enter] it. 
Had these [false deities] been [actual] gods, they would not have 
come to it, but all are eternal therein. For them therein is heavy 
sighing, and they therein will not hear. Indeed, those for whom 
the best [reward] has preceded from Us they are from it far 
removed.” /Anbiya (21): 98-101} Those shrines and tombs are idols 


even if they are ascribed to a pious friend of Allah. 


Specifying a Place for Making Vows: 


Those gatherings which take place at shrines are from the 
celebrations of Jahiliyyah, so whoever makes a vow there is 
disobedient and whoever attaches to this seeking nearness to the one 
in the grave, then the person is a Mushrik. The people within their 
contemporary Jahiliyyah have begun to make vows to those who they 
believe in whether they be alive, dead or in shrines with money, 


clothes, animals, candles, incense, food and other items of property. 
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The people believe that their vows are a cause for gaining nearness to 
the pleasure of the one they seek the vow from and that the one who 
they are making a vow for has the ability to grant them their 
requests. If the people gain what they have asked for, this increases 
their attachment to those who they make vows to and intensifies 
their humility to them. The people will thus exert great efforts in 
placing their trust in them, even the Arabs of Jahiliyyah attached less 
prestige to their idols than these people do today with their 
Awliya...’ 


Al-Mili also said: 


...this is what most of the common people have come to believe in 
with regards to those in the graves and those alive people known for 
piety and believing them to be able to that which only Allah can do. 
This reached the extent that their tongues manifested what was in 
their hearts and they started to call upon them, at times along with 
Allah and at other times by themselves, screaming out their names 
and glorifying them for possessing benefit and harm. The people are 
also humble towards them more than they are humble towards their 


Lord when making salah and du‘a.? 


1 AI-Mili, Risdlat ush-Shirk, p.268 
? Ibid. 
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AJ-Mill also said: 
The people consider touching (the graves) to be tabarruk (seeking 
blessings) for help (istimdad) from the souls of the dead pious, and 
they believe that they are alive in the graves, have an influence in the 
world and can grant the requests made to them. The people also 
build shrines on the graves of the dead pious and believe that the 
spirit of the righteous person is in the grave. You will actually find 
that there are great constructions built upon shrines ascribed to 
Shaykh ’AbdulQadir al-Jilani 43 who is buried in Baghdad!? While he 
43 never even knew that place and never heard of it! You will find 
these shrines dedicated to Jilani in Western Algeria but most are in 
the East. In some cases we know that a dead person in a grave is not 
even righteous and the most famous of these types of people in our 
country is Shaykh Muhammad bin ’AbdurRahman the founder of 
the Rahbmaniyyah Sufi cult in our Maghrib. From what is associated 
with it is tabarruk for help (istimdad) along with kissing and 
touching the walls of the shrine and other things which are associated 


with the place (shrine).' 


Ibn ’Ashir said about the danger of shirk: 
The greatest enmity is that which is done to the one who is rightfully 
to be ascribed with Magnitude because it is from His right that He 
'Tbid., p.244 
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be singled out in worship in belief, actions and speech because that is 
His right upon the creation. It is mentioned in the hadeeth: “The 


right of Allah upon the servants is that they worship Him and not 


associate anything in worship with Him.” 


Then he said: 
That is because shirk combines between accepting Allah’s Divinity 
and also accepting other than Him as having Rubitbiyyah also. So just 
as accepting other than Him is dhulm, their imdn in Allah is also 


mixed with dhulm2? 


' Reported by al-Bukhari in Kitab ut-Tawheed in the chapter ‘Babmd ja’ fee Dua’a an-nabi 
Ummatuhu ila tawheedillab’, vol.13, p.347, badeeth no.7373 from the sadeeth of Mu’adh 
bin Jabal .e. 

2 At-Tabreer wa't-Tanweer, vol.7, pp.332-333 

[TN] It is worth us noting here the efforts of Shaykh 'Uthman Ibn Fadi (aka ‘Dan 
Fodio’): 

He is Aba Muhammad Uthman ibn Muhammad ibn Fidi, born in Marratta in northern 
Nigeria in 1168 AH/ 1754 CE. The name ‘Dan Fodio’ is the Hausa rendition of Ibn 
Fadi. He was from a family of scholars that migrated to Hausaland from Futa Toro 
before the 15t* century CE, bringing with it the Islamic tradition of Timbuktu. He 
waged a jibdd in 1217 AH/1802 CE against clans that had violently opposed Islam and 
strongly repressed the Muslims. He established the Sokoto Islamic state which ruled by 
Sharee’ah in West Africa. He is known for his sajdeed efforts and his stance against 
innovations. A number of folkloric legends and myths surrounded the personality of Dan 
Fodio as some people claimed that he could “walk on water” or appear in dreams. Some 
people even claimed that he was she Mahdi! All of these ideas were refuted by Dan Fodio 
himself during his time. In a book entitled Tandih ul-Faheem, Dan Fodio refuted the 
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claims of a man named Hamma who lived in Maganga, Nigeria and was claiming to be 
the Mahdi. The man was later executed for his heresy (MA al-Hajj, The Mahdist 
Tradition in Northern Nigeria, A.B.U. 1973). Dan Fodio however did make some 
comments in some of his works that were in line with the Ash’aris, but at times he clearly 
said things in line with the Sa/af (pious predecessors) He therefore was akin to Imam an- 
Nawawi and Ibn Hajar, who also had teachers that were of the Ash’ari ‘ageedah but were 
not pure Ash’aris. 

Dan Fodio's chain of scholars however reveals interesting facts. One of his teachers was 
Jibreel ibn Umar of the Tuareg tribe who had made Hajj and thus lived in Makkah for a 
while. In Madeenah, Jibreel Ibn “Umar studied with Muhammad Murtada az-Zabidi 
(1145-1205 AH/ 1732-1791 CE) who was originally from India but had travelled to az- 
Zabeed in Yemen where he lived for a while and studied before going on to teach in 
Madeenah himself. One of az-Zabeedi’s teachers was Shah Waliullah ad-Dehlawi (1702 
- 1762 CE) of Delhi in India. Dan Fodio’s uncle who taught him 4adeeth was 
Muhammad bin Raj who had studied under Abu’l-Hasan as-Sindi also from India and a 
teacher of hadeeth in Madcenah, Abu'l-Hasan as-Sindi was a student of Muhammad 
Hayat as-Sindi another great Aadeeth scholar of India who was also teaching in 
Madeenah. One of Muhammad Hayat as-Sindi’s students was Muhammad ibn Abdul- 
Wahhab 4g}. Also see a recent study conducted in Nigeria and written in Arabic entitled 
Asanid al-Faqeer ad-Da’if al-Mutashafi 6i'l-Mushaffa’ Ahmad as-Shareef (Ms. University of 
Ibadan Library 82/137: Ibadan, Centre of Islamic Documentation [CAD]). This sanad 
was also mentioned by an American Muslim researcher who had graduated from 
MaDeenah University. Also see the research of a non-Muslim researcher Stefan 
Reichmuth in his “Murtada al-Zabidi (d. 1791) in Biographical and Autobiographical 
Accounts — Glimpses of Islamic Scholarship in the 18 Century CE” in the Islamic studies 
journal Die Welt Des Islams — International Journal for the Study of Modern Islam (Leiden, 
Boston and Koln: Brill, Vol. 39, No. 1, March 1999) p.70. With regards to fanatical 
blind following of Imam Malik, it is known that “... he greatest contribution of Dan Fodio's 
reforming ideas, apart from his views on Sunnah and Bid'a, was in the field of madhahib 
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(schools of law).” F.H. al-Misri (ed.), Bayan Wujoob ul-Hijrah ‘ala'l-'Ibad (Khartoum 
University Press and OUP, 1978 CE) 

Uthman ibn Fadi said in his book Hidayatut-Tulldb (Zaria: Gaskiya Corporation, 1961), 
p.2: Neither Allah in His book, nor the Prophet in his Sunnah made it obligatory that one 
particular madbhab should be followed, nor did we hear any of the early scholars enjoining a 
person to follow one way. If they had done that, they would have committed a sin by not 
allowing people to act in accordance with ahadeeth which that particular way did not give 
weight to. 

Other statements from ‘Uthman ibn Fadi can be found in his book Hisn ul-Afhim min 
Juyish il-Awham [The Fortification of Understanding Against the Armies of Delusion], 
this book was translated into English as Islam Against Illusions (Quality Press, 1989) by 
Fazlur Rahman Siddiqi. In the book, ‘Uthman ibn Fadi says of many ‘scholars, Tf such a 
person is not aware of the Sunnah it is not permissible to follow him...He is simply a lunatic 
lost in his special state.’ (ibid. p.105 [Arabic text], p. 157 [Eng. Text]) 

‘Uthman ibn Fadi also says in the same book, ‘Some people are ignorant of the Sunnah, but 
they are anxious to emulate the practices of their Shaykh. If you speak to them about the Sunnah 
they will reply, “My Shaykh was doing this, my Shaykh was doing that,” thus contradicting the 
clear and open Sunnah.’ (Ibid. p. 90 [Arabic text], p. 99 [Eng. Text]). 

Under delusion number 35 Imam Uthman states: ‘There are people in this country who 
venerate stones and trees...they sacrifice animals for them symbolizing that the stones and trees 
are great, and they even pour flour-paste on them.’ He further stated: ‘The one who indulges in 
such activities is considered a kafir according to consensus.’ 

Dr Siddiqi stated (ibid. pp.34-36): ‘Since innovations and superstitions prevailed in all parts 
of. the country, the common people as well as the Muslim scholars of that time were involved in 
un-Islamic practices and the whole society changed into a corrupt and demoralized society.’ 
Hence, there was a situation which was exactly what was prevalent during the epoch of 
Imam Muhammad ibn ’AbdulWahhab, Dr Siddiqi continues 

‘At that time, Muslims were called Muslims only because they were born in the so-called 
“Muslim families” while their characters and practices were against Islam and its education. 


Their belief was that some trees and stones deserved respect and worship and that these could 
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provide them with the means of subsistence or bless them with a child... Muslims of that time 
had totally lost their Islamic identifications because of their pagan practices. Even for a Muslim, 
it was difficult to recognize his Muslim brother. Even the Ulama accused the Shaykh, but they 
were not sincere in their remarks against him. Their attitude to the Shaykh was not based on 
their sincerity, but it was the result of a conspiracy against the Shaykh by the Sultan.’ Dr 
Siddiqi also states on page 175 of Islam Against Illusions: ‘According to Muhammad 
Bello...the main purpose of his (Imam 'Uthman's) sermons was to teach the people the 
fundamentals of Islam; preferably, the principles of tawheed, the other articles of faith and the 
essential duties ofa Muslim towards Islam.’ 

Muhammad Bello gj was the son of Imam ’Uthman. Therefore, here alone we can see a 
radical departure in the emphasis of Imam ‘Uthman and the Sufis of the era, who refrain 
from calling to sawheed based on their claim that it causes division! Not to mention the 
fact that they are largely ignorant of it. Uthman ibn Fadi also made similar statements in 
his books Irshad al-Ummah ila Tayseer il-Milla and Tawgeef ul-Muslimeen. See Ahmad 
Mohammad Khani, The Intellectual Origin of the Sokoto Jihad, (Ibadan, Nigeria: Iman 
Publications, Muharram 1405 AH/1985 CE), pp.85-90. 

It is also worth shedding some light on the Moroccan scholar and historian Abu’l-‘Abbis 
Ahmad bin Khilid an-Nasiri. He is Abu’l-‘Abbas Ahmad bin Khalid bin Muhammad 
bin Muhammad bin Ahmad bin Muhammad an-Niasiri and his lineage goes back to 
‘Abdullah bin Ja’far bin Abee Talib, husband of the sister of Hasan and Husayn &. An- 
Nasiri was from a family that was known for virtue and knowledge which had migrated 
to the city of Sala (Salé), near Rabat in Morocco in 1220 AH/1805 CE. He was born on 
Saturday 22 Dhu’l-Hijjah 1250 AH/March 1835 CE in Sala, which at that time was a 
city that was known for Islamic sciences, Arabic language and the study of Islamic texts. 
He studied the Qur'an (Warsh ‘an Nafi’) with al-Hajj Muhammad ‘Alawi as-Salawi and 
Muhammad bin Jilani al-Hamidi. He also studied the works of ash-Shatibi, Ibn 
‘AbdulBarr, Ibn Malik and Ibn Subki with his cousin ‘AbdusSalam bin Talhah. An- 
Nasiri studied the sciences of the Arabic language with his teacher ‘Allamah Muhammad 
bin ‘Abdul’Azeez as-Salawi and studied a number of works on grammar, balaghd 


(thetoric), logic, figh and usil ud-Deen. 
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He was pivotal in disseminating knowledge, conducting research and benefiting the 
general masses of people in Morocco, excelling in historical works. He was also 
concerned with socio-religious issues moreso that most scholars of the time. He was very 
eloquent and as a result his lessons would be full and would have an effect on those 
present. He was strongly influenced by the sunnaé in all affairs and strongly opposed the 
people of innovation and refuted them, exhorting them to refer back to the Qur'an and 
sunnah. He opposed the leaders and sects of desires who had entered into the Deen that 
which was not from it, ‘He also strongly safeguarded waking the Muslims from their 
heedlessness to the clear manhaj,, (Biography by Ja’far and Muhammad an-Nasiri, Kitab ul- 
Istigsa’ li-Akhbar Duwal al-Maghrib al-‘Agsa [Dar ul-Bayda (Casablanca): Dar ul-Kitab, 
1954], vol.1, pp.14-15). 
From his most correct and authentic books in particular are his historical magnum opus, 
Tarikh ul-Istigsa' and Ta’dheem ul-Minnah bi’n-Nasrati's-Sunnab which according to Ja’far 
and Muhammad an-Nasiri in their biography of him in the first volume of Kitab ul- 
Istigsa’, ‘are filled with warning against this disease and these (false) opinions by paying 
attention to spreading authentic Islamic knowledge amongst the ummah and referring people to 
study from the books of the Salaf.’ He advised a number of governors in Morocco during his 
era on issues related to governance, economics and the Deen, he thus travelled to the 
cities of Tanger, al-‘A’raish (Larache), Marrakush (Marrakech), Dar ul-Bayda’ 
(Casablanca), Sala (Sale), Tetwan (Tetoun), Ghumarah etc. initially he refused the posts 
as he thought that they would avert him from his scholastic efforts. He died on Thursday 
16 Jumada Ula 1325 AH/12 October 1897 CE. He authored over thirty books (see ibid. 
pp.27-34) and his two main students were the jurist and author of Sala, al-Hajj Tayyib 
‘Awad and the historian Aba ‘Abdullah Muhammad bin ‘Ali ad-Dakalee as-Salawi. 
From the titles of the works that he authored, there is nothing whatsoever that shows 
that he was Suff and in fact the lengthy biography of him by Ja’far and Muhammad an- 
Nasiri, there is no reference made whatsoever to Sufism. Furthermore, from the thirty 
works that he authored, none of the books have anything to do with Sufism, the contrary 
in fact, in the form of his books Ta'dheem ul-Minnah bi'n-Nasrati’s-Sunnah. There may 


have been some members of his extended family and clan that were Sifts, but as for 
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Abu’l-‘Abbas there is nothing to suggest that he was. Kurt S. Viker in his book Sufi and 
Scholar on the Desert Edge: Muhammad bin ‘Ali al-Sanusi and his Brotherhood (London: 
Hurst & Co., 1995) refers to Ahmad bin Khalid an-Nasiri as being an historian and no 
where mentions him as being a S#/t, and refers to others from the Nasiri family as clearly 
being Swfts. An-Nasiri died on 16 Jumada al-Ula 1315 AH/October 12 1897 CE, s. 

In the eighth volume of Kitab ul-Istigsa fi't-Tarikh al-Maghrib al-Agsa, a history of 
north-west Africa in nine volumes by an-Nasiri 93, he discussed at length the da’wah of 
Imam Muhammad ibn ‘AbdulWahhab. An-Nasiri states that Sultan Sulayman ibn 
Muhammad ibn ‘Abdullah al-Alawi (who succeeded his father as king of Morocco) was 
given the pledge of allegiance in Fez in 1226 AH/1811 CE was thus a contemporary of 
the Imam and scholar Sa’ud ibn ‘Abdul’Azeez ibn Muhammad ibn Saud. Sultan 
Sulayman wanted to closely examine the da’wah in Saudi and thus sent his son Abt Ishaq 
Ibraheem (in 1226 AH/1811 CE) with a delegation of Moroccan scholars and notables 
with a letter from his father (Sulayman). An-Nasiri stated: ‘Many among those who 
accompanied Ibraheem during that Hajj trip told us that they did not witness any deviation in 
Islamic Law from Imam ‘Abdullah ibn Saud or his retinue, On the contrary, what they 
observed is steadfastness and care in performing the Islamic acts of worship, such as prayer, 
taharah, fasting, forbidding evil and cleansing the Two Holy Sanctuaries of impure and evil 
practices that used to be committed therein without objection from anyone. When Abdullah ibn 
Sa’ud met with Ibraheem he showed him the type of respect due to members of the Prophet's 
family. Ion Saud sat next to Ibraheem as an acquaintance, among other things that Ibn Saud 
spoke about was that he asked the Moroccan delegation about this “People claim that we commit 
deviation from the Prophet's sunnah. What part of the sunnah did you see us contradict and 
what did you hear about us from people before we met?” Judge Abi Ishag Ibraheem ax-Zadaga, 
the (Moroccan) scholar who led the discussion with the Saudi Imam said "We heard that you say 
Allah has settled on His throne in a humanly tangible manner that indicates His having a 
body.” Abdullah Ibn Saud responded, “We seek refuge in Allah from this statement, we only 
repeat the statement of Imam Malik a) that Tstiwa is known, the kayfiyyah (how) is unknown, 
asking about how it happened is an innovation and believing that istiwd occurred is an 


obligation.’ Is anything wrong with this statement?” The judge said “No, this is also our belief.” 
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The judge then asked, “We were told that you deny that the Prophet and his brothers from the 
Prophets, peace be upon them, are alive in their graves?” When Ibn Sa’ud heard the Prophet's 
name he raised his voice reciting the prayers and peace upon him, saying “We seek refuge in 
Allah from this idea too. We believe that he, and the rest of the Prophets, are alive in their 
graves, in a type of life that is above the life enjoyed by the martyrs®... See Shaykh Abu'l- 
‘Abbas Ahmad bin Khalid an-Nasiri, tahgeeg (verifying and checking) by Ja’far and 
Muhammad an-Nasiri, Kitab ul-Istigsd’ Akhbar Duwal al-Maghrib al-‘Agqsa (Dar ul- 
Bayda’ [Casablanca]: Dar ul-Kitab, 1954), Vol.8, pp.121-122.) 

An-Nasiri then commented: ‘I believe that Sultan Sulayman believed in this too and this is 
why he wrote his famous treatise in which he criticized the extreme austerity of the Sufis who 
lived during his time and warned against abandoning the sunnah and excessive engagement in 
bida’ (innovation). He also explained in his message the proper manner of visiting graves of 
righteous people and warned against excessive behaviour that commoners might commit at their 
vicinity as sincere advice to the Muslims, may Allah increase him in goodness. Sultan Sulayman 
also decided that a certain speech that emphasizes tawheed and rebukes bida’ be recited in all 
Masjid where jumu'ah is held. He also instructed Sufi zawiyas be closed down.’ See Shaykh 
Abu’l-‘Abbas Ahmad bin Khalid an-Nasiri, ¢abgeeg (verifying and checking) by Jafar and 
Muhammad an-Nasiri, Kitab ul-Istigsa’ li-Akhbar Duwal al-Maghrib al-‘Aqsa (Dar ul- 
Bayda’ [Casablanca]: Dar ul-Kitab, 1954), Vol.8, p.123. 

In terms of the different prints of Kitab ul-Istigsa’ then there is a more recent annotated 
edition by M. Hajji, B. Boutaleb & A. Tawfiq (Dar ul-Bayda’ [Casablanca]: Mansurat 
Wizarat al-Taqafa wa-l-Ittisal, 2001-2005 CE) in 8 volumes. The oldest edition is the 
1949 CE edition which is in nine volumes. A summarized edition was also published in 
three volumes in 1418 AH/1997 CE again by Dar ul-Kitab in Casablanca and an-Nasiri 
himself published it himself in four volumes in Cairo in 1894 CE. It was translated into 
French by the Orientalists Grauille in 1906 CE, G.S. Colin in 1923-25 CE, Fumey in 
1934-36 CE. This first edition mentioned in this footnote is available from the library at 
SOAS, University of London and the ninth volume discusses the ‘Alawi dynasty in 


Morocco. 
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-4 Conclusion E- 


All praise is due to Allah who has made it easy and helped the completion 


of this, He alone has all blessings and virtue, and we have reached the 


results which can be concluded in the following; 


1. 


The statements of the scholars of the past such as Malik and his 
first companions with regards to shirk and its types and means are 
few due to the fact that the innovation of the grave-worshippers 
had not yet spread, rather they used to speak about some issues that 
were mentioned within the texts. This is opposed to the later 
Maliki scholars who expanded upon these issues as is evident in the 
previous samples from their texts. 

The Ulama exerted great efforts in safeguarding tawheed, fighting 
against the innovation of the grave-worshippers and blocking the 
means to shirk. 

The innovation of the grave-worshippers corrupted the beliefs of 
many people and led them to fall into major shirk. 

The Divine Legislation explained the corruption of all means that 
lead to shirk, so the Sharee ah prohibits all that has developed from 


the grave-worshippers which corrupt the beliefs of the Muslims. 
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5. Shirk humiliates a person because a person will worship another 
creation that is weak just like him. It also opens a door wide open 


to legends and superstitions. 


To end this small effort I hope that the respected reader will excuse me for 
any shortcomings and I ask Allah to make this work sincerely for His Noble 
Countenance and to grant us all success with the guidance of His Book and 


to traverse the Sunnah of His Messenger 3. 


Sufficient is Allah for us and He is the Best disposer of affairs and our final dua 
is all praise is due to Allah the Lord of the Worlds. 
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-4 Introduction = 


The Hanafi Ulama are those who ascribe themselves to Aba Hanifah in the 
branches of figh and they agree with him in the Usool in refuting the people 
of innovation like the Qubiriyyah. They also have praise-worthy efforts in 
clarifying shirk, its types, its means and manifestations within some Islamic 
societies. With this then, they also embark on the same caravan as the 
Maliki, Shafi’t, Hanbali scholars who maintain tawheed and confront the 
innovation of the grave-worshippers and others in order to block the means 
to shirk. This indicates that some of those who attribute themselves to the 
Hanafiyyah exerted great effort in combating the innovation of shirk of the 
grave-worshippers just like the people of the other madhahib. They thus 
have commendable efforts in defending the pure ageedah from shirk, 
innovation and giving da’wah to this. The followers of the Imams Aba 
Haneefah, ash-Shafi’i, Malik, Ahmad and others have exerted great effort in 
promoting tawheed and averting shirk. So the matter is not as some think 
that only the Hanbali scholars combated innovation and the shirk of the 
Qubiriyyah and others. I have thus put forward the efforts of the Hanafi 
scholars so that there will be a proof against the innovators and their 


followers, insha’Allah. I will thus relay samples of the statements of the 
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Imams of the Hanafis in defining shirk, its types and means and I have 


divided this topic into four areas of research: 


1. 
2. 
3. 


Definition of shirk according to the Hanafi "Ulama 

Types of shirk according to the Hanafi Ulama 

The means to shirk that the Hanafi Ulama have warned against in 
order to preserve Tawheed. 


Samples of shirk that the Hanafi ’Ulama have explained. 


I ask Allah to bring benefit with this Book and to make it sincerely for His 


Countenance and accept it from me sufficient is Allah for us and He is the Best 


Guardian, and our final dua is all praise is due to Allah, the Lord of the 
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-< Definition of Shirk According 
to the Hanafi Scholars E- 


Before we proceed with explaining the meaning of shirk according to the 
Hanafi scholars, it is useful to clarify the meaning of shirk linguistically, so 


we note: 


Shirk linguistically 


Imam ’AbdulQadir ad-Dehlawi' said: 
Shirk is when one believes that other than Allah possesses an 
attribute for the Attributes of Allah, such as saying “so-and-so knows 
everything” or a person believes that so-and-so does whatever he 
wants, or that so-and-so possesses (the ability to deliver) good or evil; 
or averts to other than Allah glorification which is not befitting, 
except to Allah, such as prostrating to a person or seeking a need 


from him or believes in him.? 


From this definition, it becomes clear that shirk according to him includes 


associating partners with Allah in His Actions and Attributes, or in the 


1 He is ’AbdulQadir bin ’AbdurRaheem al-’Umari ad-Dehlawi al-Hanafi, one of the 
prominent scholars who died in 1230 AH. See Nuzhat ul-Khawatir, vol.7, pp.302-304. 
2 Tawdeeh ul-Qur'an, vol.1, p.105 — in Urdu. 
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actions of His Servants. This is what Imam Muhammad Isma’eel ad- 

Dehlawi' and Shaykh Abu’l-Hasan an-Nadwi said: 
Shirk does not just depend on people equating a person with Allah 
without a difference, rather the reality of shirk is that a person comes 
with actions which are specific for Allah in His ‘Uloohiyyah and 
performing them to a person, such as sujtid, slaughter, making vows, 
seeking help when in need, believing that he is present in every place, 
affirming actions in the universe to him — affirming all of this for 


him is shirk and makes a person a Mushrik? 


These definitions of shirk explicitly show that the Hanafi Imams did not fall 
short in explaining shirk and defining it as just being in regards to 
Rubiibiyyah, rather as you see, they viewed directing worship to other than 
Allah as being major shirk. This is the shirk that nullifies actions and Allah 
does not accept this, this is the shirk about which Allah said, 


Be ete KFS S37 ae ot en esae ete oc meee a aye oa of att 
o Jy Hs CSS eS SOUS y Gil JG Ue) “il sp 


1 He is Muhammad Isma’eel bin ’AbdulGhani bin 'AbdulHaleem al-Umani ad-Dehlawi 
al-Hanafi. He was born in Delhi in 1193 AH and died in 1246 AH, of his works are 
Taqwiyat ul-Iman and Tanweer ul~'Aynayn fi Ithbat Raf il-Yadayn, and other books. 

2 Taqwiyat ul-Iman, pp.22-23 (Urdu vers.) and an-Nadwi, Risdlat ut-Tawheed, pp.32-33 
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“And it was already revealed to you and to those before you that 
if you should associate [anything] with Allah, your work would 
surely become worthless, and you would surely be among the 


losers.” faz-Zumar (39): 65} 


Allah says, 
BH hs eG Be By ES oe ot BS LY SS 
S52, Siu 
“And whoever of you reverts from his religion [to disbelief] and 
dies while he is a disbeliever — for those, their deeds have become 


worthless in this world and the Hereafter...” (Bagarah (2): 217} 


Z - . 
\ 


Ee Geek bu 05 Sui aryl SE le an 93 a ali BOY 
“Indeed, he who associates others with Allah — Allah has 


forbidden him Paradise, and his refuge is the Fire. And there are 
not for the wrongdoers any helpers.” /al-Ma idah (5): 72} 


And Allah says, 


GeO AUB OS Ua 9 ON of a al Op 
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“Indeed, Allah does not forgive association with Him, but He 
forgives what is less than that for whom He wills.” 


fan-Nisa (4): 48} 


The actions of the Mushrik are worthless and he will be from the losers, 
Paradise is prohibited to him and Allah will never ever forgive him for shirk. 
All of these aspects and types that they mentioned and transmitted are 
major shirk which the Arabs of the past committed and still remains within 
this Ummah. Shaytan beautified these actions unto them and used proofs 


to justify such actions, as Allah says, 


2 
or ee 


A UY BAG YS So Le Gly Latch 321 ob YM 
A al 
“Unquestionably, for Allah is the pure religion. And those who 


take protectors besides Him [say], “We only worship them that 


they may bring us nearer to Allah in position.” 
faz-Zumar (39): 3} 
Allah also says, 


NS oS ay ae YG Bo dos ody, > 


Gall See Ua 
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“And they worship other than Allah that which neither harms 
them nor benefits them, and they say, “These are our intercessors 


with Allah” (Yunus (10): 18} 


And within other verses, this is even though at that time they affirmed that 
Allah was the Creator, the Provider, the Sustainer, the One who gives life 
and brings death, as Allah relayed about them, 


io oh Js Sad Cet oy SO ale Gale op 
(se oH 
“And if you asked them, ‘Who created the heavens and earth?’ 


They would surely say, ‘Allah.’ Say, ‘[All] praise is [due] to 
Allah’; but most of them do not know.” {Lugmdan (31): 25} 


Look at this strange contradiction and misguidance! Allah is the One who 
created the person and provided for him yet the person affirms this and 
worships other than Allah?! Glory be to Allah from what they associate in 
worship with Him. However, many of the ignorant people believe that 
Tawheed Rubibiyyah is what is demanded in Islam and is sufficient, in this 
way it has become easy for them to fall into shirk in Ulihiyyah and direct 


acts of worship to other than Allah. Whether these acts of worship be du 4, 
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istighatha or something else, and they do not consider that the Prophet 3 


said “Du is worship.” 


For this reason, falling into this type of shirk has been easy for many of the 
ignorant people and also due to the negligence of the people of knowledge 
and the deviation of some of those who attached themselves to knowledge 
of this issue. However, within the statements of the Hanafi scholars of the 
past is an explanation of the types of shirk in "Ubidiyyah and shirk in the 
Attributes of Allah. These Hanafi scholars did not restrict themselves to 


emphasising one type of shirk rather they mentioned all of it. 


Reported by Ahmad, vol.4, pp.267, 276 and 27; Abi Dawid, vol.2, p-161 in ‘Bad ud- 
Du'a’, hadeeth no.1479; at-Tirmidhi, hadeeth no.2969 in the chapter of the tafseer of 
Surah Bagarah, vol.5, p.374, hadeeth no.3247; chapter on tafseer of Surah Mu'minin, 
vol.5, p.456, hadeeth no.3372, chapter on the virtue of du’a, Ibn Majah, vol.2, p.1258, 
hadeeth no.3828, chapter on the virtue of du’a; Bukhari, Adab ul-Mufrad, p.105; Ibn Abi 
Shaybah, a/-Musannaf, vol.6, p.21, hadeeth no.29167, chapter on the virtue of du’a; Ibn 
Hibban, vol.2, p.124, hadeeth no.887; al-Bayhaqi, Shu’é u/-Imdn, vol.2, p.37, hadeeth 
no.1105; al-Hakim, a/-Mustadrak, vol.1, p.491 — he said that the hadeeth has a sahech 
isnad and adh-Dhahabi agreed as did Ibn Jareer in at-Taghyeer, vol.24, pp.78-79. All of 
them relayed the hadeeth via Yasi’ al-Kindi from an-Nu’man bin Basheer in marfi’ form. 
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-4 Categories of Shirk According to 
The Hanafi Scholars -~ 


When reviewing the aforementioned categories, it becomes evident to us 
that they are not restricted to only Tawheed Rubibiyyah but rather include 
and enumerate, as will be explained, shirk in ’Ubidiyyah (Ulithiyyah) and 
shirk in Allah’s Names and Attributes (Asma’ was-Sifat), which is to apply 
something from Allah’s Attributes to one of the creation or to be over- 
zealous in respect to one of the creation to the extent of raising his status to 
a deity. Unto you are statements' of some of the Hanafi scholars in 


explaining the types and categories of shirk: 


Imam Ahmad as-Sirhind?* stated: 


1 Pay attention that the categories of shirk that the Hanafi scholars mention are merely 
samples of practices of shirk that are found within some Islamic societies due to ignorance 
being widespread. There is no doubt that they exerted great efforts with what they 
outlined yet if they mentioned shirk in acts of worship generally along with the evidences 
that would have been better in my view, or that they explained the types of shirk in terms 
of the acts of worship wherein shirk takes place without restricting it to the actions that 
are mentioned (by some of the Hanafi scholars). 

2 He is Ahmad bin ’AbdulAhad as-Sirhindi al-Hanafi al-Maturidi an-Naqshabandi, he 
authored Baydn ul-‘Aga’id which is in accordance with the madhbhab of the Maturidiyyah 
and also a work entitled at-Tahdheeb which is a Sufi work. He also has a treatise 
affirming Prophethood which is a refutation of Shi'a, he also has other works. He died 
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Shirk is split into two categories: 
e First: shirk in wajib ul-wujud (che necessary existence) 


e Second: shirk in ibadah (worship) 


Imam Ahmad ar-Rimi! and Shaykh Subhan Baksh al-Hindi stated when 
they mentioned six categories of shirk: 
Shirk ut-Tagreeb which is worship to other than Allah in order to 
gain closeness” (tagarrub) to Allah.’ 


At-Tahanawi' stated a number of types of shirk including: 


in 1034 AH at the Sirhind Madrasah and was buried there, for his biography see Nuzhat 
ul-Khawétir, vol.5, pp.43-55. 

' He is Ahmad bin Muhammad al-Aghasari al-Hanafi who was also known as “ar-Rimi” 
who was from the 'U/ama of the Ottoman state, he also has authored a number of 
classifications and taught the Shari’ sciences as well as giving fa‘dwa. He died in 1043 
AH (1634 CE), for his biography see Hidayat ul-'Arifeen, vol.1, p.157 and Mujam ul- 
Mutallifeen, vol.2, p.83. 

[TN] Ar-Rumi authored Majalis ul-Abrar wa Masalik al-Akhyar wa Mabayiq il-Bida’ wa 
Magami’ il-Ashrar. The book consists of 100 sessions (majalis) each starting with a 
hadeeth from al-Husayn bin Mas’id al-Baghawi's (4.516 AH/1122 CE) Masabth us- 
Sunnab, Subhan Baksh translated Majalis ul-Abrar into Urdu and this work is known as 
Mayjalis ul-Abrar ‘ala'l-Khazeenat il-Asrar. This work spread tawheed in India and 
condemned shirk, grave worship and tawassul at graves before the works of Imam 
Muhammad bin ’AbdulWahhab’s works penetrated there. 

? Based on the saying of Allah, “We only worship them that they may bring us nearer to 
Allah in position.” {az-Zumar (39): 3} 

3 Majalis ul-Abrar ‘ala Khazeenat il-Asrar, pp.150-152. 
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e = Shirk in ’ibadah;? 
e Shirk in obedience;? 


e Shirk in tasmiyah (naming);‘ 


' He is Muhammd bin ’Ali bin Hamid bin Sabir al-Hanafi al-'Umari at-Tahanawi who 
was a Mutakallim (a speculative rhetorical theologian), writer, fageeh and Maturidi. He 
lived before 1158 AH (1745 CE), for his biography see Nuzhat ul-Khawatir, vol.6, p.278 
and Mujam ul-Mu'aliffeen, vol.11, p.47. 

2 Based on when Allah says, “And We certainly sent into every nation a messenger, 
[saying], ‘Worship Allah and avoid taghat.” {an-Nahi/ (16): 36} And when Allah says, 
“We had certainly sent Noah to his people, and he said, ‘O my people, worship Allah; 
you have no deity other than Him.” {a/-A’raf (7): 59} And when Allah says, 

“Do not make [as equal] with Allah another deity and [thereby] become censured and 
forsaken.” {a/-Isra (17): 22} Meaning do not avert your worship to other than Allah by 
worshipping other than Him. 

3 Based on when Allah says, “Did I not enjoin upon you, O children of Adam, that you 
not worship Satan — [for] indeed, he is to you a clear enemy —” [Yaseen (36): 60} 

And Allah says, “O my father, do not worship Satan. Indeed Satan has ever been, to the 
Most Merciful, disobedient.” {Maryam (19): 44} 

‘It is possible that he intended here using other than Allah’s Name when slaughtering, 
for Allah says, “And do not eat of that upon which the name of Allah has not been 
mentioned, for indeed, it is grave disobedience.” {a/-An'am (6): 121} And Allah says, 

“He has only forbidden to you dead animals, blood, the flesh of swine, and that which 
has been dedicated to other than Allah.” {a/-Bagarah (2): 173} Or it is possible that he 
intended naming children with names which indicate worship to other than Allah such 
as 'AbdulHarith and ’Abdul’Uzza, Allah says, “But when He gives them a good [child], 
they ascribe partners to Him concerning that which He has given them.” {a/-A’raf (7): 
190} Meaning: they set up partners to Allah... So they either gave the child a name which 
indicates servitude to other than Allah such as ’AbdulHirith, "Abdul’Uzza, ’AbdulKa’bah 
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e Shirk in knowledge;! 

e = Shirk in gudrah (ability)*? 
Imam Waleeullah ad-Dehlawi* mentioned a number of categories of shirk 
such as: 

e Shirk in sujiid;? 

e Shirk in seeking help;° 


e = Shirk in vowing;' 


or the likes, or they associated partners in worship with Allah after Allah blessed them 
with the child. 

1 Based on when Allah says, “[He is] Knower of the unseen, and He does not disclose 
His [knowledge of the] unseen to anyone...” {a/-Jinn (72): 26} And Allah says, “Say, 
“None in the heavens and earth knows the unseen except Allah...” {an-Naml (27): 65} 

? As Allah states, “He said, ‘Do they hear you when you supplicate? Or do they benefit 
you, or do they harm?” (Shu'ard (26): 72-73} And also Allah says, “Indeed, those you 
worship besides Allah do not possess for you [the power of] provision.” (a/-‘Ankabut (29): 
17} 

3 Kashshaf Istilahat il-Funoon, vol.4, pp.146-153. 

“ He is Ahmad Waleeullah bin ‘AbdurRaheem bin WajeehudDeen al-’Umari ad- 
Dehlawi one of the scholars of the Deen who authored works such as a/-Fawz ul-Kabeer, 
al-Budir ul-Bazighah, Hujjatullahi Balighah and many other woks. He died in 1176 AH 
in the city of Delhi, refer to Nuzhat ul-Khawatir, vol.6, p.398, no.415 for his biography. 

5 Based on when Allah says, “So prostrate to Allah and worship [Him].” {an-Najm 
(53):62} 

® Based on when Allah says, “You alone we worship and You only we ask for help.” {a/- 
Fatibah (1): 5} As is found in the saying of the Prophet 3: “Ifyou seek help then seek Allah's 
help.” Reported by Ahmad, at-Tirmidhi and others. 
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e Shirk in tasmiyah (naming);* 

e Shirk in obedience in tahreem (prohibiting) and tahleel 
(legalising);> 

e Shirk in slaughtering;‘ 


e Shirk in swearing oaths’;' 


1 Based on when Allah says, “They [are those who] fulfil [their] vows and fear a Day 
whose evil will be widespread.” {a/-Insan (76): 7} See the speech of the Hanafi scholars 
regarding this in: the Hashiyat of Ibn ’AbiDeen to ar-Radd ul-Muhtar, vol.2, p-439-440; 
al-Ibda fi Madar il-Ibtida’, p.189; Kitab Ziydrat ul-Qubitr, p.29; al-Majalis ul-Arba’, p.14. 
Allah also says, “Then let them end their untidiness and fulfil theix vows and perform 
tawaf around the ancient House.” {a/-Hajj (22): 29} See al-Bahr ur-Ra'iq, vol.2, p.298 
and Rub ul-Ma’ani, vol.17, p.313. 

2 This has been discussed prior along with the intent of this and the evidence against it. 

3 As is found in the saying of Allah, “They have taken their scholars and monks as lords 
besides Allah, and [also] the Messiah, the son of Mary. And they were not commanded 
except to worship one God; there is no deity except Him. Exalted is He above whatever 
they associate with Him.” {at-Tawbah (9): 31} As is mentioned in the tafser of this verse 
reported by at-Tirmidhi and others when the Prophet % asked ’Adi bin Hatim: “Did they 
not forbid what Allah had allowed and allow what Allah had forbade and you followed them in 
all of that?” Adi replied “Yes.” The Prophet 38 responded: “That was your worship of them.” 
* The evidence is when Allah says, “Say, ‘Indeed, my prayer, my rites of sacrifice, my 
living and my dying are for Allah, Lord of the worlds.” {a/-An'am (6): 162} 

Just as when Allah says, “So pray to your Lord and sacrifice [to Him alone].” {a/- 
Kawthar (108): 2} For the statements of the Hanafi scholars in this regard refer to the 
book Tubfat ul-Fugaha, vol.3, p.67. 

5 This is when the one swearing the oath does it believing that the one upon whom he is 
swearing has some aspect of perfection or greatness which is only due to Allah, or the 


one swearing the oath equates whom he is swearing to with Allah. If this is not the case 
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e Shirk in pilgrimage for other than Allah?.? 
Shah Muhammad Isma’eel* mentioned a number of categories of shirk such 
as: 
e Shirk in making du’a to the Awliyd and seeking assistance 
from them; 


e Shirk by making vows and slaughter to the Awliya;S 


then the mere verbal swearing of an oath is minor shirk and does not expel one from the 
religion. 

1 Based on what the Prophet % said: “Whoever swears by other than Allah has committed 
hufr.” Reported by Aba Dawid, al-Hakim and Ahmad. And in another narration: 
“Whoever swears by other than Allah has committed shirk.” 

There is a prohibition from Imam Abia Haneefah of swearing by other than Allah, for 
Imam Abi Haneefah stated: “Do not swear except by Allah out of tawheed and 
sincerity.” See Bida’i us-Sand’i’, vol.3, p.8. Ibn Najm al-Hanafi stated about the one who 
swears by other than Allah: “Ku/r is feared for the one who says ‘I swear on my life’ or I swear 
on your life.” See al-Bahr ur-Ra’ig, vol.5, p.124. Also see the speech of the Hanafi 
scholars in a/-Fatdwa al-Hindiyyah, vol.6, p.323-326 and al-Bahr ur-Ra'ig, vol.3, pp.88, 
vol.5, p.124. 

? Based on when Allah says, “And [due] to Allah from the people is a pilgrimage to the 
House — for whoever is able to find thereto a way.” {Ali ‘Imran (3): 97} 

3 Hujjatullahi Balighah, vol.1, p.183 and in the newer edition: vol.1, p-543; also see a/- 
Budoor al-Bazighah, vol.125, p.127. 

‘ His biography has been mentioned previously. 

5 Based on when Allah said, “And do not invoke besides Allah that which neither 
benefits you nor harms you, for if you did, then indeed you would be of the wrongdoers.” 
{Yinus (10): 106} And when Allah says, [Remember] when you asked help of your Lord, 
and He answered you... {al~Anfal (8): 9} See Ruth ul-Ma’ani, vol.11, p.98, vol.6, p.129. 


® The evidences against this have been mentioned beforehand. 
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e Shirk in seeking assistance from the Awliya'’;' 

e Shirk in naming by ascribing children to the Awliya with the 
meaning that they give other than Allah, such as 
*AbdunNabi (‘Slave of the Prophet’), Hibbat ’Ali, Hibbat 
Husayn, Hibbat ul-Murshid, Hibbat ul-Madar, Hibbat 
Salar and all of these names are given out of aspiring for 
calamities to be averted from them;? 

© Swearing oaths to other than Allah;? 

e Sending a nail to other than Allah in the name of a Wali 
from the Awliya of Allah; 

e Binding to a son something tied to his leg in the name of a 
Wali from the Awliyd of Allah; 

e Prostrating to other than Allah; 

e Believing in the unseen realm (‘Ilm ul-Ghayb) other than 
Allah;? 


1 The evidences against this have been mentioned beforehand. 

2? The evidences against this have been mentioned beforehand. 

3 The evidences against this have been mentioned beforehand. 

* The evidences against this have been mentioned beforehand, see a/-Bahr ur-Ra’iq, 
vol.5, p.124; al-Margah, vol.2, p.202 and Rah ul-Ma’ani, vol.17, p.213. 

5 The evidences against this have been mentioned beforehand, see the statements 
regarding the ruling on the one who claims to know the Unseen realm within the 
following Hanafi books: a/-Fatdwda al-Hindiyyah, vol.6, pp.323-326 and al-Babr ur- 
Ra’ig, vol.3, pp.88, vol.5, p.124. 


75 





Shirk According To Scholars From The Hanafi Madhhab 





e = Affirming that other than Allah controls the affairs...' 
e ..all of that is shirk and makes a person become a Mushrik.’ 
Imam Muhammad bin Isma’eel ad-Dehlawi mentioned a number of types 
of shirk in another instance: 
e Shirk in knowledge; 
e Shirk in control of the affairs;* 
e Shirk in worship;? 
e Shirk in repeating any action.® 
Shaykh an-Nadwi followed him in this and also sternly criticised the grave- 


worshippers.’ 


' The evidences against this have been mentioned beforehand, see the statements of the 
Hanafi scholars regarding this in a/-Babr ur-Ra’ig, vol.2, p.892; Rub ul-Ma‘ani, vol.17, 
p.213 and a/-Ibda’, p.189. 

2 Tagwiyat ul-Iman, vol.19, p.21 (Urdu version) and an-Nadwi, Risdlat ut-Tawheed, 
vol.25, p.33. 

3 Based on when Allah says, “He knows what is [presently] before them and what will be 
after them, and they encompass not a thing of His knowledge except for what He wills.” 
{Bagarah (2): 255} 

* Based on when Allah says, “Say, [O Muhammad], ‘Invoke those you claim {as deities] 
besides Allah.’ They do not possess an atom’s weight [of ability] in the heavens or on the 
earth, and they do not have therein any parmership [with Him], nor is there for Him 
from among them any assistant. And intercession does not benefit with Him except for 
one whom He permits.” {Saba (34): 22-23} 

5 This has been discussed prior. 

® Radd ul-Ishrak, pp.16-17 

? Risalat u'-Tawheed, pp.34-40 
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-~3 The Means to Shirk Which the Hanafi 
Scholars Have Cautioned Against E~ 


The Hanafi scholars have openly forbade the means to shirk such as 
plastering graves (tajsees), building structures on them, decorating them, 


writing on them,’ , taking them as masdjid,’ putting lights on them,? facing 


' Based on what was reported by Aba Dawad, at-Tirmidhi and others from the sadeeth 
of Jabir 4 that the Messenger of Allah 3% forbade that the graves should be plastered 
(made into permanent structures) and that they be written on. To know more about the 
position of the Hanafis refer to: Bada’i us-Sana’i, vol.1, p.320; Tuhfat ul-Fugaha, vol.2, 
p.256; Tabyeen ul-Haga'ig, vol.1, p.264; Hashiyat Maragi ul-Falah wa Maragqi il-Falah, 
p.405 and a/-Ibda’, p.197. 

? Based on the saying of the Prophet 3% “Allah cursed the yahiid and the nasara because they 
took the graves of their prophets as Masajid.” The hadeeth is agreed upon. He % also said : 
“Those before you used to take the graves of their Prophets as Masajid, do not take graves as 
Masajid! I forbid you from doing that!” Reported by Muslim and others. To know more 
about the Hanafi position on this issue refer to: Tabyeen ul-Haga'ig, vol.1, p.264; Rih ul- 
Ma’ani, vol.15, p.237; al-Murga fi Sharh al-Mishkat, vol.2, p.22; al-Kawakib ud-Darari 
[Gleaming Stars], vol.1, p.316-317; al-Barawi, Ziydrat ul-Qubar, p.29 and al-Majalis ul- 
Arba’, p.13. 

3 Based on the saying of the Prophet 3 “Allah has cursed women who visit graves, those who 
build masdjid on them and those who erect lamps (over thent).” Reported by Ahmad, at- 
Tirmidhi and others. In order to know about the position of the Hanafi scholars refer to: 
al-Kawékib ud-Darari, vol.1, p.317; al-Ibda’, p.189,; Ziyarat ul-Qubur, p.29 and al- 
Majais ul-Arba’, p.13. 
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them in prayer and du’d,’ taking them as places of festivity’ and travelling 


to them.’ 


1 Muslim and the others reported that the Prophet 3 said: “Do nof sit on graves and to not 
pray on them.” Abii Haneefah disliked facing the grave of the Prophet 3 when making 
du'a, see: at-Tawassul wa'l-Waseelah, p.293; Rooh ul-Ma’ani, vol.6, p.125; Majma’ al- 
Anhur fi Sharh Multaga al-Abbur, vol.1, p.313. 

? Aba Dawid reported from Abt Hurayrah % in marfu’ form that the Prophet 3 said: 
“Do not make your homes as graveyards, do not make my grave as a place of festivity and send 
salutations upon me for your salutations reach me wherever you are.” In order to know the 
position of the Hanafis on this matter refer to a/-Ibda’, p.185. 

3 Ahmad reported from Abt Sa’eed who said: the Messenger of Allah 3 said: “It is not 
befitting (specifically) to travel to any masjid for Salah except Masjid ul-Hardm, my masjid 
and Masjid ul-Aqsa.” 
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-~<{ Samples of Shirk Which the Hanafi 
Scholars Have Cautioned Against E- 


After it has been explained that the Mushrikeen from the Arabs did not 
associate (in worship with Allah) in Rubabiyyah, but rather committed shirk 
in Ulithiyyah, there matters which can be deemed as strange. I say: “strange” 
because there are many manifestations of shirk in Rububiyyah among 


individuals in the Islamic Ummah today. 


Muhammad ’Ala’udDeen al-Haskafi’ said about those who makes vows to 
other than Allah: 
You should know that what many of those common people do by 
devoting themselves to the dead and taking money... for candles, oils 
and the likes to the tombs of the dead pious in order to gain nearness 


to them — then all of that is by consensus batil and haram.? 


Ibn ’AbdiDeen said in explaining this text: 


1 He is Muhammad bin ’Ali bin Muhammad al-Hasani, well-known as ’Ala-udDeen al- 
Haskafi, a Hanafi Mufti from Damascus. He authored ad-Durr al-Mukhtar fi Sharh 
Tanweer il-Absar, Iftdat ul-Anwar ‘ala Usal il-Manar. He died in 1088 AH. See Khulasat 
ul-Athar, vol.4, p.63-65 and al-A'lam, vol.6, p.294. 

2 Ad-Durr ul-Mukhtar ma’ Radad il-Muhtar, vol.2, p.439 
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His statement: “to gain nearness” is like when one says ‘O my master 
if you return my lost relative, or cure my sick relative or give me 
what I need then unto you is this piece of gold, silver, food, candle or 
oil’. As for his statement: “then all of that is by consensus batil and 
haram” then this is based on the following: “Making vows to the 
creation is not permissible because it is worship and worship is not to be 
directed to the creation and the one who the vow is being made to is dead 


and the dead do not possess anything.” 


Al-Alast said in describing those who seek help from other than Allah and 
their connection to the dead to the extent that they perform some aspects of 


obedience to the dead such as making vows and the like: 


In the saying of Allah, 
GUUS 1 aS FM Od yp O28 Lal Op 
“Those who you call upon other than Allah cannot create even a 


fly...” {al-Hajj (22): 73} 


It indicates a censure of those who go to extremes in terms of the 
Awliyé of Allah, wherein they seek help from them at the onset of a 
calamity being heedless of Allah. These (extremists) also make vows 
to the Awliyd and those who are ‘intelligent’ among them say “These 


Awliya are our means to Allah and we just make vows to Allah and 
? Radd ul-Mubtar ‘ala'ad-Durr il-Mukhtar, vol.2, pp.449-450. 
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make the reward for that go to the Wali”. It is apparent that their first 
claim is just the same as that of the those people who worship idols 


and said, 
ah LUI Baas Op 
“We only worship them that they may bring us nearer to Allah 
in position.” faz-Zumar (39): 3} 


As for their second claim then there is no harm in that as long as they 
do not seek their sick relatives to be cured or for their lost to be 


returned to them and the likes. 


Muhammad bin Yahya bin Muhammad al-Kandahalawi al-Hanafi' said: 
As for building masajid over graves and tombs then this resembles 
the Yahiid who built masdjid over the graves of their Prophets and 
seniors. Within this is venerating the dead and resembling the idol- 
worshippers. As for placing lights and candles over graves then this in 


itself is a waste of money which is forbidden based on Allah’s saying, 


MiAE, le 1 9% tae “se . or Seog tect. 
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1 Muhammad Yahya bin Muhammad bin Isma’eel al-Kandahalawi al-Hanafi, he was a 
writer and scholar who was well grounded academically. From his works are a/-Kawadkib 
ud-Daréri, he died in the year 1334 AH. Refer to the edited introduction of the 
Musannaf of Ibn Abi Shaybah, vol.1, p.27 and al-'Indgeed ul-Ghaliyah, p.47. 
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“Indeed, the wasteful are brothers of the devils, and ever has 
Satan been to his Lord ungrateful.” fal-Jsra (17): 27} 
It also resembles the Yahid who used to light the graves of their 
seniors with candles then venerate these graves and preoccupy 


themselves with that which is not of concern.!' 


Al-Alisi al-Hanafi said: 
I have seen those who allow what the ignorant do at the graves of the 
dead pious such as honouring graves, building tombstones over 
graves, lighting graves with candles, praying to graves, making tawaf 
around graves, kissing them, gathering by the graves at specific times 
and other practices. All of that is opposition to Allah and His 
Messenger 3 and innovating in the Deen that which Allah did not 
permit. It would suffice you to know the truth by following what the 
companions of the Messenger of Allah % did with his grave %. His 
grave is the most virtuous grave on the face of the earth; therefore 
you should stop at what the companions did when they visited his 


grave and gave salutations.” 


Imam Waliullah ad-Dehlawi said: 
O reader, if you were to stop at the accuracy of what is said about the 


creeds of Mushrikeen and their practices, and then look at 


1 Al-Kawakib ud-Darari, vol.1, pp.316-317 
2 Rith ul-Ma’ani, vol.15, p.239-240 
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superstitious people today, especially those who reside in the abodes 
of Islam, you should ask yourself: what is their perception of “al- 
Wilayah” (closeness to Allah)? Despite their belief in the Awliya of 
the past they view that the Aw/fyd are present in our current time, 
even though this is impossible! They also believe in venerating graves 
and thus have been tested with different types of shirk, innovation 
and superstitious beliefs and so distortion and resembling (the 
disbelievers) became settled within them and penetrated their souls. 
This was to the extent that the ruling of the Saheeh hadeeth was 
applied to them “You will surely follow the ways of those before you...” 
It is therefore a calamity and a tribulation when a group of Muslims, 
in name, fall into this, may Allah help us out of this. So to conclude, 
it is from the Mercy of Allah that He sent the master of the Prophets 
Muhammad bin ’Abdillah 3% to the Arabian Peninsula and instructed 
him to establish the upright Deen and argue with those sects of 


falsehood via the Qur’an.! 


He also said in al-Budir ul-Bazighah: 
The Messenger of Allah % spoke the truth when he said: “You will 
surely follow the ways of those who came before you, handspan by 
handspan, armspan by armspan to the extent that if they were to enter 


into a lizard’s hole you would follow them into it.” The companions 


1 Al-Fawz ul-Kabeer, p.26 and p.20 of the old print. 
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asked “(You mean) the Yahiid and the Nasdra O Messenger of 
Allah?” The Messenger of Allah 3 replied “Who else?" Do you not 
see that the polytheists of Makkah used to concede that Allah exists, 
as Allah says, 


i 5 AVG 5 GE iy all hp 
“And if you ask them who created the heavens and the earth 
they would surely say ‘Allah’.” {Lugman (31): 25} 


Yet this did not suffice them from associating partners with Allah... 
The Sadiq ul-Masdig (the truthful and trusted one, i.e. the Prophet) 
¥ said in what was reported by at-Tirmidhi from ’Adi bin Hatim 
that he said: 1 heard the Messenger of Ajlah 3% read the verse, 


b < 


POP OE Tee aeons. ata 3 ads obe <4, 6 
dos NGC AYO Ye; Ly 
“They have taken their scholars and monks as lords besides 


Allah, and [also] the Messiah, the son of Mary. And they were 


not commanded except to worship one God; there is no deity 


! Reported by al-Bukhari, Kitab Abadeeth ul-Anbiya, ‘Chapter: What Has Been mentioned 
about Isra'eel’, vol.6, p.494, hadeeth no.3457, and Kitab ul-'I/m, ‘Chapter: Following the 
Ways of the Jews and Christians’, Saheeh Muslim, vol.4, p.2054, hadeeth no.2669 — both 
via 'Ata bin Yasar from Abi Sa’eed al-Khudri. 
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except Him. Exalted is He above whatever they associate with 
Him.” fat-Tawbah (9): 31} 

(Then he % said:) “They did not worship them but if they made lawful 
something for them they allowed it and if they prohibited anything for them they 
would probibie it.” 

We know that shirk is not restricted to worship rather it can also be 
in this way...the Prophet 38 indicated that there would be people who 
name &hamr (alcohol, or any type of intoxicant) by other than its 
name, and they will also name zind (adultery or fornication) other 
than its name and then say “Allah has not forbidden this in His Book 
so there is no problem in this”. Do you not see the people who say 
that the intoxicant that is made from honey’ and the likes is not 
khamr and then they make it Aalal. Those are the people about 
whom the Prophet % spoke about. There are also a people who say 
that if a man has sexual intercourse with his son’s slavegirl then that 
is halal for him, do you not see those people that if it is said to them 


“leave the sayings of people as they can be right at time or wrong at 


1 Kitab ut-Tafseer ul-Qur'an, ‘Bab Surah Tawbah’, vol.5, p.218, hadeeth no.3095; Ibn 
Jareer in vol.10, p.114; al-Bayhaqi in as-Sunan, vol.10, p.116 — all of these narrations are 
via Mu’asb bin Sa’d from ’Adi bin Hatim, at-Tirmidhi said “the hadeeth is ghareeb.” 

? AI-Bit’ is a strong wine that is made from honey and dates, there is also a hadeeth in 
Bukhari and Muslim wherein the Prophet % stated: “O mankind! The prohibition of khamr 
(wine) has been revealed and that is made of five things: Grapes, dates, wheat, barley and 
honey: and khamr what covers intellect.” [TN] 
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times and stick to the Book and what was reported by as-Sadiq al- 
Masdiiq 3,” — they reply, 
- pad a “7 ra of oe eee” wee 
Go yee pase LE UG wl Je UU Ue Usp 
“Indeed, we found our fathers upon a religion, and we are, in 


their footsteps, following.” {az-Zukhruf (43): 23}' 
So they erred with this view and they are truly Mushrikeen!? 


Imam Isma’eel ad-Dehlawi said in his book Tawiyat ul-Iman about the 
fitna of shirk and ignorance among the people, and Abu’l-Hasan an-Nadwi 
in his treatise on tawheed followed him, that: 
(You should) know that shirk has become widespread among the 
people during this era to the extent that sincere tawheed has become 
strange. However, most of the people do not know the meaning of 
shirk and claim that they have /mdn even though they are entrenched 
in shirk and polluted by it. So what is important before anything is 
for the people to fully comprehend the meaning of shirk and tawheed 
and their rulings in the Qur’an and hadeeth. 


Manifestations of Shirk and its Various Types: 


From what is witnessed today is that many people seek assistance 


from Shaykhs, Prophets, Imams,' martyrs, angels and jinn at the 


1 This is mentioned in the older print. 
2 Al-Budur al-Bazighah, pp.167-170 
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onset of calamities. They also call out their names and ask them their 
needs and ask them to fulfil their requests and make vows to them 
and seek nearness to them. They also ascribe their children to these 
(false deities) hoping for their requests to be given, as a result they 
name their children “‘AbdunNabi”, “Ali Baksh”, “Husayn Baksh’, 
“Salar Baksh”. As for the Prophets and Messengers, then there is no 
problem in us holding them in great estimation and love but as for 
us putting them on the same level as Allah and believing that they 
share the same status as Allah then that is shirk and there is no doubt 
about this. However, we do not say this, rather we believe in the 
opposite - that the Prophets are of Allah’s creation and servants of 
Allah. As for us believing that the Prophets have the ability to affect 
what goes on in the world then Allah has not honoured them or 
characterised them with this. So they do not have a role in affecting 
what goes on in the world except with Allah’s Permission and 
Pleasure. So we neither call upon them nor seek help from them, for 


dua is unto Allah and we seek help from Him alone. 





1 He intends by this the Imams of Ahl ul-Bayt about whom the Shi'a exaggerated over 
and began to venerate and glorify, believing them to be infallible. The S4i’a also believe 
that their Imams know the unseen realm of existence and they interpret “Imam” as 
sharing in Prophethood and as actually competing with Prophethood within many 
characteristics. Some people of the Sunnah in India have become affected by the beliefs 
of the Shi'a due to their rulers who mixed with them and were ignorant of Islam. This 


was stated by Abu’l-Hasan an-Nadwi. 
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There are people therefore who discard the Speech of Allah and the 
statements of the Messenger of Allah (38) and their views and allowed 
their shallow minds to accept that which is untenable. They also 
stubbornly attached themselves to legends and tales which cannot be 
traced historically or within authentic transmissions. They sufficed 
with superstitious tagleed and ignorant customs and if only they 
understood the Speech of Allah and His Messenger they would have 
known that these were the same interpretations and proofs that were 
used by the kuffar Arabs during the time of the Prophet % and yet 
Allah did not accept that from them, rather Allah rejected that. Allah 
says in Sarat Yunus, 
VER OSS aks Vy GAPE VG al 8 op Ostet > 


Gai Sue Uj 


“And they worship other than Allah that which neither harms 
them nor benefits them, and they say, “These are our intercessors 


with Allah’.” {Yunus (J0): 18} 


So we know from this verse that there is none in the heavens and 
earth who can interceded for another, and whose intercession can 
benefit another, even the intercession of the Prophets, except with 
Allah’s permission, 


- e ° - - 
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“,.and they cannot intercede except on behalf of one whom He 
approves. And they, from fear of Him, are apprehensive.” /al- 
Anbiya (21): 28} 

So even if someone calls upon them, or shouts out their names, or 
neither calls upon them nor shouts out their names, this will not be 


achieved except whatever Allah wills and instructs. 


The Reality of the Shirk of the People of Jahiliyyah and their 
Misguidance 


Likewise, it is clear that the kuffar who were during the time of the 
Prophet 3§ did not equalise their deities with Allah or view their gods 
as being on the same level as Allah. Rather they used to affirm that 
their objects of worship were from the creation of Allah and did not 
at all believe that their gods had ability or power over Allah or shared 
the same status as Allah. Their &ufr and shirk was by their calling 
upon their gods, making vows to them, gaining nearness to them by 
mentioning their names, taking them as intercessors. So whoever 
treats anyone as how did the kuffar (Arabs) did with their gods, even 
if he affirms that they are created and slaves (of Allah), has the same 
position as Aba Jahl did in terms of shirk. 


The Harms of Shirk and its Practises: 
Know that shirk does not just stop at a person making someone equal 


with Allah and viewing them as being the same with no difference, 
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rather the reality of shirk is manifest when a person performs actions 
that are specifically for Allah and His Elevated Self, and are symbols 
of servitude to Allah, and directs them to a person, such as: sujtid to 
someone, slaughtering in the name of someone, making vows to 
someone, seeking help by someone at the onset of a calamity, 
believing that a person is omnipresent everywhere (hddhir nadhir), 
affirming that a person has the ability to control within (the world) — 
all of that confirms shirk and deems a person a Mushrik. This is even 
if the person believes that this person, angel or jinn that is prostrated 
to, slaughtered to, vowed to or sought help from is less in status than 
Allah and affirms that Allah is the Creator while the object (to whom 
these practices of worship are dedicated) is a servant and creation (of 
Allah). And there is no difference in this between Prophets, Awliyd, 
jinn, Shaydteen, powerful jinn (afareet) — whoever treats these with 
such actions and practices of worship is a Mushrik. For that reason 
Allah described the Yahid and the Nasdrd, who went to extremes 
with their priests and Rabbis, just as the Mushrikeen went to 
extremes with their deities, and Allah became angered with them as 
He did with the Mushrikeen, Allah says, 

igial Wy 6A GA ells AD gh op Wl a5 SH ip 


* os 6 


GOS NED YOY be WALA 


Shirk According To Scholars From The Hanafi Madhhab 


“They have taken their scholars and monks as lords besides 
Allah, and [also] the Messiah, the son of Mary. And they were 
not commanded except to worship one God; there is no deity 
except Him. Exalted is He above whatever they associate with 


Him.” fat-Tawbah (9): 31} 


Allah also mentioned that all of creation, be they "Ulama, 
worshippers, rulers or kings are all humble servants, weak and 
incapable, they do not possess the power to grant life or death or to 
resurrect. They do not possess anything if Allah sends for them and 
asks them to stand in front of Him out of humility, submissiveness 


and obedience. Allah says, 


es 


“ae s 7 8 Z ? ~ 3 a : as ' 
oe . - 4 es > Co ped 
G 125 Call OY ale gS - WE ES 
“There is no one in the heavens and earth but that he comes to 
the Most Merciful as a servant. He has enumerated them and 
counted them a [full] counting. And all of them are coming to 


Him on the Day of Resurrection alone.”n{Maryam (19): 93-95} 


So it is apparent that only He (Allah) has control and that none 
other than Him possess control within the universe and people will 
go to their Lord alone and none will be able to avert this, the verses 


of the Qur’an which mention this are many. 
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Whoever contemplates on the verses which we have highlighted, and 
upon other verses, will know that there is a difference between shirk 
and tawheed and their realities are well known. The time has now 
come for us to mention some actions which Allah specified for His 
Exalted Self and did not permit for others to partake in. There are 
many actions and to mention them would be lengthy, however we 
have to mention that of them that we are able to for the benefit of 
the reader who has intelligent understand that distinguishes truth 


from falsehood and guidance from misguidance. 


All-Encompassing Knowledge is a Characteristic of Allah 


In introducing these matters, it is important to know that it is from 
Allah’s affair that in terms of knowledge, only He is present and 
aware of everything, knowing every detail, whether it is far, hidden 
or apparent. Nothing is hidden from Him at any time between the 
night and day, between the heavens and the earth, between the 
mountain tops and the waves of the sea, this knowledge encompasses 
all times and places and even an atom’s weight does not escape Him,’ 
this is a characteristic particular to Allah, no one else shares in this 
with Him. So whoever constantly praises anyone from the creation 
and calls out to him while standing or sitting, whether near or far, 
1 [TN]: Allah says, “Not absent from Him is an atom's weight within the heavens or 


within the earth or [what is] smaller than that or greater, except that it is in a clear 
register...” (Saba (34): 3} 
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and shouts out to him and seeks help form him at the onset of 
calamities, or calls on him to repel enemies, and ends by mentioning 
his name and focuses his mind on him, and directs his concerns to 
him, forming his image in his mind as if he can see him, and believes 
that by mentioning his name with his tongue or heart, or imagining 
him, or imagining his grave, and believes that he knows about that, 
and believes that nothing is hidden from him, and believes that he 
can deliver illness and good health, difficulty and ease, life and death, 
grief and happiness — then with these (beliefs) the person is a 
Mushrik and all of these actions are deemed as shirk. This type of 
shirk is branded as Ishrak fi'l-‘Ilm [Association in Knowledge] and it 
is to affirm the Divine Attribute of All-Encompassing Knowledge to 
other than Allah. This is even if such affirmation is given to a 
Prophet, a Wali, a Shaykh, a martyr, an Imam,’ a descendent of an 
Imam, an ‘Vfreet or a jinn. This is whether the person believes that he 
knows from his own self or believes that Allah has granted him this 
knowledge and has become an attribute of his which is not to be 


removed — then all of that is shirk. 


Absolute Control of Affairs as He Wills and Perfect Ability are from 
the Characteristics of Allah 


Meaning the Imams of the Ahl ul-Bayt, as stated by Shaykh Abu’l-Hasan an- Nadwi. 
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The second thing which a person has to believe in is: that controlling 
the world with will and performing commands and prohibitions, and 
giving life and death, and giving and withholding provision, and 
granting good health or illness, and giving victory or defeat, and 
subjecting the Divine Decree on a person so that he is either always 
aided and successful or a failure, and granting requests and fulfilling 
hopes, and repelling calamities, and helping at times of difficulty — 
all of these are from the special characteristics of Allah and no one 
shares in them whether they be Prophets, Awliya, Shuhada’ 
(martyrs), righteous, ‘fareet or jinn. Whoever affirms these 
characteristics of controlling the universe to anyone other than Allah 
and seeks his needs from them, and seeks nearness to them and 
makes vows to them, and makes istikhdrah to them — is a Mushrik. 
This type of shirk is called Ishrak fi't-Tasarruf. Whether a person 
believes that those other than Allah can do this from their own 


accord or believes that Allah has given them this ability. 


ACTIONS OF WORSHIP AND ITS SYMBOLS ARE 
PARTICULAR TO ALLAH 

The third thing is that Allah has specified actions of glorification to 
Himself: these are called “ibadah” (acts of worship) and include: 


sujtid (prostration), rukz’ (bowing), standing in humility (like placing 
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the right hand over the left), giving money in the name of the one 
who he believes is righteous or infallible, fasting for him, travelling to 
visit his sanctuary from faraway distances, making pilgrimage to his 
sanctuary (or tomb), calling out his name while en route to his 
sanctuary like the talbiyah, staying away from filth, sin and hunting 
animals, holding great reverence to these practices, making tawaf 
around his sanctuary, prostrating to it, making vows by it, covering 
the sanctuary just as the Ka’bah is covered, making dua@ by it, 
seeking help by it, asking for worldly needs, and needs of the 
hereafter, to be fulfilled, and for hopes to be fulfilled, and kissing a 
stone from the stones of this sanctuary and touching its walls, and 
touching its cover, and lighting the place with candles around it out 
of veneration and worship, and performing rites for it as its 
custodians do, providing beds and water for the pilgrims, and 
drinking water at its well for blessings, and pouring such water over 
the body, distributing such water to people, carrying it to those who 
were not present, walking backwards so as not to show the backside 
to the sanctuary, and respecting all that surrounds the sanctuary and 
not killing game that is near the sanctuary, not cutting down trees 
“Tse alae Rab ORCS his ae when in the company of kings, as is done in 
the non-Arab lands — as stated by Abu’l-Hasan an-Nadwi. I say: from this is also what 
we see often with the ignorant grave-worshippers at the Masjid of the Prophet 3% where 


one will place his right over his left standing in humility facing the noble grave with more 
fear and humility than he would be in front of Allah in Salah. 
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near the sanctuary (or tomb) — all of these actions Allah has taught to 
His servants and Allah has singled out these actions for Himself 
alone. 

So whoever directs these actions of worship to a Shaykh of a (Sufi) 
tareeqah, to a Prophet, a jinn a grave or a place of worship, or to an 
artefact of a righteous person and seeks blessing from such artefacts 
or to symbols that the pious person was known for, or prostrates to a 
coffin or bows to a coffin, or fasts in the name of a dead pious 
person! or stands in front of him out of awe and humility placing 
one of his hands over the other, travelling to a faraway sanctuary, 
lighting candles by them out of reverence and worship, or covering 
the sanctuary with a cover (like how the Ka’bah is covered), or 


placing a curtain over the tomb,” or kissing the grave,' or using a fan 


‘It is apparent that the innovation of fasting in the name of dead pious men or women 
from the Muslim Ummah emerged in the past within India. This fasting can even be for 
people who have no actual existence yet this fasting has its own regulations and specified 
days wherein people seek their needs from the dead pious person in whose name they 
fast. Imam Shaykh Ahmad bin ’AbdulAhad as-Sirhindi (d. 1034 AH) criticised this in 
one of his letters to one of the righteous women of his time who was followed and to 
whom such acts of worship were directed. He branded such actions as shirk in ‘thddah, 
Risalat no.3, p.41 from the Rasd’il [Treatises] of Imam Ahmad bin ’AbdulAhad as- 
Sirhindi, as stated by Abu’l-Hasan an-Nadwi. 

? Abu’l-Hasan an-Nadwi stated that the extremists in their praise and veneration of the 
dead and tombs go to the extent of covering tombs of the Awliya and dead pious with 


coverings and cloth and treat them as they would treat a living Shaykh or great person. 
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on the grave to keep the flies of, just as servants do with their 
masters, or placing a pavilion over the tomb, or kissing its steps, or 
sitting on the tomb, and respecting all the trees, plants and herbs 
which surround the tomb and not dishonouring them — all of such 
actions are deemed as shirk and are entitled Ishrak fil-'Tbadah. 
Whether a person believes that these things are venerated in 
themselves or that Allah will be pleased with such actions (to other 
than Him) when it is only Allah who avert disasters when such 


actions of worship are performed. 


Signs of Glorification Which Indicate Servitude and Submission are 
Specifically for Allah 


Fourthly: Allah taught His servants ways to straighten their man, 
bring about blessings in their worldly lives and achieve their needs. 


Such as by making vows to Allah at the onset of calamities, calling 





These innovations emerged in some Arab lands and Shaykh ’Ali Mahfadh al-Hanafi says 
in his book al-Ibda’ ft Madar il-Ibtida’: ‘Shaytan beautified to these people serving tombs in 
order to open up for them filthy provisions, so you will see that when any of them (custodians of 
such tombs) needs to change the cover of the coffin each year they deceive the common people into 
thinking that the cover is blessed and can cure the sick, prevent envy and bring about wealth 
and safety from all plans and fears. The simple people have given in to these things and they 
have begun to waste a lot of money in such practices in order to easily gain more money.’ Al- 
Iéda, pp.96-97 

1 This is from the customs of the extremists and the ignoramuses in India, as stated by 


Abu’l-Hasan an-Nadwi. 
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out with His Name at times of difficulty, beginning all acts in His 
Name, slaughtering for Him when one has been provided with a 
child and naming the children with names which highlight tawheed 
and servitude such as “Abdullah”, “‘AbdurRahman’, “Hibbatullah’, 
“Jadul-Mawla’, “Ataullah’, “Atiyyaullah’, “Amatullah’, 
“‘AtiyyaturRahman”.' And they also specify a portion of farmland and 
orchads to the name of Allah and dedicate some wealth. They should 
also believe that all that afflicts them from good and evil, famine, 
poverty and wealth, good health and sickness, victory and 
determination, happiness and satisfaction, good fortune, grief and 
joy — is all in the control of Allah and goes back to Allah’s Mashee’ah 
(Will) before His Iradah (Desire). 
So one should say “I will do such-and-such if Allah wills” hereby 
glorifying His name which indicates His Ability and the inability of 
the servant of Allah. So for example one says “O my Lord”, “O my 
Master”, “O my Creator” and if one wants to swear an oath then that 
should be done in His Name — and there are other signs and symbols 
of glorification. Whoever directs these acts of worship to the 
Prophets, Awliyd, Shuhada’, ‘Afareet or jinn (has committed Shirk), 

1 ‘The author mentions here Indian names which include tawheed and highlight the 

correct ‘aqeedah such as “Khuda Baksh” which means “Hibbatullah” and “Allah Diya” 

which means “Atiyyatullah”. We have changed the names to those names which are 


widespread within the Arab lands in order to make it easier for the Arabic reader to 


understand the intent, as stated by Abu’l-Hasan an-Nadwi. 
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and for example, makes vows to them at calamities, or calls out their 
names when sick, or uses their names for their children when 
provided with a child, and makes vows to them or names his 
children with names like “AédunNabi”, “Imam Bakhsh” and “Pir 
Bakhsh” and specifies part of the produce of one’s farm or orchard to 
its name and presenting the cultivation and fruits that the earth has 
cultivated to those (false deities) and then using some for one’s own 
needs then dedicating wealth and cattle to these false deities and 
respecting the animals by not removing them from fodder and straw 
and not beating them with sticks or stones; observing past customs 
and common traditions of food, drink and clothing and adhering to 
these customs just as one would adhere to the regulations of the 
Sharee’ah; and prohibiting food and clothing to people (such as 
between males and females, so it is said for example that men should 
not near such-and-such a food)' and that concubines should not go 
near certain food or that a woman who has been married twice 
should not go near certain foods and that kAabees that has been 


prepared in the name of Shaykh ’AbdulHaq? is not to be eaten by 


| A type of food that is cooked in India in the name of Sayyidah Fatimah ., the daughter 
of the Prophet 3% and men are forbidden from eating this food and only women can eat 
it, so men stay away from eat — as stated by Abu’l-Hasan an-Nadwi. 

? Meaning Shaykh 'AbdulHaq ad-Dehlawi who was form the senior Shaykhs, teachers 
and Imams of the Chisti Saft tareegah (cult) in India. He was born in Ridwali which is 
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whoever has used a nérjeelah;' and that whatever good or bad 
happens, or whatever calamity or prosperity occurs, is ascribed to 
those Shaykhs and Avwliyd. So the person begins to say “such-and- 
such came across so-and-so and cursed him then he became mad” 
“so-and-so was rejected by so-and-so and then he became poor”, “so- 
and-so blessed so-and-so and helped him to have good fortune”. Or 
the person says “If Allah, His Messenger and so-and-so want” or says 
“If my Shaykh wants, such-and-such will happen” or he ascribes to 
the one who he praises attributes which are specifically for Allah and 
which are descriptions of glory and magnificence, which indicate: no 
need of the creation, absolute power, unlimited generosity which is 
only for the one worthy of worship, the richest of the rich, the God 
of gods, the Possessor of the possessors and the King of kings. Or a 
person may swear an oath by the Prophet, by ‘Ali or by one of his 


near Lucknow, he emphasised tawheed, the implementation of the Sharee’ah, preserving 
the obligations and Sunan and calling the people to Allah. He died in 836 AH and after 
he died the extremists and ignoramuses in India invented a number of practices dedicated 
to him such as preparing a special food which has strict rules that are adhered which is 
named “Zad Shaykh ’AbdulHaq’ it is made from semolina and sugar. 

1 Meaning a sheeshah, as stated by Abu’'l-Hasan an-Nadwi. Khabees is: a mixed sweet —as 
stated by Abu'l-Hasan an-Nadwi. 

[TN]: Khabees is a sweet that is popular in the Persian Gulf region and is like a pudding 
or jelly that is served for breakfast mainly at Eid times. It is made from butter, honey, 
dates and starch. Narjeelah, sometimes spelt “narjileh” is commonly used in Sham (i.e. 


Greater Syria: Jordan, Lebanon, Palestine and Syria). 
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descendents (who the Imami Shi'a brand as being the “Twelve 
Imams”), or by a Shaykh or by a grave — then all of that is deemed as 
shirk and is named Ishrak fi’l-’Ibadah meaning that other than Allah 
is glorified with certain actions and practices which are only befitting 
to be directed to Allah. These four types of shirk have clearly been 


mentioned in the Qur’an and hadeeth.' 


After these samples have been mentioned by the Hanafi ’Ulama to explain 
that shirk is present within this Ummah, it will become clear to you that 
this refutes the saying of those who claim that major shirk will not possibly 
emerge among the Ummah of Muhammad %. It is evident to all who have 
a soul that many shades of shirk appeared within the Ummah of 
Muhammad 38 and are manifest. The saying of the Prophet % is sufficient 
as an evidence: “The hour will not be established until tribes from my Ummah 
will follow the Mushrikeen and until some tribes from my Ummah will actually 
worship idols.”® And in another wording: “...until groups from my Ummah 
will worship idols.” The Prophet 38 said: “The Hour will not be established 
until the buttocks of the women of Daws move around Dhu'-Khalasah (an idol 


' Risalat ut-Tawheed, pp.25-44 

2 Reported by Abu Dawid, Kitab ul-Fitan, ‘Bab Dhikr ul-Fitan wa Dalailiha’, hadecth 
no.4252, its basis in Muslim, vol.4, p.2215 and al-Albani mentioned it in Tabdheer us- 
Sajid, p.120. 
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which was worshipped by the tribe of Daws during the period of Jahiliyyah).” 
He also said %: “The night and day will not depart until al-Lat and al-'Uzza 


are worshipped.” 


These matters mentioned in the ahddeeth, even if they have not yet 
occurred exactly has mentioned, are still no doubt a reality. However, what 
has emerged within the Ummah is worship of the creation such as (worship 
of) Awliyd’ and others and directing acts of worship to them such as 
slaughtering, making vows, supplicating and seeking assistance and other 
acts of worship — this is major shirk and is not denied except by a rejecter. 
The Prophet 38 warned from shirk that most people do not pay any concern 
to wherein he said: “O people fear the shirk which is more hidden than the 


crawling ant.” So if it is said: 


1 Reported by Bukhari in Kitab ul-Fitan, Taghyeer az-Zamén hatta Tu'bad al-Awthan, 
vol.13, p.76, hadeeth no.7116; Saheeh Muslim, Kitab ul-Fitan, La Tagiim as-Sa’h hatta 
Ta'bud Daws Dha'l-Khalasah, vol.4, p.2230, hadeeth no.2906. Both hadeeth are via Sa’eed 
Ibn Musayyib (rabimabullab) from Abt Hurayrah %. 

[TN]: ‘Daws’ are a tribe originally from Yemen and Dhu'l-Khalasah was a house full of 
idols and named ‘Dhu'l-Khalasah’ because it was believed that whoever made tawaf 
around it would achieve ‘ha/lasa’ (purity). The Aadeeth proves that Daws will apostate 
from Islam and return to shirk to the extent that their women will go around the idol 
with their rear-ends wiggling about around it. 

? Relayed by Muslim in Kitab ul-Fitan wa Ashrat is-Sa’ah, vol.4, p.2230, hadeeth no.2907 
via Aba Salamah from A’ishah (radi Allahu anhuma). 

3 Reported by Ahmad in a/-Musnad, vol.4, p.403; Ibn Abi Shaybah in a/-Musannaf, 
vol.6, pp.70-71, Aadeeth no.29547 in the chapter of Ta’édh min ash-Shirk, Bukhari in 
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“How can a person who accepts the Creator, the Day of Judgement, 
the Resurrection and the Symbols of Islam and then have kufr and 
shirk applied to him? Also bearing in mind that they are not pleased 
with being called Mushrikeen and rather virulently flee from the 


term?” 


The answer to this could be: A Muslim may fall into corrupt beliefs such as 
believing in the stars or believing that the creation can bring harm or 
benefit, or a Muslim may fall into acts such as prostrating to other than 
Allah and other practices. These actions, and those like them, remove the 
name of Islam from a person and render the shirk and kufr to be applied to 


the person at which point the person will become a Mushrik and a Murtad 


Tareekh al-Kabeer. All are narrated via a man from Bani Kahil from Abi Misia al- 
‘Ash’ari, al-Haythami said in a/-Majma’, vol.10, p.223: “Narrated by Ahmad and at- 
Tabarani in a/-Kabeer and al-Awsat and the narrators of Ahmad are sound except for 
Aba ’Ali and Wathaq ibn Hibban.” Also reported by Abu Ya'la in his Musnad (vol.1, 
p-60-2, hadeeth no.54, 55, 56) from the badeeth of Hudhayfah from Abi Bakr in a marfi’ 
form and from the Aadeeth of Mu’gal bin Yasar in marfi’ form, mentioned by al-Hafidh 
in al-Matalié (vol.3, p.183) and referred it to the Musnad of Ishaq ibn Rahawayh and 
Aba Bakr al-Marwazi narrated it in Musnad Aba Bakr (p.55); Bukhari in Adaé al- 
Mufrad (p.105) from the narration of Mu’gal from Aba Bakr in marfu’ form, related by 
at-Tirmidhi (p.397). al-Haythami said in a/-Majma’ (vol.10, p.224): “Related by Abii 
Ya'la from his Shaykh “Umar bin al-Husayn al-’Aqli, who is matrook). Al-Albani said in 
Sabeeh al-Jami’ (vol.1, p.694, badeeth no.3731) that it is sabeeh. Abt: Nu’aym also relayed 
it in al-Hilyah (vol.7, p.112) from the Aadeeth Qays bin Hazim from Abt Bakr and al- 
Albani declared it saheeh in Saheeh al-Jamt’, vol.1, p.693, hadeeth no.3730 
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(apostate). If this is not the case, then why did the companions deem those 
who rejected Zakah as being disbelievers, fight against them and reach 
agreement on their apostasy? What is the meaning of apostasy? Whar is the 
meaning of the statement of the Prophet %: “The blood of a Muslim person is 
not permitted (to shed) except in three cases: leaving his Deen...” And he 38 


also said “Whoever changes his religion — kill him (i.e. execute).”* 


So how can it be said after this that a Muslim could never ever fall inco 
shirk and that the one who is described with Islam cannot possibly fall into 
kufr and shirk which expels him from Islam? So the intent is not to say that 
kufr and shirk cannot be applied to a specific Muslim but rather that this 
can only be applied after the texts have been explained to him and the 
proofs are established on him. Yet if there are no proofs to establish and 
then the person continues being stubborn and rejecting the proofs out of 


pride then there is no doubt that major shirk can rightfully be applied to the 


' Reported by al-Bukhari, vol.8, p.38, Kitab ud-Diyat [Book of Blood-Monies]; Muslim, 
vol.3, p.1303, hadeeth no.1686. 

? Reported by al-Bukhari, vol.8, p.50, Kitab Istitabat ul-MurtaDeen. 

[TN]: This hadeeth is not to be implemented or carried out by the average Muslim who 
reads it! rather, it is for the head of state to implement such a regulation. When we 
discuss apostasy and its punishment in Islamic law, tradition and scholarship we in no 
way suggest that the common Muslim has the right to implement its punishment 
whenever he feels like within a non-Muslim country, or for vigilante Muslim groups to 
search out those who commit this crime in order to enact the punishment within a non- 


Muslim or Muslim country. 
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person. No one should think that we are being hasty in pronouncing takfeer 
of the people who are monotheists and applying shirk to them as the terms 
shirk and kufr are both mentioned within the Divine Legislation and they 
are not to be applied except with Divinely Legislated principles. So just as it 
is not permissible to make takfeer of a Muslim without right likewise it is 
not permissible to refrain from making takfeer of an actual Mushrik or of 


one who has really left the Islam. 


It is found within the Salaf that they made takfeer of specific people who 
rightfully deserved it and applied £ufr and shirk to them. if not can one 
imagine that we refrain from applying &ujr to the one who says “I pronounce 
the Shahadatayn, I pray, fast, give Zakah and make Hajj, but I say that 
Ahmad al-Qdadiyani is a Messenger from Allah” and “I say that the spirit of 
God is in the body of Sayyid Badawi”? The truth is more glorified and worthy 
than anyone, so the accusation of making takfeer should not be used as a 
brandished sword over the necks of the people of truth to prevent them 
from applying the term of kufr to those who deserve it, along with 
maintaining the Divinely Legislated principles such as knowledge of the one 
who done the action and exhausting the preventative factors such as 
compulsion for example. Al-‘Allamah al-Alisi al-Hanafi has some important 
words in regards to takfeer of the grave-worshippers and his words support 


the verifications of Shaykh ul-Islam Ibn Taymiyyah G regarding not being 
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hasty in making takfeer except after the proofs have been established and the 

way has been made apparent (to the person). Al-Alisi G said: 
None of the people of knowledge, who are referred to, ceased 
deeming the grave-worshippers as being upon kufr. Yet they always 
stated that the person is not to be executed until he repents and the 
person is not to be judged as having &ujr until the proofs have been 
established on the person and the likes of such statements can be 
found from the people of knowledge. Shaykh ul-Islam Ibn 
Taymiyyah has some other texts which we will transmit fully for 


further benefit.’ 


Then al-Alisi transmitted a number of texts from Shaykh ul-Islim Ibn 
Taymiyyah in affirming this issue. Aba Ghuddah al-Hanafi also has an 
important piece of research on refraining from being hasty in takfeer and 
that takfeer should not be done except after the proofs have been established 
on the one who commits kufr and shirk. Abi Ghuddah supports his 
statements with verifications from Shaykh ul-Islam Yon Taymiyyah and 
others from the people of knowledge from the Hanafi scholars and others. 
The conclusion from Aba Ghuddah’s words is that takfeer of the people of 
innovation is not permissible unless they have committed open &ufr or clear 
shirk and have denied something which is known by the Deen by necessity, 


and after the proofs have been established on them and the way has been 


' See Ghayat ul-Amani, vol.1, pp.30-31 
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made clear to them. Only after this can one be judged as being upon &u/r, 


apostasized and left the religion of Islam.' 


Shaykh ul-Islam bn Taymiyyah 4} said: 

The basis of that is a statement which is kufr in the Book, Sunnah 
and ijma’ is deemed as kufr based on what the evidences from the 
Sharee‘ah indicate. Iman in the regulations that have arrived from 
Allah and His messenger are not like what is used to judge people in 
accordance with their minds and desires. It is not obligatory to judge 
with £ufr every person who says something of afr until the proofs 
have been established on him and the conditions of takfeer have been 
applied along with the preventative factors. So for example if 
someone says that alcohol or interest is Aa/a/ due to the person just 
having come into the fold of Islam or due to living far away in the 
remote regions; or he heard some words that he did not believe was 
from the Noble Qur’an or from the ahadeeth of the Messenger of 
Allah 3%, just like some of the Salaf denied things until they were 
verified as having been said by the Prophet %. 


Then Shaykh ul-Islim Ibn Taymiyyah said: 
So those are not to be made takfeer upon until the proofs of the 


Message have been established upon them, as Allah says, 


1 See at-Tatimmat ul-Khasah min Tatimmat of Aba Ghuddah to the end of the book a/- 
Mugidhab by adh-Dhahabi, pp.146-165. 
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“,.so that mankind will have no argument against Allah after the 


Messengers.” fan-Nisd (4): 165} 


Allah forgave this Ummah for its errors and forgetfulness.' 


Shaykh ul-Islim (bn Taymiyyah 43 said: 
As for takfeer then it is correct that whoever from the Ummah of 
Muhammad % strives (ijtahada) to know the truth and then errs then 
kufr is not to be applied to the person, rather the person is forgiven 
for his error. Whoever is shown clearly what the Messenger came with 
and then opposes the Messenger after the guidance has been shown to 
them, and follows a way other than the way of the believers — is a 
disbeliever. Whoever follows his desires and falls short seeking the 
truth and speaks without knowledge is disobedient and sinful and the 
person can be a sinner or have good deeds which outweigh his bad 


deeds.” 


Ibn Taymiyyah stated in another instance: 
This is with the fact that I have always (forbade), and those who sit 
with me know this from me, that I am of those who forbid ascribing 


takfeer, tasfeeq and disobedience to a specific person until it is known 


1 Majmu’' al-Fatawd, vol.35, p.165 
2? Majmit, |-Fatawa, vol.12, p.180 
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that the Prophetic proof has been established on the person. Such a 
proof is of the level which if a person were to deny would be a 
disbeliever, or a fasig (sinner) or disobedient at other times. I affirm 
that Allah has forgiven the mistakes of this Ummah and this covers 
both matters of reports of sayings and knowledge-related issues. The 
Salaf used to discuss many issues and they did not testify that a 


specific person with kufr, fisq or disobedience.' 


Then he mentioned examples of this and said: 
I explained that what has been transmitted from the Salaf and the 
Imams in regards to attaching takfeer to one who had said such and 
such a statement is also correct, however there has to be a distinction 


between applying it and specifying it. 


Then Ibn Taymiyyah said: 
Takfeer is a form of threat so it can be made on one who denies 
something said by the Messenger 38, however the person may be new 
in Islam or may have been raised in the remote regions — and these 
types of people are not made takfeer of for rejection until the proofs 
have been established on them. It may also be the case that the man 
has noc heard certain texts or has heard them but does not fully 


ascertain them or turns away from them, this has to be fully 


' Tbid., vol.3, p.229 
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interpreted as he maybe mistaken. I used to always mention the 
hadeeth which is in the Two Saheehs about the man who said: 
“When I have died, burn me, then crush me and scatter [my ashes] into 
the sea, for, by Allah, if my Lord takes me, He will punish me in a 
manner in which He has not punished anybody else.” So the people did 
that to him. Then Allah said to the earth: Produce what you have taken- 
and there he was! And Allah said to the man: “What induced you to do 
what you did?” The man said: “I was in fear of You, O my Lord.” 
Because of that Allah forgave him.” So this man doubted the Power of 
Allah and bringing him back to life and actually believed that he 
would not be resurrected and this in itself is kufr by the agreement of 
the Muslims. However, the man was ignorant and did not know that 
that was kufr so he was still a believer who as he had fear that Allah 
would punish him, yet Allah forgave him on account of that. The 
one who makes an incorrect interpretation who is from the people of 
ijtihad safeguards following the Messenger of Allah 3% and is 
therefore more fitting to receive forgiveness than the other person 


(i.e. who is ignorant). 


Imam Muhammad bin Salih al-’Uthaymeen 4} said: 


! Reported by al-Bukhari, vol.4, pp.144, 151, Kitab ul-Anbiya, Muslim, vol.4, p.2110, 
hadeeth no. 2756. 
? Majmi’ al-Fatawa, vol.3, p.229 
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So if someone says “do you make takfeer and tasfeeq of those who 
make incorrect interpretations?” We say: the ruling of takfeer and 
tasfeeq is not our right rather it is the right of Allah and His 
Messenger 3%, it is from the Divine Legislated regulations (Abkam 
ush-Shar'iyyah) which are based on the Book and the Sunnah. So 
there has to be the utmost verification so that none is branded with 
kufr or fisq except based on what the Book and Sunnah judge is a 
person’s kufr or fisq. The basis of a Muslim is apparently that he is 
trustworthy and that his Islam remains as does his trustworthiness 
until this has been removed from him based on Shari’ proof. It is not 
permissible to be easy in making takfeer or tasfeeqg of a Muslim 
because this involved two significant prohibited matters: 

Firstly: Lying on Allah in terms of ruling and the one being ruled 
upon and judged. 

Secondly: Falling into abusing and falsely accusing his Muslim 
brother if he is not as is claimed. In Saheeh Muslim! it is reported 
from Abdullah bin "Umar 4 that the Prophet 3 said: “If a man 
deems his brother has having kufr then the ruling will apply to one of 


them.” In another narration it says, “Either the man is as how his 


1 Kitab ul-Iman, ‘Bab Bayan Hal man Qala li Akheehi Muslim: “Ya Kafir” [Chapter: An 
Explanation of the Condition of the One who Says to his Muslim Brother: “O you 
disbeliever’], vol.1, p.79, hadeeth no.111 

? Reported by Muslim, vol.1, p.79, hadeeth no.60 
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brother said or it will return back to the one who says it (i.e. that 
someone is a disbeliever).”' Also from Abi Dharr 4 from the Prophet 
¥ who said: “Whoever claims that a man has kufr or says that the man 
is an enemy of Allah and yet is no like that then it will return upon the 
claimant.” 

So based on this before a Muslim can be judged as having Afr or fisq 
two matters have to be looked at: 

Firstly: The evidences from the Book and the Sunnah upon that 
particular saying or action which have necessitated kufr or fisq to be 
applied to the person. 

Secondly: The applicability of the ruling upon the specific one who 
made the statement or did the specific action so that the conditions 
of takfeer or tasfeeq can be fully exhausted in regards to the person 
and after the preventative factors have also been exhausted. From the 
most important conditions are that the person had full knowledge of 
his opposition (to Islam) which necessitated him becoming a 


disbeliever or a fasig (sinner), this is based on the saying of Allah, 


1 Kitab ul-Iman, ‘Bab Bayan Hal man Qala li Akheehi Muslim: ‘Ya Kafir” (Chapter: An 
Explanation of the Condition of the One who Says to his Muslim Brother: “O you 
disbeliever”), vol.1, p.79 

2 Reported by Muslim in Kitab ul-Iman, Bab Bayan Hal man Qala li Akheehi Muslim: Ya 
Kafir” (Chapter: An Explanation of the Condition of the One who Says to his Muslim 
Brother: “O you disbeliever”], vol.1, p.79, hadeeth no.112. 
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bo BE SG CAMA GSU A IAF BES 5p 
peat Ag Sie pals lie 
“And whoever opposes the Messenger after guidance has become 
clear to him and follows other than the way of the believers We 
will give him what he has taken and drive him into Hell, and 
evil it is as a destination.” fan-Nisa (4): 115} 


And Allah says, 


IS ab by 2 SU GB pA YA LY pad UU oI UG 

99 ot SIU Saal Bt AVG tH Ub Vath oy - Ge el 
“And Allah will never lead a people astray after He has guided 
them until He makes clear to them what they should avoid. 
Indeed, to Allah belongs the dominion of the heavens and the 
earth; He gives life and causes death. And you have not besides 


Allah any protector or any helper.” fat-Tawbah (9): 115-116} 


For this reason the people of knowledge said: the one who denies the 
obligations is not made takfeer of if he is new in Islam until it is 
made clear to him. From the preventative factors which do not 
necessitate applying Aufr or fisg to a person are: if a person was 


compelled to do something without being pleased with that, in this 
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case such a person is not made takfeer of. This is based on when 


AJlah says, 
6 fo - Soot 9 28, aot ithe 2 oe a ae - 
ct Sy AY ofoles 85 8, Vo Ve oe al AS op 


pie Like Hy oh of Cae tl Gee Ayo 
“Whoever disbelieves in Allah after his belief, except for one 
who is forced [to renounce his religion] while his heart is secure 
in faith. But those who [willingly] open their breasts to disbelief, 
upon them is wrath from Ajlah, and for them is a great 


punishment...” fan-Nahl (16): 106} 


Also from the preventative factors is: when a person is not thinking 
straight and does not know what he is saying out of intense joy, grief, 
fear or the like. The evidence for this is what has been reported in 
Saheeh Muslim from Anas bin Malik 4 who said: the Messenger of 
Allah % said: “Allah is more pleased with the repentance of His believing 
servant than a person who loses his riding beast carrying food and drink. 
Having lost all hope he lies down in the shade disappointed about his 
camel and then after a while he gets up to find the camel standing before 
him. He takes hold of his nose string and then out of boundless joy says: 
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‘O Allah! You are my servant and I am Your Lord!’ He commits this 


mistake out of extreme delight.” 


From this then, the statements of the people of knowledge and their 
Divinely Legislated principles in regards to the issue of takfeer become clear 


to us, and Allah knows best. 


1 Al-Qawa'id ul-Muthla fi's-Sifatillah al-Husna, pp.116-119, the hadeeth is reported al- 
Bukhari, vol.7, p147, Kitab ud-Da’wat, Muslim, vol.4, p.2104, hadeeth no.2747. 
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-4 Conclusion E- 


This research has discovered a number of results, the most important of 
which are: 
Firstly: The Hanafi ‘Ulama have a praiseworthy role in refuting the 
people of ida’ (innovation) from the grave-worshippers and 
explaining shirk along with its types, means and manifestations 
within Islamic societies. 
Secondly: Many Muslims are ignorant of the reality of tawheed and 
for that reason fell into different types of shirk from whence they did 
not perceive. 
Thirdly: The understanding of shirk with some Muslims is chat it 
just means worshipping stones, trees and idols and for that reason 
they themselves began to associate partners with Allah in obedience, 
ingiyad (compliance), mahabbah (love) and worship and _ this 
occurred to them due to their ignorance of the reality of servitude 
and shirk. 
Fourthly: shirk in all of its facets and manifestations is nothing but a 
test for the people and a humiliation, as they submissively dedicate 


themselves to the creation and have servitude to personalities who 
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themselves are unable to possess the ability to harm or benefit, or to 
bring death, give life or resurrect. 

Fifthly: The Divine Legislation has put in place significant 
precautions and the most important of these precautions are to 


prevent every saying, action or intent that is shirk or a means to shirk. 


Finally, this small effort is bound to have discrepancies and 
shortcomings because shortcomings and errors are from the attributes 
from the creation, so I hope that the respected reader will excuse me for 


all shortcomings and discrepancies. 


I ask Allah for this work to be sincerely for His Noble Countenance and to 
grant us all success to the guidance of His Book and to follow the Sunnah of 


His Messenger, our Prophet Muhammad 3. 


Sufficient is Allah for us and He is the Best disposer of affairs and our final dua 
is all praise is due to Allah the Lord of the Worlds. 


118 








ePaTSTRPUTOTIOTTION 


Store 


Shirk According To Scholars From 


The Shafi‘i Madhhab 


t 


BORG RARIBGAGEAB SRA RAED ASG at dB 


t 





atlas 


Shirk According To Scholars From The Shafi't Madhhab 


-4 Introduction 


Tawheed has a great effect in the lives of people and within the society and 


its fruits have the most beautiful effects such as: 


Expelling a person from servitude to other than Allah, as tawheed 
involves a person worshipping only his Creator, Mighty and Majestic, 
whereas shirk involves a person worshipping a creation which is like him 
and neither possesses harm nor benefit, neither the ability to give death nor 
life. Tawheed frees a person’s mind from superstition, frees his conscious 
from humbleness and servility and frees his life from being overcome by 
transgressors. This is what the Mushrikeen knew from the meaning of La 
ilaha il-Allah so they set up enmity against the Messengers and fought 


against them. 


Controlling Manners and working to adorn them, because a Muslim 
moves with every action and moment of his life in order to please Allah in 


all states. Allah says, 


° - - ° oi. te ° 
Sri yo eee iS a5 SS te SU ae 
id 


Gus oy 2s 
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“Allah presents an example: a slave owned by quarreling partners 
and another belonging exclusively to one man are they equal in 


comparison?” faz-Zumar (39): 29} 


The first example is like one who worships multiple gods trying to please all 
of them and the second example is the one who only worships the One 


True God. 


The soul finding strong faith, Allah says, 

o Ue de dy Sal st oes Y, oho Gel us, 
wy At eal ofits Gas or Wu BT al G6 ub <b 
“ aed pe Be Pete torte. oF dace, 2 3 fe 
Go yy res CAN oh eS lly Gite | tl 
“And how should I fear what you associate while you do not 
fear that you have associated with Allah that for which He has 
not sent down to you any authority? So which of the two 
parties has more right to security, if you should know? They 
who believe and do not mix their belief with injustice - those 


will have security, and they are [rightly] guided.” 
fal-An’am (6): 81-2} 


The believer always has trust in Allah, turning to Him knowing that He 
possesses the Dominion, this leads to the believer having faith and trust in 


Allah within his self, trusting Him and being assured of Him. How could 
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this not be the case when He sees humans do not posses anything and 
rather it is only Allah who possesses the dominion, look at the statement of 
Nah 8, 

SS git Kile GE OF of (5 EOE of G alle Soop 


4 


Sale SAS YS Selo ae ipa Cis ali £5 shi out 


ho ibe Y; A lta 
“And recite to them the news of Noah, when he said to his 
people, “O my people, if my residence and my reminding of the 
signs of Allah has become burdensome upon you then I have 
relied upon Allah. So resolve upon your plan and [call upon] 
your associates. Then let not your plan be obscure to you. Then 


carry it out upon me and do not give me respite.” 


{Yunus (10): 71} 


And Hid 34 said to his people, 


Boe 


é ae rea eae Wott 8 
ov 559 go Ut ess Joes 9 laser od gd 493 ot 
heii bie Le gh Ol Geol dT 5a YI 2 
“[‘I call Allah to witness and bear you witness that I am free from 
that which you ascribe as partners in worship,] other than Him. 


So plot against me all together; then do not give me respite. 


Indeed, I have relied upon Allah, my Lord and your Lord. There 
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is no creature but that He holds its forelock. Indeed, my Lord is 


on a path [that is] straight.’” (Hid (11): 55-56} 


These souls have attained trust, assurance and faith in Allah due to their 
comprehension of the Ability of Allah and His Glory. These souls have also 
realised the feebleness of creation and that creation does not have a share of 


this whatsoever. 


Laying down the basis of brotherhood and equality: Islam is a religion 
of tawheed, it makes all people the same in humility to their Lord 38. They 
are not to take lords from among them to be worshipped other than Allah 
and they are not to enslave each other, rather all people are equal in 
humanity. All Muwahhiddin are equal in terms of the rights and 
obligations they have to perform and there is no virtue of any of them over 
another except in taqwa and righteous actions. Therefore, there is neither 


discrimination in terms of colour or race nor in occupation or anything 


else, Allah says, 
ps ahi sue 55ST Op 
“Indeed, the most noble of you in the sight of Allah is the most 
righteous of you.” fal-Hujurat (49): 13} 
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-< The Harms and Corruptions of Shirk E- 


Contrary to the positive effects and fruits of sawheed are the corruptions 


and harms of shirk which include: 


Humiliation, Via worshipping other than Allah and worshipping the 
creation like him which neither benefits nor harms yet is taken as an object 
of worship and homage even though it is created like the person 
worshipping it. Indeed, at times a person will even worship that which is 
lower than him! Like a cow, tree, stone or the likes. So is it befitting for an 
intelligent and noble person to be like this and is there anything more 


humiliating than this?! 


Being superstitious, this is because a person believes something from the 
creation can benefit or harm and thus makes up superstitions and legends 


surrounding it all of which do not agree with one’s intellect. 


Shirk is the worst oppression, Allah says, 
i ssa (3 Ss aSigp 
“And the disbelievers they are the wrongdoers.” {Bagara (2): 254} 


And Allah says, 


32 sbi an op 
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“Indeed, association [with Him] is great injustice.” {Lugman (31): 13} 


What oppression is worse than after Allah having created you and provided 


for you, you then go and worship and thank other than Him? 


Shirk causes fear and paranoia, this is because mushrik does not trust in 
Allah and is entrenched in delusions and superstitions and is thus afraid of 


everything. The mushrik fears for his life, his sustenance and everything in 
life! 


Negative effects in human life, Shirk causes a person to depend on others 


for his intercession just as how the Christian depends on the Messiah 43. 


Entry into the Hell-Fire, shirk is one of the main reasons which lead to 
entry into the Hellfire, Allah says, 


nalthe Oy 5 gb Bia he ae hy oe A 


Grail ot 
“Indeed, he who associates others with Allah, Allah has forbidden 


him Paradise, and his refuge is the Fire. And there are not for the 


wrongdoers any helpers.” {al-Ma idah (5): 72} 
Tawheed is from the main reasons for entry into Paradise while the mushrik 
has no destination except for the Hellfire because his sin (of shirk) will not 


be forgiven at all, Allah says, 
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ii iy BP ops oS (ANS 08 Ua ON of Sas V ahh 
hike sil 


“Indeed, Allah does not forgive association with Him...” 


fan-Nisa (4): 48} 


These are some of the corruptions of shirk and its harmful effects on the 
human soul within this life and the next. What is well known is that shirk is 
the main thing that the Qur’an warns against and its proofs and verses 
invalidate shirk. The Qur’an also cursed the one who does actions of shirk 
and judges the one who does it with Hellfire. The Qur'an mentions that 
there are many corruptions for humans linked to shirk and thus warned 
against it. For this reason I wanted to explain the efforts of the Shafi’ 
scholars in explaining shirk, its means, types and the like based upon what I 


have come across from their books. 


The Shafiiyyah: They ascribe themselves in branches of figh to the great 
Imam, the ocean, the mountain of knowledge, the Mujaddid of his era at 
the beginning of 200 AH,’ one of the four Imams of the Muslims that are 
followed in subsidiary matters of figh. Imam ash-Shafi'i was born in 150 
AH and died in 204 AH. His madhhab became widespread in al-"Iraq, 


Sham, Egypt, the Hijaz, Yemen and elsewhere. His madhhab is still the 


i Tagreeb ut-Tahdheeb, vol.2, p.142, no.31 
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official madbhab in some Islamic countries today, may Allah have mercy on 


him and reward him. 


I ask Allah to bring benefit to all of the Muslims with this book and place it in 
our scales on the Day of Judgement. Sufficient is Allah for us and He is the Best 
Guardian, and our final dud’ is all praise is due to Allah, the Lord of the 
Worlds. 
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~< Definition of Shirk According to the 
Shafi‘i Scholars E- 


Al-Azhari ash-Shafi’ said: 
Allah says, while informing of his worshipper Luqman the wise that 


he said to his son, 
Bo ge ES owe OB ee ed ce 
Gee (he) M72 of gl, BS Up 
“Do not associate partners with Allah. Indeed, association [with 


Him] is great injustice.” {Lugmdn (31): 13} 


Shirk is that you associate a partner with Allah in His Rububiyyah 


and there is a ‘ba’ (i.e. ‘with’)... 
fy 4D 
“Do not associate partners with Allah” 


...because the verse means that nothing can be compared with Him 


and so do not ascribe a partner to Him, likewise Allah says, 
GObL 4 U3 Se dy Lsehap 
“...for what they have associated with Allah of which He had 
not sent down [any] authority.” {Ali Imran (3): 151} 
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This means to make something equal with Him and whoever makes 
Allah equal with something from the creation has become a Mushik 


because Allah has no partners, no associate and no helper.’ 


Ar-Raghib al-Asbahani said: 


Greater shirk is to affirm for Allah a partner, so it is said that “a 


person associated a partner with Allah” and this is the worst type of 


kufr? 


Al-Munawi stated: 


Shirk: applying the affair of The One to one who has not portion of 


the matter.’ 


Allamah ’Ali Suwaydi ash-Shafi’i said in his explanation of shirk and his 


warning against its danger: 


) Tahdheeb ul-Lughah, vol.10, p.16 

? Al-Muwatta, p.452 

3 At-Tawagguf ‘ala Mibat it-Ta’arruf, p.428 

“ [TN]: He is ’Ali bin Muhammad bin Sa’eed as-Suwaydi al-Baghdadi al-Abbasi who 
was a scholar of hadeeth and history. Born in Baghdad, he died in Damascus in 1232 AH, 
he had a number of writings and corresponded with Imam Muhammad ibn 
"AbdulWahhab. As-Suwaydi tried to convince the governor of Baghdad, Sulayman Pasha 
as-Sagheer, to adhere to the da’wah of Imam Muhammad ibn ’AbdulWahhab and his 
methodology was the same as Muhammad ibn "Abdu! Wahhab’s and as-Suwaydi instilled 
within his student ShihabudDeen al-Alisi (1802-1854 CE) with many of the ideas and 
teachings of Imam Muhammad ibn 'AbdulWahhab. From this point on the Alusi family 
of scholars began defending Imam Muhammad ibn’AbdulWahhab. 
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You should know- may Allah protect me and you from shirk, kufr 
and misguidance and grant us success to those words and actions that 
He loves and is pleased with — that shirk opposes tawheed and that 
both of them cannot be combined just as kufr opposes imdn due to 
them both being mutually contradictory. So if it is said “this person is 
a Muwahhid” then this means that he believes in the Oneness of 
Allah without partner. A person is not a Muwahhid with the sought- 
after tawheed unless he has freed himself from all that which includes 
shirk. 

Contrary to the Muwahhid is the Mushrik who has shirk in certain 
types whether in: statements, conditions, actions or in beliefs, 
dealings or in his agreement and beautifying of it or his being pleased 
in speaking with it and listening to it. During Jahilyyah the 
polytheists associated in their worship what their corrupted minds 
had beautified and this blind following of this clear misguidance led 
them to become devoted to the worship of idols, trees, statues and 
graves seeking blessings from them, hoping for their intercession and 
turning to them. Many misguided arts have become popularised 
from this filthy shirk and void branches were introduced from this 
such as the ignorant beliefs in omens, vows to idols, incantations 
magic spells and the use of amulets. As a result, they associated 
between the Creator and the creation in love, hope, fear, 


withholding, giving, closeness and farness. The people remained 
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steeped in this misguidance until they had conjured up their own 
religion that Allah had not ordained. They also remained in this utter 
ignorance and blind opposition until Allah sent His Prophet al- 
Mustapha (lit. the chosen one, i.e. Muhammad 38) as a bringer of 
glad tidings, a warner and a caller to Allah with His Light. For that 
reason you see that the Quran and the Aadeeth mention shirk and 


the Mushrikeen more than it mentions kufr and the Kafireen...' 


After this explanation, we bring attention to the fact that shirk in Uhihiyyah 
was not mentioned (by the scholar above) even though Tawheed Ulihiyyah 
is the basis of the Deen of Islam and was what caused the disagreement 
between the Messengers and their people and was what all the Messengers 


were sent for. As Allah said, 
Be RSet Ee Pag aig” ae 23 eg tee Ae of oe 
SoG UU YU SW oF Wd oe US op ULI 
“And We sent not before you any messenger except that We 


revealed to him that there is no deity except Me, so worship 


Me.” {al-Anbiya (21): 25} 


1 Al-'Igd uth-Thameen, pp.18-19 
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~— An Explanation of the Types of Shirk 
According to Some of the Shafi‘i Scholars E~ 


Ar-Raghib al-Asbahani said: 
The shirk that people commit in the religion are of two types: greater 
shirk which affirms a partner for Allah, this is the greatest kufr and 
secondly: hidden shirk and nifag (hipocracy).' 


Allamah ’Ali Suwaydi ash-Shafi’i: 
You should know that shirk can either be in Rubibiyyah or in 
Ulihiyyah. Secondly, it can either be in belief or in dealings with the 
Lord. This second type branches off into Shirk-ul-[badah which 
splits up into statements and actions and within both is major shirk 
which is unforgivable. As for minor shirk, then that can be forgiven 
yet our speech now is regarding major shirk which Allah has 
obligated us to be free from. The tawheed of the worshipper is not 
perfected until after he has understood shire, its types and causes, just 
as the Poer said, 
I knew the evil so as not to fall into it, 


Whoever does not know the good from the evil will fall into it. 


1 Al-Mufradat, p.452 
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In order to warn from this danger, the Messenger of Allah 3 sought 
refuge from it because he knew the most from the people and had 
the utmost fear of Allah as is relayed from him when he said 3 “O 
Allah I seek refuge in you from associating anything in worship with you 
while I know and I seek refuge in you from associating anything in 
worship with you while I do not know.” There are other dua that he 
mentioned. The Khaleel of Allah Ibraheem #3, when he said, 
Geo aot of Gay Shp 
“,..and keep me and my sons away from worshipping idols.” 
{Tbraheem (14): 35} 

Although his children were Prophets and Messengers! So if this was 
the last of the Prophets and this was how the Friend of the Lord of 
the Worlds was, that they both sought refuge from shirk and sought 
liberation with Allah from and they both feared falling into it and 
they were the best of the Messengers, so what about others whoever 
they may be!? 

Shirk in Rubiibiyyah: this was not stated by any of the kuffar and no 
one has stated that there is another creator in existence. Even if there 
has arisen a teel from some of the kuffar in terms of Rububiyyah, 
such as the tateel of Pharaoh and his people. As for shirk in 
Ulihiyyah, then no one says that the two worlds have separate gods 


that are the same except for the deists. As for the idolators who 
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worship, then they do not say that there are a multiplicity of creators, 


even if they apply divinity to the gods that they worship.’ 


He also said in another instance: 
In conclusion, shirk is of two types: shirk in Rububiyyah wherein 
another god is set up as a Creator other than Allah and shirk in 


Ulithiyyah is wherein other than Allah is called upon by dua’? 


Ahmad bin Hajar Al Bitami ash-Shafi said, in affirming the speech of 

Shaykh ul-Islim Ibn Taymiyyah: 
Shirk is of two types: major and minor and whoever is free from 
them both will enter Paradise and whoever dies upon major shirk will 
enter the Hellfire. Whoever is free from major shirk yet commits 
some aspects of minor shirk and has some good deeds which 
outweigh, that person will enter Paradise. Whoever is free from 
major shirk yet has committed much in the way of minor shirk to the 


extent that his evil actions outweigh, then such a person will enter 


1 Al-'Igd uth-Thameen fi Bayan Masa’il id-Deen, pp.119-120 

2 Ibid., p.123. From the proofs that du’d to other than Allah is shirk is the saying of 
Allah, “And your Lord says, "Call upon Me; I will respond to you.” Indeed, those who 
disdain My worship will enter Hell [rendered] contemptible.” {Ghafir (40): 60} And His 
saying: “And I will leave you and those you invoke other than Allah and will invoke my 
Lord. I expect that I will not be in invocation to my Lord unhappy.” So when he had left 
them and those they worshipped other than Allah, We gave him Isac and Jacob...” 
{Maryam (19): 48-9} So dua’ is an act of worship and directing this act of worship to 


other than Allah is to associate a partner with Allah. 
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Hellfire. Shirk will be take a person to Hell if the majority of it has 
been committed or if much minor shirk has been committed. 
However, if the minor shirk is little and the culprit has much 
sincerity then this will not render a person as being adequate for 
Hell. Major shirk is: sujitd (prostration),' vows to other than Allah.” 
Minor shirk is: riya (showing off)? and making oaths to other than 
Allah‘ if the person did not intend glorification of the creation in a 


manner which only Allah should be glorified.’ 


1 The proof that sujt#d to other than Allah is shirk is the saying of Allah, “So exalt [Allah] 
with praise of your Lord and be of those who prostrate [to Him]. And worship your 
Lord until there comes to you the certainty (death).” {4/-Hijr (15): 98-9} And the 
Prophet 3% said: “If I were to instruct anyone to prostrate to another other than Allah then I 
would instructed the wife to prostrate to her husband.” 

? The proof about making vows is the saying of Allah, “Then let them end their 
untidiness and fulfil their vows and perform tawaf around the ancient House.” {a/-Hajj 
(22): 29} And Allah says,“They [are those who] fulfill [their] vows...” 

{al-Insan (76): 7} 

3 Based on Allah's saying, “...showing [themselves to] the people and not remembering 
Allah except a lite...” fan-Nisa (4): 142} 

“ Based on the saying of the Messenger % “Whoever swears an oath to other than Allah has 
committed shirk.” 


5 Tatheer ul-Janan wa'l-Arkan ‘an Darn ish-Shirk wa'l-Kufran, pp.38-9. 
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~< The Means to Shirk That the 
Shafi‘i Scholars Cautioned Against 


in Order to Preserve Tawheed —- 


It has been transmitted from Imam ash-Shafi’i and his followers that there 
is a prohibition of the means to shirk such as tajsees of graves (plastering 
them in order to make them into permanent structures),' building on top 


of them,” writing on them,’ placing lights on them,‘ taking them as 


! Based upon what is verified by Muslim and others that “The Messenger of Allah 3% forbade 
that the graves should be plastered (made into permanent structures), used as sitting places (for 
the people) or building over them.” To know more about the position of Imam ash-Shafi’i 
and of many of his followers with regards to this issue refer to: a/-Muhbadhdaé, vol.1, 
p.456; Rawdat ut-Talibeen, vol.1, p.652; a/-Majmu’, vol.5, p.266; as-Siraj ul-Wabhdj, 
vol.1, p.114; Shark Muslim li’n-Nawawi, vol.7, p.37-8 and al-'Iqd uth-Thameen, p.186. 

2 To know more about the position of Imam ash-Shaf’i and of many of his followers 
with regards to this issue refer to: al/-Muhadhdbaé, vol.1, p.456; Rawdat ut-Talibeen, 
vol.1, p.652; a/-Majmoo’ vol.5, p.266; as-Siraj ul-Wabhaj, vol.1, p.114 and Sharh ul- 
Muslim li’n-Nawawi, vol.7, p.307. 

3 Based on what was reported by Aba Dawad, at-Tirmidhi and others from the hadeeth 
of Jabir that the Messenger of Allah 3 “forbade that the graves should be plastered (made 
into permanent structures) and that they be written on.” To know more about the position of 
Imam Shafi’ i and of many of his followers in regards to this issue refer to: a/-Umm, 
vol.1, p.278; Rawdat ut-Talibeen, vol.1, p.652; al-Muhadhdhaé, vol.1, p.451; al-Majmoo’, 
vol.5, p.266; as-Siray ul-Wahbhay, vol.1, p.114 and al-'Igd uth-Thameen, p.186. 

* Based on the saying of the Prophet 38 “di/ah has cursed women who visit graves, those who 


build masajid on them and those who erect lamps (over them).” in order to know the position 
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masajid,’ praying to them,’ facing them in dua’? making tawaf around 


them,’ sitting on them,’ kissing them, touching them,° placing sun-shades 


of the Shafi scholars on this issue refer to az-Zawiéjir, vol.1, p.194 and Fath ul-Majeed, 
p.186 

1 The Prophet 3% said: “A//ah cursed the Yabud and the Nasara because they took the graves of 
their prophets as Masajid.” The hadeeth is agreed upon. He % also said “Those before you used 
to take the graves of their Prophets as Masdjid, do not take graves as Masajid! I forbid you from 
doing that!” Reported by Muslim and others. In order to know more about the position of 
the Shafi'r scholars in this regard refer to: a/-Umm, vol.1, p.278; Sharh Muslim li'n- 
Nawawi, vol.5, pp.11-14 and az-Zawajir, vol.1, p.194 

? Based on what is reported by Muslim and others that the Prophet 3 said, “Do not sit on 
graves and to not pray on them.” In order to know more about the position of Imam Shafi’i 
and his followers in this regard refer to: a/-Umm, vol.1, p.46; Sharh Muslim li'n-Nawawi, 
vol.7, p.38 and az-Zawéijir, vol.1, p.194. 

> Refer to the foomote above, to know more about the position of the Shafi’ scholars in 
this regard refer to a/-Mawdit’, vol.8, p.257. 

“ Allah says, “...and perform tawaf around the ancient House.” {a/-Hajj (22): 29} The 
one who makes fawaf around a grave in reality compares it to the House of Allah the 
Haram which the Muslims make sawaf around. For more on the position of the Shafi 
scholars on this issue refer to a/-Majmu’, vol.8, p.257; az-Zawdjir, vol.1, p.194 and 
Tatheer ul-Janan, p.37. 

>Based upon what is verified by Muslim and others that “The Messenger of Allah 3% forbade 
that the graves should be plastered (made into permanent structures), used as sitting places (for 
the people) or that a construction be built on them.” In order to know more about the 
position of the Shafi’ scholars in this regard refer to Nawawi, Sharh Muslim, vol.7, p.37. 

6 It is well known that Allah did not legislate for us to kiss any place specifically except 
for the Black Stone and He did not legislate for us to touch anything except for the Black 
Stone and the Yemeni Corner. As for what those people do at graves then such practices 


are extreme which lead to falling into shirk and innovation as it equalises between 


138 


Shirk According To Scholars From The Shafi'i Madhhab 


over them,' to say “by Allah and by your beloved” ot to say “whatever Allah 


and you will”. 


Imam ash-Shafi’i 4} said: 
It is disliked to plaster graves and to write on them the name of the 


person within the grave and the likes. It is also disliked to build on 


them.‘ 


The Imam also said: 
I have seen from the leaders those of them who destroy whatever has 


been built on graves and the Fugaha did not see any problem in what 


the leaders did.’ 


He also said: 


sanctified symbols in Islam and graves. These are nothing but practices of those who are 
misguided yet think that they are actually guided. To know more about the position of 
the Shafi'i scholars in this regard refer to a/-Majm#'’, vol.8, p.257. 

' The evidences against this have been mentioned in the previous footnotes, to know 
more about the position of the Shafi'i scholars in this regard refer to a/-Majmu’ vol.5, 
p-266. 

? Based on the saying of the Prophet 3%: "Whoever swears by other than Allah has committed 
shirk.” See Tafseer Ibn Katheer, vol.1, p.101. 

3 Based on the saying of the Prophet (sallAllahu ‘alayhi wassallam) “You have made mea 
partner with Allah” which he said in reply to the person who said to him “whatever Allah 
and you want.” See Tafseer Ibn Katheer, vol.1, p.101. 

‘ Al-Majmit’, vol.5, p.266 

5 Al-Muhadhdhalb, vol.1, p.456 
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It is disliked to glorify the creation so that its grave becomes a masjid, 
this is out of the fear that it would be a fttah for the person and for 


those people after him.’ 


Imam Nawawi said: 
It is disliked to plaster graves and to build and write on them even if 


the grave is found within a cemetery it should be destroyed.” 


Ibn Hajar al-Makki al-Haytami said: 
The third, fourth, fifth, sixth, seventh, eighth and ninetieth major 
sin is to take graves as masdjid, to place seats on them, to take them 


as idols, to make tawaf around them and to pray to them. 


He also said: 
All of these six from the major sins are found within the statements 
of some Shafi’i scholars and it is as if these (major sins) are taken 
from the ahadeeth, for the issue of taking a grave as a masjid for 
example is clear because he, meaning the Prophet 3 cursed whoever 
does that and he viewed the one who does that at graves to be of the 
worst of creation with Allah on the day of Judgement. Within this 
therefore, is a warning for us as is found in the narration “be warned 


of what they used to do” meaning: he warned his Ummah, by his 


1 As-Siraj ul-Wabhdj, vol.1, p.114 
2 As-Siray l-Wabhay, vol.1, p.114 
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words to them, to not do what those people before did and be cursed 
as they were cursed. Taking a grave as a masjid means to pray to on it 
or to it...and these graves are turned to if there is a Prophet or pious 
person within it as the narration indicates “..if there was a pious man 
among them...” 

From here then our companions (from the Shafi?i madhhab) say: it is 
haram to pray to the graves of the Prophets and Awliyd, such as 
praying on them, tabarruk (seeking blessings) and glorifying them. 
The status of this action is that it is a manifest major sin as is evident 
from the aforementioned ahadeeth. It is as if all type of glorification 
of graves were intended: such as placing seats on graves out of 
glorification, seeking blessings (tabarruk) from them and likewise 
making tawéf around graves. 

It was clearly mentioned in the aforementioned hadeeth that 
whoever places lamps over graves is cursed and as for the one who 
takes a grave as an idol then the forbiddance of that is found within 
his saying 3, “Do not take my grave after me as an idol that is 
worshipped.” Meaning: do not praise it like other than you praised 
their idols by prostrating to them or the likes - up to where he said-: 
the worst of the prohibited actions and the means to shirk is to pray 
by it (i.e. the grave), take the grave as a masjid or build over it. The 
‘Ulama do not permit this and it has been reported abundantly from 


the Prophet 3§ that there is a curse for whoever does these actions. 
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These graves have to be destroyed along with the domes built over 
the graves as they are more harmful than Masjid ad-Dirar as they 
were built upon disobedience to the Messenger 3 because the 
Messenger forbade such things and instructed to destroy such graves 
and all candles or lights have to be removed from these graves and it 


is not correct to stand by them or make vows at them.! 


An-Nawawi said: 
It is not permissible to make tawaf around his (the Prophet’s 38) 
grave and it is disliked to stick ones front and back to the walls of the 
grave as has been stated by Abi "Ubaydullah al-Haleemi and others. 
They said: it is disliked to touch the grave and kiss it, rather it is 
from manners to be distant from it just as the people were distant 
from him when he was alive. This is what is right as the “Ulama have 
emphasised and applied without being deceived by the contradictory 
practise of the common people and their actions. This is because 
guidance and action can only be via the authentic ahadeeth and the 
statements of the ‘Ulama without turning to the newly invented 
novelties of the common people and others and their ignorant 
practices. From the danger of the one like this is that he touches the 
grave with his hand and the likes in order to attain barakah 


(blessings) yet this only shows the person’s ignorance and 


1 Az-Zawéajir ‘an Igtiraf al-Kabd’ir, vol.1, p.195 
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heedlessness as Barakah is only within that which agrees with the 
Shar’, so how can one seek virtue by that which opposes what is 


correct?! 


Al-Baghawi said: 
It is disliked to place a sun-shade over a grave because Umar «& saw 


a sun-shade on a grave and instructed that it be removed.” 


It is mentioned in Ibn Hajar’s explanation of a/-Minhdj and what has been 
abridged from it: 
It is disliked to plaster graves, build over them and write on them 
due to the three authentic prohibitions against doing this. This is 
whether the name of the deceased or of someone else is written on 


it... 


Al-Badawi said, as is found within the notes of as-Suyiti to Sunan an- 
Nasa’: 
When the Yahid and Nasara began to prostrate to the graves of their 
Prophets and turn to them in order to glorifying their status, make 
them a Qiblah to pray towards in Salah, make du’é to them and take 


them as idols — Allah cursed them and prevented the Muslims from 


1 Al-Majmii', vol.8, pp.257-58 
2 Al-Majmu’, vol.5, pp.266 
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the likes of that. The origin of shirk is that it began from the 


glorification of graves and being turned towards (to worship). 


As-Suwaydi ash-Shafi’i said: 

So you see them praise graves above all heights and write verses of the 
Qur’an on them, make coffins out of sandalwood and ivory, place 
silk with pure gold and silver over these coffins. This was not enough 
to please them until they circulated these graves with windows made 
from silver and the likes. They then place golden candles around 
these graves and build golden or inscribed glass domes over them and 
they adorned doors (to these graves) with gold and then made silver 
locks for these doors out of fear of thieves. All of this opposed the 
Deen of the Messengers and is the source of enmity against Allah and 
His Messenger. So if these people are really followers (of the Deen) 
they would look at what he (the Prophet 3%) did and what he used to 
do with his companions who were the most virtuous of followers. 
They would also look at his noble grave and what the Sahabah did in 
regards to it.? 


An-Nawawi said: 
The Prophet 3 only forbade that his grave, and the graves of others, 


be taken as masdjid out of fear of exaggeration in glorifying him and 


1 Hashiyat Sunan an-Nasa’i, vol.2, p.42 
2 Al-'Igd uth-Thameen, p.185 
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causing fienah to the people, it is possible that this will lead to kur as 
happened with many of the past nations. So when the Sahabah 4 
wanted to increase the size of the masjid of the Prophet 3 due to the 
increase in the number of Muslims, the masjid was increased to 
include the houses of the mothers of the believers including the room 
of A’ishah x. . If the Messenger of Allah % and his pwo companions, 
Abia Bakr and Umar y,, were buried and a grave with encompassing 
raised walls was constructed over that and was manifest in the masjid 
that would have led to prohibited actions. They built two walls at the 
corners of the grave and diverted them in order to form a triangular 
angle to the north so that it was not possible for anyone to face the 


grave.! 


It is mentioned in al-Ba’ith ft Inkdr al-Bida’ wa'l-Hawddith (p.103): 
So look, may Allah have mercy on you, and wherever you find a lote- 
tree or another tree that the people praise and glorify them, seeking 
intercession through them then that is a Dhdat-Anwdt so chop it 


down? 


1 Sharh Saheeh Muslim, vol.5, p.13-14 

2 [TN]: al-Ba’ith fi Inkar al-Bida’ wa'l-Hawaédith [An Inciter to Rejecting Innovation and 
Newly-Invented Matters] is authored by Aba Shamah (d. 665 AH/1267 CE), a copy 
that it well known was printed in Cairo in 1955 CE, I am unaware of any other prints. It 


is also worth highlighting the role of Imam Abt Shamah (rabimabullah): 
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Abt Shamah was a Damascene Shafi scholar who was one of the Mujtahid scholars 
(according to his biographers) who emphasized returning to the Qur’an and Sunnah; 
opposing bida’ and assertin ijtihad for those qualified scholars. All of this was before 
Shaykh ul-Islam Taymiyyah who is erroneously held to be the “founder” of this Salafi 
trend after the epoch of the Salaf. Aba Shamah’s famous works include Kitab ur- 
Rawdatayn fi Akhbar id-Dawlatayn, Mukhtasar al-Mu'ammal fi'r-Radd ila’l-Amr il- 
Aurwal, al-Muhaggaq min’Ilm il-Usil fima yata’allag bi Afal ir-Rasitl, al-Murshid al- 
Wajeez ila ‘Ulim tata allaqu bi'l-Kitab il Azeez. 

In al-Mu'ammal Aba Shamah had a chapter entitled ‘Section on the Obligation of 
Referring Back to the Qur'an and Sunnah’ wherein he highlighted that the Revelatory 
Texts have to take precedence in solving disputes in the religion. He also made reference 
to the statements of the earlier Imams in regards to uncritical following of juristic views. 
Aba Shamah also criticized his contemporaries for reliance on the later writings of Aba 
Ishaq ash-Shirazi (d. 1083 AH) and al-Ghazali (d. 1111 AH), hence Aba Shamah’s 
emphasis on ‘the first affair’ as opposed to the developments that transpired within later 
generations. Konrad Hirschler states in his paper on Abt Shamah: 

Abt Shama’s position was certainly a minority one in his time, as for him the 

process of ijtihad could never come to an end since no scholar could claim an 

authoritative status compared to the Quran and sunna. His position shows, 
contrary to the middle position discussed above, that ijtihad in its classical sense 
had not entirely come to an end in later centuries. Aba: Shama understood the 
term ijtthad as a direct return to the revealed sources. Although he certainly 
advanced no claims to founding a new madhhab, he refused to accept that the 
later authorities, such as the founders of the madhhabs, had an all-embracing 
hegemonic position. 

Hirschler also states: 

Abia Shama, for example, delivered a sharp criticism of his period around what he 

perceived to be the mujtahid/muqallid dichotomy. 

See Konrad Hirschler, Pre-Eighteenth Century Traditions of Revivalism: Damascus in the 
Thirteenth Century (Bulletin of SOAS, vol.68, no.2, 2005), pp.202, 203. 
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-< Answering a Doubt E~ 


The grave-worshippers try to use the story of the Companions of the Cave 
whose people took their locations of death as a masjid as a proof for the 
permissibility of building masdjid on graves. Al-Hafidh Ibn Katheer 


answered this doubt in two ways: 
1. This was an action of a idol-worshipping and disbelieving people so 
this in itself is not a proof. 


2. Even if this was an action of Muslims, then they were not praised 


for doing this.’ 


' See Tafieer Ibn Katheer, vol.3, p.78. [TN] Look at the grave of Abu'l-Hasan ash- 
Shadhili,which can be seen Online, as an example of a gross disregard of the consensus of 


Shafii scholars regarding graves. 
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~< Samples of Shirk Which the Shafi‘ 
Scholars Have Cautioned Against 5- 


It has been transmitted from Imam ash-Shafi'i 4, and some of his 
companions that there is a prohibition of the types of major and minor 
shirk, such as: dua’ and istighatha (seeking relief and help) from other than 
Allah,' 


1 Based on Allah’s saying, [Remember] when you asked help of your Lord, and He 
answered you, “Indeed, I will reinforce you with a thousand from the angels, following 
one another.” {a/-Anfal (8): 9} And Allah saying, “And your Lord says, “Call upon Me; I 
will respond to you.” Indeed, those who disdain My worship will enter Hell [rendered] 
contemptible.” (GAafir (40): 60} And Allah’s saying, “And who is more astray than he 
who invokes besides Allah those who will not respond to him until the Day of 
Resurrection? And they, of their invocation, are unaware.” {a/-Ahgaf (46): 5} And the 
Prophet 3 said: “Verily du’a is worship.” To know more about the statements of the Shafi'i 
scholars in regards to this issue refer to: Ibn Hajar al-Makki, a/-P/am bi-Qawati’ al-Islam, 
p.95, 71; al-‘Igd uth-Thameen and Tatheer ul-Janan, p.38. 

As for what some of them have narrated from ash-Shaf'i that he allegedly said “Jf any 
severity befalls me I go to the grave of Abu Hanifah and he answers.” Al-Alisi al-Hanafi 
said:This is a lie and it is obvious that it is a lie to anyone who has any knowledge of 
transmission, because when ash-Shafi'l came to Baghdad there was no grave present in 
Baghdad at that time that was turned to for dua’a whatsoever. Rather, Aba Hanifah was 
not that well known during his time and ash-Shafi'i had visited Hijaz, Yemen, Sham, al- 
Iraq, Egypt which were all places wherein the graves of the Prophets, the Sahabah and 
the Tabi’in were to be found and all of these were better than Aba Hanifah and other 
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scholars on his level. So why would du'é only be made to Abi: Hanifah? Furthermore, the 
companions of Aba Hanifah who met him such as Aba Yasuf, Muhammad, Zafar, al- 
Hasan bin Ziyad and their likes were all not known to go to the grave of Aba Hanifah 
and make du’a there. Ash-Shafi'i made expressly clear in some of his books that it is 
disliked to exalt and glorify graves out of fear of the fitna that it would lead to. The ones 
who popularised the likes of these stories are those who have scant knowledge and Deen 
and these stories are only transmitted from those who are unknown (majbul). See Fath 
ul-Manndan, pp.372-73. 

[TN]: The report is found in Tarikh Baghdad by al-Khateeb al-Baghdadi and is from 
Qadi al-Husayn ibn ’Ali al-Saymari who narrated to them, that the trustworthy (thiga) 
Imam "Umar ibn Ibraheem [ibn Ahmad] al-Mugqri told him, that the trustworthy Shaykh 
Makram ibn Ahmad told them, that "Umar ibn Ishaq ibn Ibrahim told them, that the 
trustworthy Shaykh ‘Ali ibn Maymin told them: “I heard al-Shaft’i say: I swear I seek the 
blessing of Abu Hanifa (inni la’atabarraku bi-Abi Hanifa) and come to his grave every day’ - 
meaning as a visitor — ‘Whenever I have a certain need I pray two rak'as then I come to his 
grave and ask Allah Most High for my need at his grave, and little time passes until it is 
fulfilled.” Narrated by al-Khateeb in Tareekh Baghdad (vol.1, p.123) cf. al-Kawthari in his 
Magalat (p. 453) and by Ibn Abi’l-Wafa’ in Tabagat al-Hanafiyyah (p. 519) through al- 
Ghaznawi. Imam al-Haytami cites it in the thirty-fifth chapter of his book on Imam 
Abu Hanifa entitled a/-Khayrat al- Hisan. However, Imam al-Albani highlighted that 
one of the persons in the chain, namely Umar bin Ishaq ibn Ibraheem is majha/ thus 
rendering the report to be weak. 

Imam al-Albani said in his book Silsilah al- Ahadeeth ad Da’eefah (vol.1, p.31): ‘This 
narration is weak, rather it is false, For verily Umar Ibn Ishag Ibn Ibraheem is unknown, and 
he is not mentioned in any of the books of Rijal... 

Imam as-Suyati said in his book Tadreeb ur-Rawi (p. 172): ‘The majority of scholars do not 
accept the one who is unknown in terms of his ‘Adalah whether open or secret.... and as for the 
one who is not known at all some who accept the narration of one who is unknown in terms of 


Adalah do not accept this type of narration (the one who is not known at all).’ 
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prostration to other than Allah,' bowing to other than Allah,” making vows 
to other than Allah,’ slaughtering to other than Allah,‘ believing that 


Ibn Katheer (Shaykh Ahmad Muhammad Shakir, ed.) said in his book Ikhtisar Ulam ul- 
Hadeeth (p. 90): “And as for the unknown person who is unnamed, or the one who is named 
and remains unknown, then he is from those that no one is known to accept narrations from.’ 
Ibn Taymiyyah in Iqtida Sirat ul-Mustaqeem (p.165) also noted that this story is weak. 

1 Based on Allth’s saying, “O Mary, be devoutly obedient to your Lord and prostrate and 
bow with those who bow [in prayer].” {4/i ‘Imran (3): 43} In order to know more about 
the position of the Shafii scholars on this issue see: Rawdat ut-Talibeen, vol.7, p.283-84; 
al-Jamal ‘ala Sharh il-Minhaj, vol.5, p.124; al-Mughnee ul-Muhtdj, vol.4, p.136; al-Plam 
bi-Qawati’ il-Islam, pp.19-21, 63, 93, 95, 98; Tatheer ul-Janan, p.37. 

? Based on Allah’s saying, “O Mary, be devoutly obedient to your Lord and prostrate and 
bow with those who bow [in prayer].” {4/i Imran (3): 43} In order to know more about 
the position of the Shafi’i scholars on this issue see: Rawdat ut-Talibeen, vol.7, p.283-84; 
al-Jamal ‘ala Sharh il-Minhdj, vol.5, p.124. 

3 Based on Allah saying, “Then let them end their untidiness and fulfil their vows and 
perform tawaf around the ancient House.” {a/-Hajj (22): 29} Vows are worship which 
have to be for Allah, for more on the views of the Shafi’ scholars in regards to this issue 
see: al-Majmu’, vol.8, p.435; Mughni ul-Muhtaj, vol.4, p.371; Tatheer ul-Janan, pp.31, 
37; al-Igd uth-Thameen, p.219, Fath ul-Majeed, p.213 and Qurrat ul-'Uyyun il- 
MuwabhhiDeen, pp.%6, 86. 

‘ Based on Allah’s saying, “So pray to your Lord and sacrifice [to Him alone].” {a/- 
Kawthar (108): 2} And Allah’s saying, Say, “Indeed, my prayer, my rites of sacrifice, my 
living and my dying are for Allah, Lord of the worlds.” {a/-An'am (6): 162} Slaughtering 
is an act of worship which has to be only for Allah, in the name of Allah, it is not 
permissible to eat that which has been slaughtered without the name of Allah being 
mentioned on it. For more on the views of the Shafi'i scholars in regards to this issue see: 
Rawdat ut-Talibeen, vol.7, p.284; az-Zawajir, vol.1, p.168; al-Igd uth-Thameen, p.222 
and Tatheer ul-Janan, p.37. 
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someone else other than Allah knows the unseen,' swearing oaths to other 
than Allah,’ saying “whatever Allah and you want” and believing that a 


magician has an influence based on his own accord.‘ 


Ash-Shafi’i said: 
Whoever swears on oath by other than Allah is like a man saying: “By 
the Ka’bah, by my father and by such and such a place”. There is no 
kaffarah for this and all oaths sworn to other than Allah are disliked 


1 Based on Allah saying, “[He is] Knower of the unseen, and He does not disclose His 
[knowledge of the] unseen to anyone...” {Jinn (72): 26} Allah also says, “Say: ‘None in 
the heavens and earth knows the unseen except Allah’... "{an-Naml (27): 65} For more 
on the views of the Shafi'i scholars in regard to this issue see: a/-I'/am bi-Qawati’ il-Ishim, 
pp-69, 71; al-'Igd uth-Thameen and al-Baghawi, vol.4, pp.405-406. 

? Based on what the Prophet 35 said: “Whoever swears by other than Allah has committed 
shirk.” And in another wording “...has committed kufr.” To know the view of the Shafi 
scholars in this regard see: a/-Umm, vol.7, p.61; al-Majmi, p.19, 227-28; Sharh us- 
Sunnah, vol.10, p.9; Ibn Dageeq al-’Eid, Ibkam ul-Abkam, vol.4, p.144; Hilyat ul-Ulama, 
vol.7, p.246; Mughni u-Muhtdj, vol.4, p.324; al-Jamal ‘ala Sharh il-Minhaj, vol.5, p.288; 
Fath ul-Bari, vol.11, p.530-31. 

3 Based on what the Prophet % “Do you make me a partner will Allah? Say: whatever Allah 
alone wills.” Which he said to the one who said to him: “whatever Allah and you want.” 
To know the view of the Shafi'i scholars on this issue see: Sharh us-Sunnah, vol.12, 
pp-360-61. 

* Based on Allah’s saying, “He said, “Throw,” and when they threw, they bewitched the 
eyes of the people and struck terror into them, and they presented a great [feat of] 
magic.” {al-A'raf (7): 116} And Allah saying, “What they have crafted is but the trick of a 
magician, and the magician will not succeed wherever he is.” {Ta Ha (20): 69} For the 
position of the Shafi’ scholars refer to a/-P’/am bi-Qawati’ il-Islam, p.98 
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and prohibited based on the saying of the Messenger of Allah % 
‘Allah has forbidden you from swearing by your fathers, so whoever 
swears an oath then let him do it by Allah or keep silent.” Ibn 
’Uyaynah informed us saying: az-Zuhri narrated to us saying: Salim 
narrated to us from his father saying: the Prophet 3 ‘Umar swear by 
his father saying: “Indeed, Allah has forbidden you from swearing oaths 
by your fathers.” Umar -$ said: “By Allah I did not swear by that after 
that.” All who swear by other than Allah fall into that which is 


disliked and it is feared that his oath is one of disobedience.? 


Ibn Hajar al-Haytami al-Makki said: 


The 197% major sin: slaughtering in the name of other than Allah. 


Ar-Rifa’i stated in Sharh ul-Minhdj: 
As for making vows at the mausoleums of a Wali, Shaykh or to the 


name of the Av/iyd, then if the one making the vow (as happens in 


1 Verified by al-Bukhari, vol.11, p.530, Aadeeth no.6646 in Kitab ul-Iman wa'n-Nadbhr, 
Bab la Tahblafti bi-Abaikum; Muslim in Kitab ul-Imén, vol.3, p.1266, hadeeth no.1646 Bab 
an-Nabhy ‘an al-Halaf bi Ghayrillab, an-Nasii, vol.7, p.4 in Kitab ul-Iman, Bab al-Halaf 
bi'1-Aba; Aba Dawid, vol.3, p.569, Aadeeth no.3249 in Kitab ul-Imén, Bab fi Karahoyat il- 
Halaf. 

2 Verified by Aba Dawid, vol.3, p.570, Aadeeth no.3250 in the book of Iman chapter: 
Karahiyat ul-Halaf bi'l-Aba, an-Nasi’i, Kitab ul-Iman, Bab ul-Halaf bi'l-Aba, vol.7, p.4, 
hadeeth no.2766; Ibn Majah in Kaffarat, vol.1, p.667, hadeeth no.2094 — from the 
narration of Salim from his father from Umar <. 


3 Kitab ul-Iman, vol.7, p.61 
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most cases or generally) intends glorification of places, mausoleums 
or zawiyas;' or glorification of the one buried within the grave or is 
alleged to have been buried in the grave— then such a vow is void and 
is not conclusive. For their belief is that these places have a special 
status and that they prevent calamities, bring about blessings and 
intercede via vows made to them. To the extent that one makes vows 
to stones which were have been ascribed to a righteous worshipper, 
they also make vows to take saddles and oil to some graves and the 
people who do such things say: “the grave of such and such to the place 
of such-and-such accepts vows that are made to it” and they mean by 
this that such graves and places can give people the things that people 
hope for such as curing the sick, making the absent appear, obtaining 
wealth or anything of the likes of such types of vows. A vow like this 
is bail (null and void) without doubt; rather making vows with oil 
and candles to graves is absolutely invalid. 

Including in this is to make vows of abundant candles and the like to 
the grave of al-Khaleel Ibraheem %4 and to the graves of other 
Prophets and Awliyd. For the one who makes vows at the graves of 
these does not do so except out of seeking blessings and glorification 


thinking that this is nearness to Allah. There is no doubt thar this is 


1 A Zawiyah (pl. zawayah) literally means “a corner” and is the term that is applied to a 
Sufi hospice, a small mosque, a musa//ah or is mostly applied to a building which includes 
the tomb of a Sufi. [TN] 
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falsehood and the lighting of candles at graves is hardm whether one 


benefits from it or not.! 


An-Nawawi says: 
If one vows to go to a masjid other than the three masdajid which are: 
al-Masjid al-Haram, Madeenah and al-Agsa, then his vow is neither 


obligatory nor to be convened.” 


Ibn Hajar al-Makki said in Sharh ul-Minhdj: 
“In the name of Allah and Muhammad” is not to be said, this is 
prohibited due to associating partners as it is the right of Allah only 
that slaughter is to be done in His Name. If one wants to slaughter 
in the Name of Allah and seek blessings (tabarruk) in the name of 
Muhammad then this is just disliked.’ 


Ahmad bin Hajar al-Butami ash-Shafi’i said in Tatheer ul-Janan (pp.31-32): 
Meaning: they are not to make vows to other than Allah, neither to 
the righteous nor tawéf around anything other than the Ancient 
House. It is not permissible to make vows to Awliyd or the righteous 
or to make tawdf around graves, as the ignoramuses do around the 
graves of al-Jilani, Husayn, al-Badawi, ad-Dusiigqi and others - so all 
of this is shirk and there is no dispute about this. Many of the 

1 Fath ul-Majeed, p.213 


2 Al-Majm#’, vol.8, p.471 
3 Ibid. 
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ignorant innovators makes vows to the righteous and some of them 
send money (as vows) to the custodian (of the graves) or to 
reconstruct domes as many of the Indians and Pakistanis do when 
they make vows of money to Abdul-Qadir al-Jilani and for his tomb, 
this is from one who claims to be from Ahl us-Sunnah. 

As for the Indian, Pakistani and Iranian Shi, then they make vows 
of wealth to the graves of Ahi ul-Bayt in Najaf, Karbala’, Khurasan 
and Qum and make arduous journeys to them from different parts of 
the world in order to make tawaf of those graves, seek relief from 
those who are within these graves and ask for the things that they 
want and (to) avert calamities — all of which only the Creator of the 
Heavens and the Earth is Able to grant. Likewise, it is not 
permissible to make a vow to a grave of a pious person and the graves 
of the righteous. So whoever makes a vow to other than Allah does 
not have to fulfil it rather the person making the vow has to seek 
Allah’s forgiveness, repent to Him and say the Two Testimonies of 
faith again because the person was a Murtad if he knew that making 
a vow to other than Allah is shirk. 

As for what some of them say that “the vow is for Allah and the 
reward is for the Wali,” then this is batil and clear misguidance. If the 
person intended to give sadagah then he should rather give sadaqah 


to the poor. 
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Also it is not known if the person in the grave was indeed a righteous 
person, and matters are judged by the end results so a person may 
have been truthful on the outside yet inside was a zindig. Their lies 
are further manifest when they take sheep to these graves and 
slaughter them there and when they are criticised for these action 
they say “the slaughter is for Allah and the reward is for the Walt”. The 
intent of this is nothing but chicanery and overturning the realities as 
they do not intend anything except the Wali as the Ulama are frank 
in that no slaughtering should be made to Allah in a place wherein 
slaughter to other than Allah is made based on the hadeeth from 
Thabit bin ad-Dahhak who said: A man made a vow to sacrifice a 
camel at a place called Buwanah, so he asked the Prophet (3%) about 
it. He (38) said, “Did the place have any idol which is worshipped of 
the idols of Jahiliyah?” they answered “No.” The Prophet % asked 
again “Did the disbelievers hold any of their recurring festivities there?” 
They answered “No.” Allah’s Messenger 38 then said “Fulfill your 
vow. Verily, there is neither fulfilment of a vow that is made in 


disobedience to Allah nor one that is beyond a person’s capacity.” 


1 Hadeeth is verified in Abt Dawid, Kitab ul-iman, Bab ma yu'am bihi min al-Wafa’ bin- 
Nadbr, vol.3, p.607, Aadeeth no. 3313; al-Bayhaqi in his Sunan, vol.10, p.83; at-Tabarani 
in al-~Kubra (hadeeth no. 1341) from the 4adeeth Thabit bin ad-Dahhak and authenticated 
by al-Hafidh Ibn Hajar in Ta/kbees ul-Khabeer, vol.4, p.180. 
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Ahmad bin Hajar Al Butami ash-Shafi’i said in response to the doubts of 

the grave-worshippers: 
Firstly: some of the ignorant say: those - meaning the grave- 
worshippers - believe in the Creator and in the Divine Legislation of 
Islam and the Day of Reward. Their main aim they say is to make 
tawassul by these dead righteous and they are not pleased with the 
title of shirk to be applied to them and rather they flee from this 
term, so how can it be said that they are Mushrikin? Secondly, the 
(first) Mushriktin committed kufr due to their rejection of 
Rubiibiyyah not due to their performing acts of worship to other than 


Allah. They use as evidence for this the saying of Allah, 
GsIn iy 
“,..they say, And what is the Most Merciful?” 
fal-Furgan (25): GO} 
“,.-while they disbelieve in the Most Merciful.” 


far-Ra‘d (13): 30} 


Al-Butami answered with the following: 
The answer to them being named as Mushrikun is that kufr and shirk 
both has branches and types just as how iman has branches. So if one 


comes with much from the branches of imdn and has alongside it 
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some aspects from the branches of shirk, then it will be said that the 
person is a Mushrik. For example, even if he prays, fasts, believes in 
the Message and the Last Day and is known for zuhd and good 
manners, yet believes that the planets have an influence or that they 
have the ability to benefit or harm, or he believes in regards to an 
angel or a Messenger that which is not permissible to believe about 
them except in regards to Allah and as a result we call such a person a 
Mushrik even if the person does some righteous actions. 

These are the meanings mentioned in the issue of apostasy, so the 
ruling on a person with kufr or shirk is not necessitated except if the 
person falls into all of their aspects and types. Making tawassul by the 
righteous is due to their belief that they were sinful and as the dead 
pious people were closer to Allah and can go between them and 
Allah, this is precisely the shirk of the original Arabs. As for their 
utterance of the Two Testimonies (Shahddatayn) then this is negated 
by their actions which nullify them, just as how relieving oneself 
nullifies wudd. So their affirmation of the Creator does not benefit 
them at all because the Mushrikiin used to affirm Rubiubiyyah and 
this was not enough for to enter them into Islam. As for the saying of 
the one who says that: the Mushriktin of the Arabs of old used to 
reject Resurrection, then the answer to this is: this belief is from that 
which is kufr and the Messenger of Allah 38 judged them to have kufr 


and permitted their blood due to many matters, the most important 
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of these matters is their worship of idols and their denial of the 
Resurrection. It is not acceptable for a person to believe in some 
parts and disbelieve in some parts rather it is obligatory to have belief 
in all that is found in the Qur'an and what was brought and done by 
the Messenger of Allah 38. So whoever believes in some and does not 


believe in some parts is a disbeliever as Allah has said about them, 
: oe Sh eiese. F, aw 4% le oe ere ad ee Pe 
QS US GE Np of Osh gy a ASS Gate UP 0) op 
“...and say, “We believe in some and disbelieve in others,” and 


wish to adopt a way in between.” fan-Nisda (4): 150} 


The mere utterance of the kalima of the Shahdadah does not benefit 
them until they free themselves from all that which is worshipped 
other than Allah and perform all acts of worship, whatever they 
maybe, to only Allah. 

However, can a specific person, or a specific group, be made takfeer 
of for their nullifiers of sawheed and kufr even though they believe in 
Allah and the Messenger and perform all of the Divine Legislation? 
The answer: it can be said that such actions are those of shirk and 
kufr such as: sujood to a Wali, tawaf around a grave, making a vow to 
a grave, however, as for a specific person or group then we do not 
immediately make takfeer of them rather we have to inform them of 
the verses of the Qur'an and the ahddeeth of the Messenger of Allah 
38 which clarify shirk and warn from it. We also have to clarify that 
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the person who commits such shirk will have no portion of Paradise 
whatsoever and that these actions are shirk. So if a specific person or 
group continues in this way (of falling into shirk) and is stubborn 
and does not accept, then at this point it is permitted to apply shirk 
to them. If a specific person differentiates between major and minor 
shirk, such as riya’ then this is minor shirk, while sujtid to other than 
Allah is major shirk. So if one was to say “your words necessitate 
making takfeer of most of the Ummah of Muhammad because they do 
that which you call shirk such as making vows to Awliya and the likes” 
then the answer to this is: 

a. General statements are different from specific statements. 

b. Ignorance is rife and knowledge of tawheed and the purified 
Sunnah is scant. As is understanding of shirk, its categories and its 
means within many places and countries. 

These prevent shirk from being applied to a specific individual, 
except for the one to whom the texts have reached and upon whom 
the proofs have been established and still persists on shirk out of 


stubbornness — such an individual is judged to have shirk.' 


The answer to the second doubt: 


The first Ayah 
Bee ee nS 
(a> GG | sup 
| Al-'Aga@'id as-Salafiyyah bi-Adilatiha an-Naqliyyah wa'l-'Aqliyyah, pp.37-40. 
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“,..they say, And what is the Most Merciful?” 
{al-Furgan (25): 60} 

..-is a question from The Most-Merciful and asking about 
something is not rejection of it... 
As for the second Ayah, 

“_.-while they disbelieve in the Most Merciful.” 

far-Ra‘d (13): 30} 

...then this refers to Aufr in ar-Rahman and disbelief in something is 
not rejecting it, so for example you say about someone who does an 


action of kufr “so-and-so has disbelieved” and this indicates that he has 


rejected the Lord. 


From here it is clear to us that the Shafi'i scholars warn from shirk and its 
harmful consequences in this life and the next, Allah is the One we ask for 
help and upon Him we rely. 
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-4 Conclusion = 


All praise is due to Allah who has helped us to finish this and this is all due 
to Allah’s Blessing and Virtue and all praise is due to Him and from the 


most important results from this work have been the following: 


1. The speech of Imam Shafi’ and his early companions were scarce 
in regards to the innovation of the grave-worshippers due to the 
fact that grave-worship had not become widespread during their 
time. Whereas the later followers of Imam Shafi’i had much speech 
in regards to condemning grave-worship. 

2. Many of the Shafi’l "Ulama had admirable efforts in preventing the 
means to shirk and safeguarding tawheed. 

3. The innovations related to graves lead to many people falling into 
major shirk. 

4. The range of precautions within the Divine Legislation which 
preserve tawheed and prohibit all means which lead to shirk such as 
those actions that are connected to glorifying graves. 

5. The range of individual humiliations connected to shirk due to 
worshipping other than Allah and due to shirk corrupting the 


individual’s mind by believing in legends and superstitions. 
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This is a small effort, which I ask Allah to accept as something sincerely for 
His Noble Countenance. Apologies to the readers due to any shortcomings, 


and weakness is a feature of the son of Adam. 
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-4{ Introduction E- 


This is the fourth book from the series An Explanation of Shirk and the 
Means to it. The first in the series looked at the explanations given by the 
Hanafi scholars, while the second was according to the Maliki scholars and 
the third was according to the Shafi’ scholars. This, the fourth in the series, 
is related to the explanation of shirk and the means to it according to the 


Hanbali scholars. 


I have maintained that I shall not quote anything from Shaykh ul-Islam Ibn 
Taymiyyah, his student al-‘Allimah Ibn ul-Qayyim or from Imam 
Muhammad ibn ’AbdulWahhab I and his offspring. This is because I 
desired to show the concern of this serious issue with the Hanbali scholars 
and to avoid it seeming as if those scholars mentioned have a monopoly on 
the subject and went into the issue the most, to the extent that some of the 


ignoramuses attach issues related to ‘aqeedah to “Wahhabism’ and the likes. 


From what has been clearly proven is that many people have been deceived 
by what has said about the Imams of da wah throughout the ages and what 


has been ascribed to them. 
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Muhammad Rasheed Rida 4}! said: 
When we were young we used to hear stories about the ‘Wahhabis’ 
based on the articles of Dahlan and other similar tracts. We used to 
believe them as we followed our Shaykhs and fathers and we believed 
that the Ortoman state was the maintainer of the Deen and this was 
the reason for why they fought against them (so-called “Wahhabis’) 
and kept them in check. Yet I did not know the reality of this group 
(i.e. the so-called “Wahhabis’) except after my Aijrah to Egypt when I 
came across the History of al-Jabarti? and the Kitab ul-Istiqsa fi 
Akhbar il-Maghrib il-Aqsa.> After which came to realise from these 
books that they (the so-called “Wahhabis’) were upon the correct 


Islamic guidance as opposed to those who they were fighting 


against...‘ 


1 He is Muhammad Rasheed bin 'Ali Rida bin Muhammad ShamsuDeen al-Qalamtni 
al-Baghdadi, originally “al-Hasani”. He was the editor of a/-Manar magazine and was 
one of the men of the Islamic revival. He was born and educated in Tarablus (in Sham) 
and died in Cairo in the year 1354 AH, see a/-A’lam, vol.6, p.126 and Mujam ul- 
Mu 'aliffeen, vol.9, p.310. 

? He is 'AbdurRahman bin Hasan al-Jabarti, the Mu/fi of the Hanafis during the time of 
Muhammad ‘Ali Khadiwi. He died in 1237 AH, refer to a/-A’lam, vol.3, p.304 and 
Mu’jam ul-Mu'alliffeen, vol.5, p.133. 

3 Kitab ul-Istigsa’ is the work by Ahmad bin Khalid an-Nasiri ad-Dar'i as-Salawi, a 
historian and researcher. He died in the year 1315 AH, refer to a/-A’/am, vol.1, p.120 
and Mujam ul-Mu'alliffeen, vol.1, p.214. 

“ Mugaddimah Kitab Siyanat il-Insan, p.8 
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The Handbilah: are those who are ascribed to the madhhab of respected 
Imam, Ahmad bin Muhammad bin Hanbal 4 in the subsidiary branches of 
Jigh. He is one of the four Imams that are followed and he was the core of 
the Deen and distanced himself from the leaders and the rulers, he came out 
defending the truth and for the sake of Allah did not fear the blame of the 
blamers. He died 4) in 241 AH after being tested with the inquisition 
which he was patient with and Allah raised him in rank due to chat 


tribulation. He was also made an Imam and leader of the "Ulama. 
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-< Definition of Shirk According 
to Some Hanbali Scholars E- 


Before we commence in explaining shirk and its definition according to the 
Hanbali ‘Ulama, we will explain the meaning of shirk within the Arabic 


language. 


Sha-ri-ka: meaning to become a partner who has a share in something. The 
verbal nouns (sasdar): shirk, sharikah and mishrikah. “Ashrakahu fee 
amrihi” (“he shared with him in the matter”): means he joined in it with 
him. “shdrakahu” (“he joined him”): meaning he was his partner. Sharraka 
baynahum (“he joined them together”): means he made them partners. As 
for the definition according to the Handbilah then they have differed in 
their terms of expression in defining shirk even though its main meaning is 


one. 


Ibn Rajab said: 
To make the creation assume the same level as the Creator to be 
worshipped, it is therefore to put something not in its proper place. 
Most of what is mentioned in the Qur'an threatening the 


transgressors is referring to the Mushrikin as Allah 3% said, 


G5 ss 93 3,9) 
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“The disbelievers are transgressors” {al-Bagarah (2): 254}' 


Ibn Rajab said in defining minor shirk as being riya’ (showing off): 
The people who have riya’ have a greater punishment over other 
sinners because riyd’ is minor shirk and sins that are connected to 


shirk are worse than other sins.” 


He indicated what the intent of hidden shirk was when he said: 
All blessing are from Allah and His Virtue, so whoever ascribes any 
of these blessings to other than Allah with the belief that it is not 
from Allah is a real Mushrik, and whoever ascribes these blessings to 
other than Allah with the belief that they are from Allah has 


committed hidden shirk? 


The Mufti of the Hanbalis in Makkah of his time, Shaykh Abi Bakr bin 
Muhammad ’Arif Khugayr‘ stated: 
Shirk is to compare the creation with the Creator in regards to 
Divine Characteristics that are unique to Allah. In other words: it is 
to believe that other than Allah has an influence over what Allah has 
1 Jami’ ul-"Ulim wa'l-Hikam, vol.2, p.181 
? At-Takhweef min an-Naér, p.223 
3 Laté'if ul-Ma'arif, p.70 
* He is Aba Bakr bin Muhammad ’Arif bin 'AbdulQadir bin Muhammad bin Ali 
Khugayr al-Makki, a Hanbali_fageeh who was born in Makkah in the year 1282 AH, he 


died in the year 1349 AH. Refer to his biography in a/-A'/am, vol.2, p.70 and Mujam ul- 
Mu'alliffen, vol.3, p.73. 
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given it, and that something has authority which is outside the ability 


of the creation.! 


He also said: 
Shirk is to make other than Allah have the same control, Rubibiyyah 


is from Him to His servants and worship from His servants is for 


Him. 


Abia Bakr bin Muhammad bin al-Hanbali said: 
Shirk is the worse disease to afflict a person, it is when a person is set 
up as a partner with Allah and this is contrary to sawheed. For chat 
reason, I advise myself and every Muslim male and female to know 


shirk in order to stay away from it, in this way our Lord says, 

AB Dy BA ory ct op} US O98 aRly wy Sead of 2A Y ab op 
hks hh Bl 

“Indeed, Allah does not forgive association with Him, but He 

forgives what is less than that for whom He wills. And he who 


associates others with Allah has certainly fabricated a 


tremendous sin.” fan-Nisa (4): 48} 
And He also says, 
Gy agli Et ale ahh 6 alll, Biss os hp 
| Kitab ma la buda minhu, p.30 
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“Indeed, he who associates others with Allah — Allah has 
forbidden him Paradise, and his refuge is the Fire. And there are 
not for the wrongdoers any helpers.” {a/-Ma dah (5): 72}' 


1 Al-'Ageedah ft Safahat, p.39 
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~<a The Categories of Shirk According to 
the Hanbali Scholars 


Shirk opposes tawheed and it is obligatory for a Muslim to know the major 
and minor categories of shirk along with its apparent and hidden types in 
order to stay away from them and keep his deen safe. Yet this is not done 
except with understanding of these different categories and the means to 
them and the ways to prevent them. As was clear from the explanation of 
Ibn Rajab mentioned prior about shirk it is clear that there are three 
categories of shirk: major, minor and hidden. Abii Bakr bin Muhammad 
bin al-Hanbali said: 

Firstly: major shirk is the category which necessitates being placed 

into Hellfire for eternity and expulsion from the religion of Islam. It 


has six types under it which will be listed below by the will of Allah: 


1 — Shirk of du‘d: to make du to other than Allah whether it be to 
Prophets and Awliya asking them for provision, cures or anything 


else, this is based on what Allah says 


Bao gee 
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“And do not invoke besides Allah that which neither benefits 
you nor harms you, for if you did, then indeed you would be of 


the wrongdoers.” /Yiinus (10): 106} 


2 — Shirk of intention, want and intention: this is doing righteous 
actions for a worldly aim alone, Allah says about this, 


a~e 


Oy) Cecyolty Sheets 30 a YI 315 os (555 Go dt ed E85 > 
(ah pie db 


“Whoever desires the life of this world and its adornments — We 

fully repay them for their deeds therein, and they therein will 
not be deprived. Those are the ones for whom there is not in the 
Hereafter but the Fire. And lost is what they did therein, and 
worthless is what they used to do.” (Hiid (11): 15-16} 


3 — Shirk of love (mahabbah): to love one of the Awliya as one should 
love Allah,’ this is based on what Allah says, 


be 

o? anaes ft 3 g- oe 
aul SOS ge ial AT gy O98 ot ARE gt tl 23 > 
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1 This speech is not that detailed and it would have been better for him to have said 
“Loving other than Allah as one should love Allah” based on the general meaning of the 
ayah in this issue. 
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“And [yet], among the people are those who take other than 
Allah as equals [to Him]. They love them as they [should] love 
Allah. But those who believe are stronger in love for Allah.” /al- 

Bagarah (2): 165} 


4- Shirk of obedience (ta’a): to obey the Ulama and Shaykhs in sin 
when they make istiblal, based on when Allah says, 


od 


rr eee ete fe 2 8 Cfo te wae ose a fA gS 
wea cyl ceemallly alll 99 ope Ll! gt pA! | pois 
“They have taken their scholars and monks as lords besides 


Allah, and [also] the Messiah, the son of Mary.” 
fat-Tawbah (9): 31} 


5 -Shirk of incarnation (hulool): this is the belief that Allah is 
incarnate within His creation, like the belief of Ibn "Arabi as-Safi 


who is buried in Damascus, and of others. 


6 — Shirk of control: it is the belief that some of the Aw/iyd have an 


influence in the universe and can control affairs, such as the beliefs 
about the Agtab and Abdal.’ This is even though Allah asked the 
Mushrikin of the past, 


1 [TN] these are terms used within Sufism which are applied to individuals who are given 


qualities which are only within the domain of Allah. 
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a 0d oe o- af Son 


CPt) aM, Qa EU Al 2 Tall oe SOI ot + Bp 
Ci OS iS AN os Cl oe CH EA et od 
“Say, ‘Who provides for you from the heaven and the earth? Or 
who controls hearing and sight and who brings the living out of 


the dead and brings the dead out of the living and who arranges 
[every] matter?’ They will say, ‘Allah,’...” (Yanus (10): 31}' 


Before we go to the statements regarding types of major shirk it is 
worth us taking a look at how to avoid falling into this dangerous 
matter. One way is to avoid saying “we have received rainfall due to the 
such-and-such a planet” wherein one says this believing that a planet 
has an influence in bringing rain — this is kufr because it is shirk in 
Rubibiyyah. If one says this, but without believing in it, the person 
has committed minor shirk as he has ascribed the blessing of rain to 
other than Allah. 

Minor shirk does not expel the one who commits it from the deen, 
Abi Hurayrah <4 narrated: I heard the Messenger of Allah 3§ say, 
“The first person to be decreed upon on the Day of Judgment will be a 
martyr. When he will be brought, Allah will recount his blessings, which 
he will acknowledge. Allah will ask him, "So how did you react to them?” 
He will say, “I fought for You until I was martyred.” Allah will say, “You 


1 Al-’Ageedah fee Safahat, p.40-41 
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have lied. You fought so that you would be called a brave man, which you 
were called.” Then he will be ordered to be dragged away on his face into 
the fire. The second will be a person who studied and taught knowledge 
and the Quran. When he will be brought, Allah will recount his 
blessings, which he will acknowledge. Allah will ask him, “So how did 
you react to them?” He will say, “I studied and taught the knowledge and 
read the Quran for Your sake.” Allah will say, “You have lied. You 
studied knowledge so that you would be known as a scholar and you 
recited the Qur'an so that you would be known as reciter, which you were 
called.” Then he will be ordered to be dragged away on his face into the 
fire. The third will be a person who Allah had made rich and granted 
abundant wealth. When he will be brought, Allah will recount his 
blessings, which he will acknowledge. Allah will ask him, “So how did 
you react to them?” He will say, “I spent for Your sake for every cause for 
which You liked the money to be spent.” Allah will say, “You have lied. 
You did that so that you would be known as generous, which you were 
called.” Then he will be ordered to be dragged away on his face into the 
fire.” 

We will put forch some examples so as to explain some types of Riya’ 
in derail: 


1 — Slight Riya’ 


1 Reported by Muslim, vol.3, p.1514, Kitab ul-Imarah, hadeeth no.1905 
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To act falsely for the sake of the creation, like a Muslim who acts for 
Allah and prays to Allah however perfects his prayer and actions so 
that the people praise him, Allah says, 

GSE Se MALY GL See Ea os oW BOF op 
“So whoever would hope for the meeting with his Lord — let him 
do righteous work and not associate in the worship of his Lord 
anyone...” fal-Kahf (18): 110} 

The Prophet 38 said: “What I fear for you the most is minor shirk, ar- 
riya. Allah will say on the Day of Judgement when He is rewarding the 


people for their actions: Go to those for whom you did riya for in the 
dunya then see if you find the reward with them.” 


2 - Other types of Riya’ are: 

A — Riya’ of the body: to manifest leanness and paleness to be seen as 
being from the servants (of Allah) who exert themselves in worship 
and have fear of the Hereafter. Also included in this is to speak with a 
quiet voice, lower the gaze and manifest withered body to show that 
he is a person who fasts regularly. 

B — Riya’ in one’s clothing and appearance: such as to keep marks of 
prostration on the face and wearing specific forms of clothing which 


are associated with ‘Ulama so that it be said that he is a scholar. 


? Reported by Ahmad in his Musnad, vol.5, pp.478-479 and others, al-Albani 
authenticated it in Saheeh ul-Jami’, vol.1, p.323, hadeeth no.1555. 
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C — Riya’ in speech: this is the most common form of Riyd’ among 
people associated with the Deen when they admonish, remind others, 
memorise narrations so as to manifest this in debates and show off 
knowledge, to move the lips as if in remembrance of Allah, to 
manifest anger at evil actions committed by people, to lower the voice 
when reading the Qur’an in order to show fear, grief and the like. 

D —- Riya’ of action: such as someone praying a lengthy prayer 
wanting to be seen, lengthening rukoo’, sujid and manifesting fear. It 
also includes wanting to be seen as a person who fasts, fights, makes 
Hajj, gives charity and the likes. 

E — Riya’ in companionship and visitors: such as the one who 
safeguards visiting a scholar or a pious worshipper so that it be said 
“such-and-such has visited so-and-so”. Or the one who calls the 
people to visit a certain scholar or worshipper so that it be said “the 
people of deen frequent him.” 

Therefore, Riya’ is included as being minor shirk, and for that reason 
swearing oaths to other than Allah is included as being minor shirk 
for that reason the Prophet 38 said: “Whoever swears an oath to other 


than Allah has disbelieved or committed shirk.” 


' Related by Ahmad in a/-Musnad, vol.2, p.69, 86; Abu Dawiad, vol.3, p.569, hadeeth 
no.3251 in Kitab ul-Iman, Bab ft Karahiyat il-Halaf, at-Tirmidhi, Kitab un-Nudhoor wa'l- 
Iman, Bab Ma Ja fi Karahiyyat il-Halaf 6i Ghayrillah, vol.4, p.110, hadeeth no.1535; al- 
Bayhaqi in as-Sunan, vol.10, p.29; al-Hakim, a/-Mustadrak, vol.1, p.18. All of these 
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3 - Hidden Shirk: 

Ibn ’Abbas «# explained this as being when a man says to his friend 
“whatever Allah and you will” and “if not for Allah and such and such” 
when rather it is correct for him to say “if not for Allah and then such- 
and-such” and “Whatever Allah wills and then what you will.” Also to 
say “I seek refuge in Allah and you” and “I trust in Allah and you.” 
Rather it should be said “J seek refuge in Allah and then you” and “J 
trust in Allah and then you” and so on. From Abii Sa’eed in a marfi’ 
form who said: the Messenger of Allah 38 said, “Shall I not inform you 
of what I fear for you more than the maseeh ud-dajjal? It is hidden shirk. 
It is when a man stands up for prayer, then beautifies his prayer for 
another to look at.” The expiation for minor and hidden shirk is for a 


man to say: “O Allah I seek refuge in You from me associating anything 


reports are via Sa’d bin "Ubaydah from Ibn Umar and the wording with at-Tirmdhi and 
al-Bayhaqi is: “Whoever swears by other than Allah has disbelieved or committed shirk.” The 
wording in al-Hakim is “Whoever swears by other than Allah has disbelieved.” At-Tirmidhi 
stated: “This hadeeth is hasan”, al-Hakim said “this hadeeth based on the conditions of 
Shaykhayn is credible with such an isnad” and adh-Dhahabi agreed with this in af- 
Talkhees. 

1 Ibn Majah, vol.2, p.1406, 4204 in Kitab uz-Zuhd, Babur-Riyd’ wa’'s-Sum'ah, from the 
hadeeth of ’AbdurRahman bin Abi Sa’eed al-Khudri from his father in marfi’ form. Al- 
Albani deemed the hadeeth to be hasan in Sahech ul-Jami’, vol.1, p.509, hadeeth no.2607. 
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in worship with You while we know, and we ask for Your forgiveness of 


what we do not know.”' 


I say: pay attention to his categorisation of shirk as it includes Riya’ as being 
minor shirk just as Ibn Rajab did. From the people of knowledge are those 
who include swearing oaths to other than Allah as being minor shirk along 
with saying “Jf Allah and you wills” and the likes. Hidden shirk is Riya’ and 
there is no problem with this as all views have their respective evidence. 
Also pay attention that he was heedless of other types of shirk such as shirk 
of fear, hope, trust and other types. It would have been better for him to 
have included them and to have said shirk in Uboodiyyah and to explain all 
of the types of worship which are ishrak with Allah. 


Al-’Allamah Aba Bakr Muhammad bin ’Arif Khuqayr, the Mufti of the 
Hanabilah in Makkah, divided shirk into six categories: 
1 — Shirk in Independence (Istiqlal):? affirming two independent 
gods like the shirk of the Magians 
2 — Shirk in Division (Tab’idh): which is extracting a god from 
another god, like the shirk of the Christians 


1 Al-'Aqeedah fi Safahat, pp.39, 43, 45. 

2 This does not exist, refer to Sharh ut-Tahawiyyah by Tbn Abi'l-Tzz, p.19, for the 
Magians do not associate partners in worship in shirk in independence and there is none 
in the world who commits this type of shirk, so this is a mistake that has to be 
highlighted. 
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3 — Shirk in Nearness (Taqreeb): worshipping other than Allah in 
order to gain nearness to Him. 

4 - Shirk of Tagleed:' like the shirk of the later people of the times of 
Jabiliyyah 

5 - Shirk in Causes (Asbab): to ascribe causes to other than the 
Power of Allah as the philosophers and atheists do when they say “it 
rained due to the planet tempest” 

6 - Shirk in Needs (Aghradh): doing actions for other than Allah and 
this is judged as being sinful as some of the scholars have 


mentioned.” 


I say: it is apparent from this categorisation that the author did not extract 
the categories of shirk that arrived in the Shari’ texts, rather he focused on 
shirk in Rububiyyah and Ulihiyyah and did not highlight shirk in the 
Attributes. We can sometimes find Ulama who focus on a specific aspect 
due to widespread errors and misconceptions in regards to it and some 


focus on other aspects. 


"In his explanation of this it would have been better to say “shirk in tagleed by following 
the ‘U/ama and rulers in a matter that opposes the Divine Legislation.” 
? Kitab Mé La Budda Minhu, p.31 
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- Means to Shirk Which the Hanbali 
Scholars Have Cautioned Against E~ 


Imam Ahmad bin Hanbal 4 attached the utmost importance to the issue of 
preventing the means (dhara’i). This is confirmed from him as al-Qurtubi 
said: 
Holding firm to preventing the means and safeguarding this is the 
madbhab of Imam Malik and his companions and Ahmad bin 
Hanbal.' 


It has arrived from Imam Ahmad 4} and some of his followers that they 
forbade the means that lead to shirk such as plastering over graves (in order 


to make them permanent structures),” building over them,’ writing on 


1 Tafseer ul-Qurtubi, vol.2, pp.57-58 

? It is reported in Muslim from Jabir said: “The Messenger of Allah % forbade that the graves 
should be plastered (made into permanent structures), used as sitting places (for the people) or 
built over.” Ibn Qudamah said: ‘Because that is from the adornment of the dunya and the dead 
have no need for that whatsoever.’ To know more about the position of the Hanbali 
scholars on this matter refer to: Kashaf ul-Qind’, vol.2, p.139; al-Kafi, vol.1, p.270; al- 
Mubdi’, vol.2, p.273; al-Mugni’, vol.1, p.285; al-Mu'tamid, vol.1, p.249 and al-Mughni, 
vol.3, pp.439-440. 

3 The evidence for the prohibition of this is the previous hadeeth and also the hadeeth 
that Abu’l-Hayaj al-Asadi said: ‘Ali ibn Abi Talib & said to me: “Shall I not send you with 
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them,’ taking them as masdjid,’ facing them when making du @,° prostrating 


to them, praying by them,‘ kissing them,' using bukbur by them, placing 


the same instructions as the Messenger of Allah & sent me? ‘Do not leave any image without 
defacing it or any built-up grave without levelling it.” To know more about the position of 
the Hanabilah on this matter refer to Kashaf ul-Qind’, vol.2, p.138; a/-Mudbdi’, vol.2, 
p-272; al-Mu'tamid, vol.1, p.249; al-Mughni, vol.3, p.435. Ibn Qudamah said about the 
word ‘mushrifa’ (tomb): mushrifa is a type of grave that has been raised to a high level and the 
evidence for this is the statement of Ibn ul-Qasim and his companions in describing the grave of 
the Prophet 3: it was not a mushrifa. 
1 Based on what was reported by Aba Dawéd, at-Tirmidhi and others from the Aadeeth 
of Jabir that the Messenger of Allah 3% Yorbade that the graves should be plastered (made 
into permanent structures) and that they be written on.’ To know more on the position of 
the Hanbali scholars on this issue refer to: a/-Mugni’, vol.1, p.285; a/-Kafi, vol.1, p.270; 
Kashaf ul-Qind’, vol.2, p.139; al-Mubdi’, vol.2, p.273; al-Mu'tamid, vol.1, p.249 and a/- 
Mughni, vol.3, pp.439-440. 
2 Based on the Prophet's 3 saying: “Allah cursed the yahood and the nasara because they took 
the graves of their prophets as Masdjid.” The hadeeth is agreed upon. He also said (sallAllahu 
‘alayhi wassallam): “Those before you used to take the graves of their Prophets as Masdjid, do 
not take graves as Masajid! I forbid you from doing that!” Reported by Muslim and others. 
Refer to: a/-Kafi, vol.1, p.267; Kashaf ul-Qina’, vol.2, p.140; al-Mu'tamid, vol.1, p.250 
and al-Mughni, vol.2, p.475. 
3 Based on what was reported by Aba Ya’la al-Mawsili from ’Ali bin al-Husayn that he 
saw a man who used to go the grave of the Prophet 3% and made du’a there so he forbade 
the man from doing it saying that the Prophet 38 said: “Do not take my grave as a place of 
festivity’ and as-Sakhawi deemed the hadeeth to be Aasan in al-Qaw/ ul-Badi’ (p.155). 
Refer to: Kashaf ul-Qind’, yol.2, pp.150-151. 
‘ Based on what has been reported by Muslim and others that the Prophet 3% said, “Do 
not sit on graves and fo not pray on them.” Refer to Kashaf ul-Qind’, vol.2, pp.150-151; a/- 
Mubdi’, vol.2, p.274 and al-Mughni, vol.3, p.441. Ibn Qudamah said: ‘This is because 
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lamps on them,? sitting on them,’ placing pavilions and tents over them,* 
covering them, making tawéf around them,' seeking cures for diseases at 


them,’ touching them,? and travelling to them.‘ 


specifying graves for prayer resembles veneration of idols by prostrating to them and gaining 
nearness to them. The worship of idols began by venerating the dead by taking their images and 
then touching them and praying to them.’ 

1 See Kashaf ul-Qind’, vol.2, p.140; al-Mu'tamid, vol.1, p.249 and al-Mughni, vol.5, 
p-468. 

2 See al-Mu'tamid, vol.1, p.249 

3 Based on the saying of the Prophet 3: “A//ah has cursed women who visit graves, those who 
build masajid on them and those who erect lamps (over them).° Reported by at-Tirmidhi, Ibn 
Majah and others. Ibn Qudamah said in a/-Mughni: If it was allowed then the Prophet % 
would not curse those who do it, (and he cursed it) because it is a waste of money and is 
extremism in venerating graves which is similar to venerating idols. In order to know about 
the position of the Hanbali scholars refer to: Kashaf ul-Qind’, vol.2, p.141; a/-Mubdi’, 
vol.2, p.274; al-Mu'tamid, vol.1, p.250 and a/-Mughni, vol.3, p.440. 

* Based on what has been reported by Muslim and others that the Prophet 35 said, “Do 
not sit on graves and to not pray on them.” Refer to: al-Kafi, vol.1, p.270; al-Muddi’, vol.2, 
p.274; Kashaf ul-Qina’, vol.2, p.139-140 and a/-Mughni, vol.3, p.440. It was mentioned 
to Imam Ahmad that Imam Malik interpreted the hadeeth of the Prophet 34 to mean 
that he forbade using graves as places to relieve oneself, Imam Ahmad said “shis is 
nothing” and was not pleased with this view of Malik. Sitting on them is not actually a 
means to shirk but it is forbidden to sit on them so as not to disrespect cemeteries so it is 
better to say “sitting by them” such as resting on them or leaning up against the graces. 

5 See al-Mubdi’, vol.2, p.273; Kashaf ul-Qina’, vol.2, p.139; al-Mughni, voL.3, p.516. 
Imam Ahmad disliked placing pavilions over graves and Aba Hurayrah on his death bed 
advised that a pavilion not be built over his grave. 

6 See Kashaf ul-Qind’, vol.2, p.139 
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1 Based on Allah saying, “...and perform tawaf around the ancient House.” fa/-Hajj (22): 
29} Whoever makes tawdaf around other than the House of Allah, the Haram, resembled 
the place to the Haram and it is venerating what Allah has not permitted by glorifying 
them. This is legislating in the Deen that which Allah has not permitted and leads to 
shirk with Allah and a person changing his Deen. To know more on the position of the 
Hanbali scholars on this issue refer to: Kashaf ul-Qina’, vol.2, p.140. 

2 The one who cures (ash-Shafi) is Allah and anyone secking to be cured should ask 
Allah along with taking the legislated means when seeking to be cured. The one who 
claims to cure people with the dust from graveyards is an innovator who has done what 
Allah has not legislated and believes in cures and blessings from that which has no 
Divinely Legislated proof to cure. It is feared for such an individual that they have fallen 
into committing shirk with Allah wherein he believes that the dust from the graveyards, 
and the graveyards themselves, can possible have an effect in benefitting or harming. 
This type of shirk is very dangerous and to know more on this refer to: Kashaf ul-Qind’, 
vol.2, p.140. 

3 Because this compares graves to the Black Stone which Allah Legislated to be touched, 
so seeking to touch it is legislating in the Deen other than what Allah has allowed, to 
know more on the position of the Hanbali scholars on this issue refer to: Kashaf ul-Qind’, 
vol.2, p.150 and a/-Mughni, vol.5, p.467. 

* Travelling to specifically visit places connected to the deen other than the three main 
masajid (Haram al-Makki, Masjid an-Nabawi and Masjid ul-Aqsa) is hardm based on 
what was said by the Prophet 33: “It is not befitting to travel (specifically) to any masjid 
except three: Masjid ul-Haram, my Masjid and Masjid ul-Agsa.” Agreed upon. Refer to: 
Sharh uz-Zarkashi on the Mukhtasar of ail-Kharqi, vol.7, p.211; Kashaf ul-Qind’, vol.2, 
p-150 and a/-Mughni, vol.3, p.117. 
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~< Samples of Shirk That Have Been 
Mentioned and Cautioned Against 


by the Hanbali Scholars E- 


It has arrived from Imam Ahmad and some of his followers that there is a 
prohibition of various types of major and minor shirk such as: dua to other 
than Allah,! istighatha (seeking help) from other than Allah,’ making vows 


to other than Allah,? swearing oaths to other than Allah,* having complete 


1 Allah says, “And your Lord says, “Call upon Me; I will respond to you.” Indeed, those 
who disdain My worship will enter Hell [rendered] contemptible.” {GAafir (40): 60} And 
Allah says,“And do not invoke besides Allah that which neither benefits you nor harms 
you, for if you did, then indeed you would be of the wrongdoers.” (Yunus (10): 106} Refer 
to: al-Furi’, vol.6, p.165; al-Mugni’, vol.4, pp.152-153 and Kashaf ul-Qind’, vol.6, p.168. 
? Allah says, [Remember] when you asked help of your Lord, and He answered you... 
{al-Anfal (8): 9} To know more about the position of the Handdilah on this issue refer to 
the previously mentioned references. 

3 As Allah says, “Then let them end their untidiness and fulfil their vows and perform 
tawaf around the ancient House.” fa/-Hajj (22): 29} Making vows are acts of worship and 
worship is not befitting except unto Allah, so making vows to other than Allah is 
associating partners with Allah. Refer to Kashaf ul-Qind’, vol.2, p.151 and al-Mu’tamid, 
vol.2, pp.503-504. 

* Based on the statement of the Prophet 3%: “Whoever swears by other than Allah has 
disbelieved or committed shirk.” Reported by Ahmad (vol.2, pp.67, 125) and others. Refer 
to: Sharh uz-Zarkashi on Mukhtasar ul-Khargi, vol.7, pp.64 and 76; al-Mug 1i’, vol.4, 
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trust on other than Allah,’ prostrating to other than Allah,” slaughtering to 


other than Allah,’ believing that someone other than Allah knows the 


Unseen realm,‘ or believing that other than Allah can control the universe,° 


p.201; al-Ifsah, vol.2, pp.320 and 323; al-Kafi, vol.4, p.376; al-Furi’, vol.6, p.340 and al- 
Mu'tamid, vol.2, pp.483-484. 

1 Allah says, “And upon Allah let the believers rely.” (Toraheem (14): 11} And Allah says, 
“,.And upon Allah rely, if you should be believers.” {a/-Ma'idah (5): 23} Trusting other 
than Allah is to avert worship to other than Allah and this is shirk, for more on this topic 
according to the Hanabilah refer to: a/-Furtt’, vol.6, p.165; a/-Mugni’, vol.4, pp.152-153 
and Kashaful-Qind’, vol.6, p.168. 

? Allah says, “O Mary, be devoutly obedient to your Lord and prostrate and bow with 
those who bow [in prayer].” (4/i ‘Imran (3): 43} Prostrating to other than Allah is 
associating partners in worship with Allah and averting worship to other than Him, refer 
to: al-Mubdi’, vol.9, p.172; al-Mugni’, vol.4, pp.152-153; a/-Furi’, vol.6, p.165 and 
Kashaf ul-Qind’, vol.6, p.169. 

3 Allah says, “So pray to your Lord and sacrifice {to Him alone].” {a/-Kawrthar (108): 2} 
Refer to: a/-Kafi, vol.1, pp.479-482; al-Mughni, vol.8, p.568; Sharh uz-Zarkashi on 
Mukhtasar ul-Kharqi, vol.6, pp.667-670. 

“ Based on when Allah says, “{He is] Knower of the unseen, and He does not disclose 
His [knowledge of the] unseen to anyone...” {a/-Jinn (72): 26} For more from the 
Hanabilah on this issue refer to: a/-Mugni’, vol.4, p.162; Kashaf ul-Qind’, vol.6, p.69; al- 
Mu'tamid, vol.2, p.449 and al-Mughni, vol.12, p.305. 

5 Allah says, “Say, [O Muhammad], “Invoke those you claim [as deities] besides Allah.” 
They do not possess an atom’s weight {of ability] in the heavens or on the earth, and they 
do not have therein any partnership [with Him], nor is there for Him from among them 
any assistant. And intercession does not benefit with Him except for one whom He 


permits.” {Saba (34): 22-23} See: al-Mugni’, vol.4, p.195 and al-Mughni, vol.12, p.301. 
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or believing that the planets (or the stars) have an effect in (determining the 


future).! 


He (Ahmad) stated, as reported in al-Jgna’ and its Sharh: 
Whoever puts between him and Allah intermediaries and places 
complete trust on them and calls on them has disbelieved in the ijma’ 


because that is like the action of the idol-worshippers.” 


Imam Abu’l-Wafa’ ’Ali bin ’Aqeel al-Hanbali? said: 
Whoever venerates graves and calls upon the dead for his needs to be 
responded to by saying (for example) “O my master ‘AbdulQddir do 
this for me” is a disbeliever in this case and whoever calls upon the 


dead and asks for their needs to be responded to is a disbeliever.‘ 


' Based on what Allah stated in the hadeeth gudsi: “As for the one who says “we have been 
given rain on account of such and such a planet” then the person who says this is a disbeliever in 
Me and a believer in the planets.” Reported by al-Bukhari and Muslim. Seeking nearness 
to the planets is seeking nearness to other than Allah and believing that it can benefit, 
harm and have an influence and this is the most severest form of disbelief. Refer to: Ibn 
Hubayrah, a/-Jfsa4, vol.2, p.226 and al-Mughni, vol.12, p.301. 

2 Vol.6, p.168 

3 He is ’Ali bin ’Aqeel bin Muhammad bin ’Aqeel al~Baghdadi al-Hanbali, his Aunyad is 
Abu’l-Wafa’, adh-Dhahabi said about him: “Imam, al-'Allamah, the ocean of knowledge, the 
Shaykh of the Hanabilah.” He died in the year 513 AH, refer to Siyar A'lam un-Nubala’, 
vol.19, pp.443-451. 

‘ Hukmullah al-Wahid as-Samad, p.44 
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Ibn ‘Aqeel al-Hanbali also said: 
When the responsibilities (of the Shar) became difficult for the 
ignorant people they abandoned the constraints of the Shar’ and 
gloried circumstances that they themselves had made up in order for 
it to be easy for them so that they would not fall under the order of 
anyone else besides themselves. I regard these people as kuffar for 
what they do in these circumstances such as venerating graves and 
speaking to the dead, asking for their needs to be answered by the 
dead and writing on pieces of paper “O my master do such-and-such 


jor me” and piercing holes on trees following the way of the ones who 


worship al-Lat and al-’Uzza.' 


He also said in the book al-Funan: 
Allah has dignified the creatures, especially the son of Adam in that 
He has allowed you to make shirk if compelled to do so and put the 
sanctity of you before the sanctity of Him to the extent that He has 
allowed you to mention Him with that which is not befitting to Him 
when you have to protect yourself. Allah has dignified your honour 
by legislating the Aadd punishment on the one who slanders you. 
Allah has dignified what you own by legislating that the Muslim who 
steals from you should have his hand cut. Allah has lessened the 


portion of prayer on you during travel; Allah has established wiping 


' "Ageedat ul-MuwahhidDeen, p.64 
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of the socks to take the place of washing the feet as a concession to 
you in order to avoid the difficulty of removing your clothes; Allah 
has allowed for you to eat the dead animals in order to keep your 
body well and to preserve your health; Allah warns you from that 
which will harm you sooner and the threat that will come later; Allah 
does what is beyond ordinary for your sake and Allah revealed the 
Books unto you. So after this respect unto you, is it good for Him to 
see you going towards that which He has prohibited unto you? 
When He instructs you, you pay no attention and ignore it; when 
He warns you from something, you take no notice and commit it 
and you turn away when He calls you. It is not befitting for this 
noble, living and respected creation, over the rest of the creatures, to 


be seen as anything else than a worshipper of Allah." 


Ibn Rajab? stated: 


' Kitab ul-Funoon, as mentioned in ‘Ageedat ul~-MuwabhidDeen, pp.64-65. 

2 He is ZaynudDeen ’AbdurRahman bin Shaykh al-Imam al-Mugri’ al-Muhaddith 
ShihabudDeen Ahmad bin Shaykh al-Imam al-Muhaddith Abi Ahmad Rajab 
‘AbdurRahman al-Baghdadi and then ad-Dimishqi, well known as: Ibn Rajab al- 
Hanbali. Ibn wl-’Imad said about him: “The Imam, the ’Alim (scholar), al-'Allamah, az- 
Zahid (ascetic), al-Qudwat ul-Barakah, al-Hafidh (memoriser), al-'Umdah, ath-Thigah 
(trustworthy), al-Hujjah (the proof), Hanbali in madbhab.” He died in the year 795 AH. 
Refer to: Shadharat udb-Dhahab, vol.6, pp.339-340 and Ibn Hajar, ad-Durar al- 
Kaminah, vol.2, pp.427-428. 
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The statement of the servant (of Allah) “da ilcha il Allah” indicates 
that he has no other god except Allah, for a god is that which is 
obeyed and not disobeyed, and to whom glory, love, fear and hope is 
shown, and who is trusted, asked and supplicated to; and all of this is 
not correct except when given unto Allah. So whoever associates the 
creation as having a share in — matters, which are specifically 
Divine Characteristics of Allah has damaged his sincerity in saying 
“la ilaha il-Allah” and has a deficiency in his tawheed. For this would 
be worship of the creation and that is a branch of shirk and for this 
reason the ascriptions of kufr' and shirk are applied to many acts of 


disobedience which are based on obeying other than Allah or fearing, 


' As is found in the hadeeth: “The contract between us and them is the prayer so whoever 
leaves the prayer has disbelieved.” Reported by Ahmad in a/-Musand, vol.5, p.346; Ibn 
Abi Shaybah in a/-Iman (46); at-Tirmidhi; an-Nasa’i; Ibn Hibban; al-Hakim and others 
- from the hadeeth of Buraydah & in marfu’ form and al-Albani authenticated it in 
Sahech ul-Jami’, vol.2, p.760, hadeeth no.4143. In the same way it is verified in another 
hadeeth: ‘Abusing a Muslim is sin and fighting against him is kufr.” Reported by al- 
Bukhari, vol.i, p.135, hadeeth no.48 in Kitab ul-Iman, ‘Bab Khawf ul-Mu'min min an 
yahbat ‘Amalahu' [Chapter: A Muslim's Fear of his Actions Being Rendered Worthless] 
— from the hadeeth of Aba Wa'll from Ibn Mas’‘ood in a marfii’ form. It was reported by 
Muslim also and others. It is also verified in another hadeeth: “Whoever swears on oath by 
other than Allah has disbelieved or committed shirk.” Reported by Ahmad, vol.1, p.125; Aba 
Dawid, vol.3, p.570; at-Tirmidhi, vol.4, p.110 and al-Hakim, vol.1, p.52 who said that 
the hadeeth is saheeh according to the conditions of Shaykhayan. Adh-Dhahabi agreed 
with him and al-Albani authenticated it in Sahech ul-Jami’, vol.2, p.1067, hadeeth 
no.6204, 
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hoping and trusting in others and doing actions for other than Him. 
So for example shirk has been applied to Riyd’,’ to swearing oaths to 
other than Allah,” trusting other than Allah, depending upon other 
than Allah. Believing Allah to be the same with the creation is like 
saying for example “whatever Allah and so-and-so will”? Likewise 
from the things which violate tawheed are: believing in omens,‘ 


believing in disliked recitations for healing,’ going to soothsayers and 


' As is relayed in the hadecth: “Whoever prays to be seen has committed shirk and whoever 
gives charity to be seen has committed shirk and whoever fasts to be seen has committed shirk.” 
Reported by Ahmad in the Musnad, vol.4, p.126; at-Tabarani in a/-Kabcer, vol.7, p.337 
and al-Hakim, vol.4, p.329, all of them authenticated the hadeeth from Shadad bin Aws. 

? Refer to the hadeeth related to this which has been mentioned prior. 

3 As the Prophet % said to the one who said to him: “Whatever Allah wills and you will!” 
The Prophet % said to him: “Are you making me a partner with Allah? Do not do that, 
rather say “whatever Allah wills” alone.” Reported by Ahmad in the Musnad, vol.3, p.253. 
Ahmad Shakir said: “Its isnad is Saheeh”. It was also reported by Ibn Majah, vol.1, p.684 
and at-Tabarani in a/-Kabeer, vol.12, p.244. 

* As when the Prophet % said: “Whoever lets tiyarah (superstitious belief in bird omens) stop 
him from doing something has committed shirk.” Reported by Ahmad, vol.2, p.220; at- 
Tabarani and others, and it was authenticated by al-Albani in Sahech ul-Jami’, vol.2, 
p-1075, hadeeth no.6264 and it is from the hadeeth of Abdullah bin ’Amru bin al-'As in 
marfa’ form. 

5 As is found in the hadeeth: “Indeed ruga, tama’im and tiwalah is shirk.” Reported by 
Ahmad in the Musnad, vol.1, p.381; Aba Dawid, vol.4, p.212; Ibn Majah, vol.2, p.1167 
and al-Hakim, vol.4, p.217 who authenticated it from the hadeeth of Ibn Mas’td & in a 
marfi form. 

[TN] Ruga is the practice of reciting incantations or charms. Tamd’im are amulets and 


talismans which are sometimes put around necks or hung around the home to ward off 
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believing in what they say,' following personal desires in what Allah 
has prohibited — then all of this violates the completeness and 


perfection of tawheed? 


Then Ibn Rajab said: 
So whoever loves something that Allah hates, or hates something that 
Allah loves, has not perfected his tawheed or his truthfulness in 
saying “la ilaha il-Allah”. Such a person has within him hidden shirk 
in accordance with what he hates of the things which Allah loves and 
what he loves of the things which Allah hates.’ Allah says, 


evil. If these contain verses of the Qur'an then some of the Sa/af allowed this while others 
prohibited this such as Ibn Mas’id who disapproved of the practice. Tiwalah is 
witchcraft and bewitchment wherein people claim that they can prepare a potion or 
another strange occult practice in order to get a wife to increase loving her husband for 
example. This is very common in the Muslim world and some of those involved in this 
despicable trade will spend their time trying to gain customers than praying in the magjid. 
1 As is mentioned in the hadeeth: “Whoever goes to a sorcerer or a diviner and believers in 
what he says, has disbelieved in what has been revealed unto Muhammad.” Ahmad, Musnad, 
vol.2, p.429 and al-Hakim from the hadeeth of Abt Hurayrah 2 in a marfi’ form, al- 
Albani authenticated it in Sahech ul—Jami’, vol.2, p.1031, hadeeth no.5939. 

? Allah says, “Have you seen he who has taken as his god his [own] desire, and Allah has 
sent him astray due to knowledge and has set a seal upon his hearing and his heart and 
put over his vision a veil? So who will guide him after Allah? Then will you not be 
reminded?” {al-Jathiyah (45): 23} 

Jn the hadeeth "Waoever loves for Allah, hates for Allah, gives for Allah and withholds for 
Alléh has perfected iman.” Reported by Abi Dawid, vol.5, p.60, hadeeth no.4681 in Kitab 
us-Sunnah, ‘Bab ad-Daleel ‘ala Ziyadat il-Iman wa Nugsanuhu’ (Chapter: Evidence for the 
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“That is because they followed what angered Allah and disliked 
[what earns] His pleasure, so He rendered worthless their 


deeds.” {Muhammad (47): 28} 


Al-Layth said from Mujahid in regards to the saying of Allah, 
“,..[for] they worship Me, not associating anything with Me.” 


fan-Nur (24): 55} 


(That its interpretation is:) “That they do not love other than Me.” 
In the Saheeh of al-Hakim! from ’A’ishah from the Prophet 3 that 
he said: “Shirk in this Ummah is more hidden than a black ant 


crawling on a stone on a dark night.” Like one loving something 





Increases and Decrease of Iman] - from the hadeeth of Abd Umamah in marfi’ form. 
Al-Albani authenticated it in Sabech ul-Jami’, vol.2, p.1034, hadeeth no.5965. 

1 To ascribe this term “Sahech ul-Hakim” is a greatly going beyond bounds as the book of 
al-Hakim contains that which is Saheeh and that which is not. 

2 Al-Hakim, vol.2, p.291 from the hadeeth of ’Urwah from ’A’ishah and al-Hakim said 
that the hadeeth has a saheeh isndd. Adh-Dhahabi said in his Ta/khees: ‘AbdulA'la is in the 
chain of transmission and ad-Ddraqutni said: he is not thigah (trustworthy). Al-Albani 
authenticated the first part of the hadeeth in Saheeh u/-Jami’, vol.1, p.693, hadeeth 
no.3730. 
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which is unjust yet hating something which is just, and is the Deen 
anything but loving and hating? Allah says, 

is rbd Ld pil Oped os of ‘BD 
“Say, [O Muhammad], “If you should love Allah, then follow 
me, [so] Allah will love you...” {Ali- Imran (3): 31} 


This indicates that love of what Allah hates and hate of what He 
loves is following one’s desires, and allegiance and enmity on that is 


hidden shirk.' 


Al-’Allamah Abi Bakr bin Muhammad Khugqayr mentioned in his book 
Ma La Budda Minhu some samples of shirk which the Prophet 3g cautioned 
against in order to safeguard tawheed, such as: 
1. Using incantations for healing and amulets other than the 
Qur'an? 


2. Seeking blessings from trees, stones and the likes.’ 


1 Kalimat ul-Ikhlas found within Majmua’ ur-Rasa’il al-Kamaliyyah, vol.18, p.19 and 
vol.22, p.23. 

? As is found in the hadeeth: “Indeed ruga (incantations), tama’im (amulets and talismans) 
and tiwalah (bewitching and witchcraft) is shirk.” ts verification has been mentioned prior. 
Imam Ahmad 4} said: "Al! of that it disliked and ruga (incantations) which use verses of the 
Qur'an are no problem.” Refer to Masa’il ul-Kawsaj, vol.2, p.169. Imam Ahmad also said 
about treating the one who is majnoon and has fits with rug@ and aza’in: “It is more 
beloved to a person to do it, yet it is more beloved to me to leave it.” Refer to a/-Abkam us- 


Sulténiyyah, p.308. 
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3, Slaughtering to other than Allah.’ 
4. Making vows to other than Allah.’ 


' Seeking blessing from trees, stones and the likes are means to shiré and the Prophet 38 
said when some of the Sahabah wanted to hang their swords on a tree for blessing as the 
Mushrikin did: “A//ah is Greater — and in another narration — Glory be to Allah — Indeed it 
is a just a custom you said, I swear by the One Who has my soul in His hands, just as the people 
of Misa said to Musa, “...Make for us a god just as they have gods...”” {Sirah al-A'raf (7): 
138} Reported by at-Tirmidhi, vol.4, p.475, hadeeth no.2180 in Kitab ul-Fitan, ‘Bab Ma 
Ja’ li-Tarkabunna Sunan’ and at-Tirmidhi said: “the hadeeth is hasan saheeh”; Ibn Majah 
in his Saheeh, vol.8, p.248, hadeeth no.6667; Abit Ya'la, Musnad, vol.2, p.159; al- 
Humaydi, Musnad, vol.2, p.375, hadeeth no.848; Ibn Jareer, Tafseer, vol.9, p.45; at- 
Tayalisi (1346); Ibn Abi ’Asim, as-Sunan, vol.1, p.37, hadeeth no.76; al-Lalika’i, Usool 
ul-Ttigéd, vol.1, p.124, hadeeth no.204-205; at-Tabarani, a/-Kabeer - all from the 
hadeeth of Aba Wagid al-Laythi in marfi’ form and the hadceth is Saheeh. Imam 
Ahmad rejected those who would touch his body with their hands in order to seek 
blessings from him, when this was done to Imam Ahmad he became angered and said 
“Who did you get this from?” He firmly and sternly rejected this practice, refer to Tabagat 
ul-Hanabilah, vol.1, p.228 and al-Minhaj ul-Ahmaad, vol.1, p.428. 

2 The Prophet 3% said: “A//ah cursed those who slaughter to other than Allah...” reported by 
Muslim, vol.3, p.1567, hadeeth no.1978 in Kitab ul-Adahi [Book of Slaughtering], ‘Bab 
Tahreem adh-Dhibh li-Ghayrillah’ (Chapter: The Prohibition of Slaughtering to Other 
than Allah] — from the hadeeth of Abu’t-Tufayl from ’Ali and other also reported it. 
Imam Ahmad forbade eating meat which had been slaughtered to other than Allah and 
was stern on this matter, refer to: a/-Masa'il wa'r-Rasail al-Marwtyah’an il-Imam Ahmad 
bin Hanbal fi'l-'Aqeedah [Issues and Transmitted Treatises from Imam Ahmad bin 
Hanbal Regarding ‘Aqeedah], vol.129, p.131. 

3 It is well-known that making vows are acts of worship and it is not befitting that 
worship be directed to anyone except Allah, Allah says, “They [are those who] fulfill 
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5. Seeking refuge in other than Allah.’ 

6. Seeking help from other than Allah and making dua to other 
than Him.? 

7. Seeking intercession via other than Allah.’ 


8. Extremism in regards to the dead pious and over-praising them.‘ 


[their] vows...” {a/-Insan (76): 7} Allah also says, “Then let them end their untidiness 
and fulfil their vows and perform tawaf around the ancient House.” {a/-Hajj (22): 29} 

1 Seeking refuge is turning to something and protection and it is not permissible to seek 
this from anyone except Allah, Allah says in His Book, “So when you recite the Qur'an, 
[first] seek refuge in Allah from Satan, the expelled [from His mercy].” {an-Nadl (16): 
98} And Allah also says, “And if there comes to you from Satan an evil suggestion, then 
seek refuge in Allah. Indeed, He is the Hearing, the Knowing.” 

{Fussilat (41): 36} Maryam #2 said, “Indeed, I seek refuge in the Most Merciful from 
you, [so leave me], if you should be fearing of Allah.” {Maryam (19): 18} 

? It is not permissible to call on help and assistance from the creation in matters which 
only Allah has ability over, Allah says,[Remember] when you asked help of your Lord, 
and He answered you... {al-Anfal (8): 9JAnd Allah says, “...while they call to Allah for 
help...” {al-Ahgaf (46): 17} So none but Allah is called to (in du’a) because du’a is worship 
as is verified that Allah says, “And your Lord says, "Call upon Me; I will respond to you." 
Indeed, those who disdain My worship will enter Hell [rendered] contemptible.” {Ghafir 
(40): 60} 

3 Allah says,“And intercession does not benefit with Him except for one whom He 
permits.” {Saba (34): 23} And Allah also says, “Say, "To Allah belongs [the right to 
allow] intercession entirely.” {Zumar (39): 44} 

“ As the Prophet 3% prohibited that he be venerated: “Do not venerate me as the Christians 
venerated Ibn Maryam, I'm only a servant (of Allah) so say: Abdullah wa Rasooluahu (‘the 
servant of Allah and His Messenger’).” reported by al-Bukhari, vol.6, p.551, hadeeth 
no.3445 in the Ahadeeth of the Prophets, ‘Chapter: the saying of Allah “Mention in the 
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9. Worshipping at the graves of the dead pious." 
10. Magic and soothsaying/fortune-telling.” 


11. Superstitious belief in omens.? 


book Maryam”, from the hadeeth of Ibn’ Abbas from Umar in marfi’ form. So when the 
Prophet 34 prohibited that he be venerated it is also to be applied to others initially. 

1 Regarding this issue there are many ahddeeth forbidding taking graves as masdjid and 
cursing those who do, also the forbiddance of taking the graves of the Prophets as 
masajid and these ahddeeth are verified in the Two Saheehs. 

2 Allah says, “It was not Solomon who disbelieved, but the devils disbelieved, teaching 
people magic...” {Bagarah (2): 102} The Kahin (soothsayer/fortune-teller) is the one who 
claims to have knowledge of the unseen realm of existence and is a disbeliever because he 
no one knows the unseen realm of existence except Allah. Allah says, “Say, ‘None in the 
heavens and earth knows the unseen except Allah...” (an-Naml (27): 65} Imam Ahmad 
G was asked: “Is the Kahin (soothsayer/fortune-teller) more evil than the Sahir (magician)?" 
Imam Ahmad replied: “Ail of them are evil!” Relayed by Khallal in Askam Ab/ il-Milal, 
p.208. Imam Ahmad was also asked about the magician and said: “If he is known for magic 
then I view that he should be executed.” Refer to Masa’il ‘Abdullah bin Ahmad, p.427. Imam 
Ahmad also said “The Kahin (soothsayer/fortune-teller) claims to know the unseen while the 
magician blows on knots.” Refer to Abkam AAl il-Milal, p.208. 

3 It is mentioned in a hadeeth: “Waoever is turned away from what he needs to do because of 
an omen has committed shirk.” Its verification has been mentioned prior, fatayyur (believing 
in omens) is pessimism of a specific thing such as a specific day, a specific bird, a specific 
number or anything else. 

[TN] Such as superstitious beliefs that are popular in the West about “Friday the 13th” 
(which in itself is nonsense for a Muslim to believe in as Friday, the day of Jumu’ah is a 
virtuous day!); superstitions regarding magpies and different amounts of them that are 
seen are supposed to bring good luck or bad luck (!); and superstitions about the numbers 
7 and 13 — believing in these ridiculous superstitions which are based on the pagan 
idolatry of Europe is shir&. 
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12. Calling upon the planets for rain.’ 

13. Loving and fearing other than Allah as one should love and fear 
Allah.’ 

14. Riya’ and doing actions in order to gain what one wants in the 


dunya.’ 


In the hadeeth: “He who said we were rained upon by the mercy and generosity of Allah is a 
believer, and he who said we were rained upon by the planets is a blasphemer of me and a 
believer in the planets.” Reported by al-Bukhari, vol.2, p.388, hadeeth no.846 in Kitab ul- 
Adhban, ‘Bab yastagbal al-Imam an-Nas’ (Chapter: The Imam Faces the People}; Muslim, 
vol.1, p.83-84, hadeeth no.71 in Kitab ul-Adhan, ‘Bab Bayan Kafara man Qal Matarna 
4i'n-Naw’ (Chapter: Explaining the Disbelief of the One Who Says “We Were Rained 
Upon by the Planets”]. Both hadeeth are from ‘Ubaydullah bin Abdullah from Zayd bin 
Khalid al-Juhani in marfi' form and it is a hadeeth quasi. 

? Loving other than Allah as one should love Allah is shirk, Allah says, “And [yet], 
among the people are those who take other than Allah as equals [to Him]. They love 
them as they [should] love Allah. But those who believe are stronger in love for Allah.” 
(Bagarah (2): 165} And likewise fearing other than Allah as Allah should be feared is 
shirk, Allah says, “So do not fear the people but fear Me...” {a/-Ma’idah (5): 44} And 
Allah says, “So fear them not, but fear Me, if you are [indeed] believers.” {4/i Imran (3): 
175} As for natural fear while still believing that benefit and harm is in the Hand of 
Allah alone then that is not shirk and there is no problem with this, Allah says about 
Misa #4, “So he left it, fearful and anticipating [apprehension].” {a/-Qasas (28): 21} 

3 It is mentioned in a hadeeth: “Whoever prays to be seen has committed shirk and whoever 
gives charity to be seen has committed shirk and whoever fasts to be seen has committed shirk.” 
Its verification has been mentioned prior. Allah says in regards to the one who does 
actions for the dunya (the worldly life), “Whoever desires the life of this world and its 
adornments — We fully repay them for their deeds therein, and they therein will not be 
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15. Obeying the Ulama (scholars) and Umara (rulers) in disobeying 
Allah, and prohibiting what Allah has made Aa/al and legalising 
.what Allah has made Aaram.' 

16. Setting up partners with Allah.” 

17. Swearing oaths by other than Allah.? 

18. Comparing the will of Allah with the will of the creation by 
saying for example “whatever Allah wills and so-and-so wills.” 


19. Cursing time. 


deprived. Those are the ones for whom there is not in the Hereafter but the Fire. And 
lost is what they did therein, and worthless is what they used to do.” {Hid (11): 15-16} 

! Allah says, “They have taken their scholars and monks as lords besides Allah, and [also] 
the Messiah, the son of Mary. And they were not commanded except to worship one 
God; there is no deity except Him.” {at-Tawébah (9): 31} This is because they made 
lawful for them what Allah had made unlawful and deemed as unlawful what Allah has 
made lawful for them, and obeyed them in this so that was their worship of their scholars 
and monks other than worshipping Allah. In a hadeeth it says: “Obedience is only in that 
which is good”, the hadeeth is agreed upon from the hadeeth of ’Ali & in marfi’ form. 

2 Those who set up partners with Allah in His Judgement, Divine Legislation, command 
or anything else, making Allah equal with something else and obeying them. 

3 As in the hadeeth: “Whoever swears an oath to other than Allah has disbelieved or committed 
shirk.” \ts verification has been mentioned beforehand. 

* The Prophet % said to the one who said that: “dre you making me a partner with Allah? 
Rather say ‘whatever Allah wills and then what you wilf.” Its verification has been 
mentioned beforehand. 

5 In a hadeeth qudst it is stated: “The son of Adam harms me by cursing time, and time is in my 
Hand, I bring about the night and day.” The hadeeth is agreed upon from the hadeeth of 
Abit Hurayrah & in marfi’ form. 
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20. Naming someone as “the judge of judges” .' 
21. Making fun of something which mentions Allah.” 


22. Seeking intercession with Allah by one of his creation.’ 


1 This is because the true Judge of judges is Allah and none can reject his judgement, 
some 'Ulama however did allow this term to be applied in a restricted sense like when 
someone says for example: “the judge of the judges of Yemen” or the likes. 

? Allah says, “Say, "Is it Allah and His verses and His Messenger that you were 
mocking?" Make no excuse; you have disbelieved after your belief.” {a-Tawbah (9): 65- 
66} Making mockery of something which mentions Allah is a dangerous matter indeed. 

3 Based on the hadeeth: “Intercession with Allah is not to be made via anyone” reported by 
Aba Dawid and other from the hadeeth of Jubayr bin Mut'am within a long story. 
However the hadeeth is da'eef. Refer to the book Ma La Budda Minhu, pp.27-29. 
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-4 Conclusion E- 


All praise is due to Allah who with His Virtue completes righteous actions 
as He granted success in completing this book in clarifying shirk and the 
means to it according to the Hanbali Ulama which completes the series. In 
respect of what has been mentioned in the introduction regarding our 
avoidance of referring to Shaykh ul-Islim Ibn Taymiyyah, his student Ibn 
ul-Qayyim, Shaykh Ibn ’AbdulWahhab and the Imams of da’wah then this 
was so that no one would think that they were the only ones (from the 
Hanabilah) who spoke on this issue. Even if we did transmit from them in 
the subject that would be very lengthy and would sub-divide into sections 
due to them having authored sole works and huge classifications on the 
subject. Then dda’ (religious innovations) became widespread within 
teaching and authoring, to the extent that the term “AA/ us-Sunnah wal- 
Jama‘ah” was used by the people of bida’and the deviant schools of thought 
who had heretical creeds, rather indeed, you will see them monopolising the 
term for themselves. As for the Handabilah and the Ahl ul-Hadeeth then 


they were nicknamed as “Taymiyiin”' and “Wahhabis”' and were accused of 


1 They abusively nicknamed as being “Taymiyyin”, refer to: Ibn Marzooq, Bara’t ul- 
Ash’areen, pp.169, 186, 187, 189; and also Ibn Marziiq, at-Tawassul bi'n-Nabi, pp.100, 
113, 114, 116. 


205 


Shirk According To Scholars From The Hanbali Madhhab 





revolting, anthropomorphism (tajseem) and being worthless ones 


(Hashwiyyah). 


To the extent that many of the common people apply these terms (i.e. 
“Wahbhabi”) to Ahl us-Sunnah due to the death of knowledge and practice 
in accordance with the Book and the Sunnah, also due to the role of kings 
and leaders helping the people of innovation. The people of innovation 
then made up a principle to justify what they were doing and this principle 
divided bida’ into being “good” (hasanah) or “reprehensible” (sa iyyah). 
They then made these religious innovations seem good by claiming that 
they indicated “Jove of the Prophets” and “love of the righteous” and 
sanctioned venerating the Prophets and dead pious (Muslims) and seeking 
blessings from them. This is the origin of extremism that the people of the 


scripture fell into, Allah says, 


Boe 0 os 


iho eB eA AS Y; Gobi 32 pSee BIE Y Gus alg iy 


Eel el of ijk Vas Ula, 5 
“Say: O People of the Scripture do not go to excess in your 


religion without right, and do not follow the desires of a people 


who went astray before...” {al-Ma idah (5): 77} 


Allah also says, 





' Refer to u-Ma’yar ul-Mu'arab, vol.11, p.168. 


206 


Shirk According To Scholars From The Hanbali Madhhab 


CH dh Le LEY; Kae ails Y ouesh Bhp 
“O People of the Scripture do not go to excess in your religion 


and do not say about Allah except the truth.” /an-Nisa (4): 171} 


So there is no such thing in Islam as a “good bida” or an “evil bida’”” as 
rather every bida’ is a misguidance as confirmed from the Prophet %. As a 
result, bida’ spread and became abundant due to these reasons and also due 
to some of the rulers supporting bida’ to please the ignorant masses and in 
response to this favour, some of the blind-following scholars supported 
these innovations in order to please the rulers and the common folk. So 
then the face of truth became obscured and nearly became wiped out, 
innovation became widespread and became the Sunnah. In the meantime 
the people of Sunnah became ghuraba’ (strangers) among the people and 
the good became bad while bad became good and the people of innovation 
accused the callers to the Sunnah of opposing the majority of people and 
for rebelling against the innovations of what the majority were following, 
forgetting that the Jama ah is whoever is on the truth even if it is one person 


as Ibn Mas’ iid 2 stated. 


All praise is due to Allah for preserving this Ummah by sending to it one 
who will revive the Deen and manifest the signs of truth, suppressing 


innovation and its people, the people of deviation and misguidance, 
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refuting the distortions of the extremists, the false pretences of the falsifiers 


and the interpretations of the ignorant. 


With this it is well known that the Ulama of the Handbilah lead the way in 
this regard and have a major contribution in this field. For this reason some 
of the ignoramuses label them as being “strict” when the reality is that they 
call to the Sunnah to be followed and opposing bida’, superstitious beliefs 
and shirk. Whether in regards to tombs and graves or making vows, 
istighatha, making tawaf around graves and tombs, seeking blessing from 
graves and tombs, seeking intercession from those in graves and other 
practices which oppose the guidance of the Prophet 3g. They opposed all of 
this in order to block the avenues to shirk and caution against it and warn 


from falling into in sayings and actions. 


For these reasons I attached utmost importance to this series which has come to 
an end with the Hanbali scholars. I ask Allah to accept this and for good in this 
intention. Sufficient is Allah for us and He is the Best disposer of affairs and our 

final dua is all praise is due to Allah the Lord of the Worlds. 
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